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ABSTRACT 

This thesis aims at a discovery of a core cultural value 

of the Indiana of the southern or American Plateau culture province 

at the time of white contact (1800 - 1890). The thesis takes 

as its starting point the contention by Verne Ray that pacifism 

is a value that can be said to characterize t he Plateau Indians. 

The thesis shows how it is doubtful that the Plateau people 

practised truly pacifistic behaviour. By examining a number of 

cultural activities and traits of the southern Plateau Indians, 

and deriving t he values that seem to be reflected in these activities 

and traits, the thesis ar rives at an underlying core cultural 

value for the Indians of t he area . It is a value of harmonious 

relations with other people and with t he spirits thought to be 

co-existing in the world with man. This is a core value for the 

Indians of at leas t the southern portion of t he Plateau. It is 

the author's content ion that it is t his core value that forms 

the groundwork from which springs t he behaviour which Ray mistakenly 

saw as truly pacifistic behaviour. 

Recognizing the difficulties involved in determining the 

nature of "values," and rea lizing t hat the idea of a core cultural 

value is similar to Ruth Benedict's "patterns" or "configurations," 

the author deals in the first chapter of t he t hesis with these 

issues. An understanding of t he nature of "values " is approached 

from several di fferent perspectives, including those of Benedict 

and Clyde Kluckhohn, and a working def inition of "value" is arrived 



at. The orientation of Benedict to the idea of a core cultural 

value is examined, and several criticisms of her approach by 

ii 

other anthropologists are explored. The thesis utilizes criticisms 

of Ilenedict insofar as they emphasize contextual and other factors 

inconsistent with a posited core cultural value. But the thesis 

accepts Benedict's main idea that certain culturally patterned 

actions and beliefs are in large part governed by underlying 

cultural values. 

To familiarize the reader with the southern Plateau, the 

second chapter is devoted to an ethnographic description of the 

area. Ecological, historical, and economic conditions are dis­

cussed that go a long way toward explaining the strength of the 

core value of harmonious relations maintained by the Indians of 

this reg ion. Chapter three outlines a number of cultural activities 

and traits of the peoples oft e area as noted by white explorers , 

traders, anthropologists, artists , and Indians themselves who 

have lived in or are familiar 1th t he region. These cultural 

activities and traits are examined in order to suggest specific 

values which underly them; the values suggested are in turn examined 

to discover a single underlying core cultural va lue around which 

the various specific values seem to cluster. 

The thesis suggests that t he southern Plateau Indian core 

cultural value of harmonious rel a tions is both the determinant 

of some culturally patterned behaviour and beliefs , and the result 

of culturally patterned behaviour developing as the result of 

historical, economic, and ecolog ical factors. While it is recog-
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nized that all of the peoples of the world place value on ''harmonious 

relations'' at some level of society, the southern Plateau is dis­

tinctive in that for t he Indians of t h is reg ion value was placed 

on t he maintenance of harmonious relations between a ll the ethnic 

groups of t he entire culture area. 

Examiners: 
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INTRODUCTION 

In the concluding chapter of his comprehensive book on the 

Plateau of northwestern North America , Verne F. Ray (1939) speaks 

in broad cultural area terms of significant cultural differences 

between Northwest Coast societies and those of the Plateau. He 

says in contrasting the two areas with respect to warfare: 

The coastal peoples are not warlike in the ordinary 
senee, but nevertheless warfare is ever present , the 
antagonisms involved are bitter, and the methods 
utilized are ruthless. hat a contras t is presented by 
the Plateau emphasis upon pacifismf (1939:145). 

Earlier, in the section of his book entitled ''Warfare and Pacif­

ism," Ray describes the theme of pacifism in the Plateau in more 

detail. He says: 

Standing out boldly over all is the impressive 
emphasis upon pacifism which characterizes t he 
central region [of the Plateat:iJ. A very different 
picture is seen in the south, with intensive 
conflict as t he theme. ut the conflict is of 
the type a ssociated with the Plains, from where it 
obviously was borrowed . Thus, it is not typical of 
the Plateau (1939:35). 

In using the word ''pacifism" to c haracterize the Plateau , 

I feel ,ay has used an inappropriate term. Webster ' s unabridged 

dictionary (1965) defines "pacifism" as "l: opposition to war 

or violence as a means of settling di sputes; specif: refusal to 

bear arms because of moral or religious principles 2: an attitude 

or policy of nonresistance: pas s ivism . • •• "(1965:1617) . If 

the Plateau Indian societies practised pacifism as a policy, they 

would be practically unique among t he societies of the world; for 

though segments of societies -- e.g. relig ious groups -- have been 



known to practise pacifism, entire societies vir t ually never do 

so. Those societies in the history of mankind that have not 

responded in kind when attacked have done so, it would seem, not 

out of devotion to an attitude, policy , or belief; but generally 

rather because of a recognition of the practical situation they 

find t hemselves in. The Sanpoil are a cas e in point . The con­

stitute a ma jor portion of t he basis f or Ray 's deductions about 

Plateau cultur e in genera l. A look at population estimates for 

t he Sanpoil as compared to some neighbouring groups for the year 

1780 shows a signi f icant discrepancy in size. tlooney in 1928 

estimated the popula tion of all Sanpoil bands together as 800; 
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the Okanagon 1- ooney estimated a t 2,200; the Palus, 5, 400; Spokan 

1,400; Yakima, 3,000; Nez Perce, 4,000; and the Thompson, 5,000 

(Swanton 1952: 439, 432, 433,444 , 451,402,591). The reason the Sanpoil 

did not revenge raids made upon them by neighbouring Thompson, 

Lakes, Coeur D' Alene, and Nez erce reported by Ray (1939:36) 

was much more likely due to a rea lization of t he weakness of them­

selves compared to these nei hbouring groups than to pacifism: 

in a battle t he Sanpoil would emerge suf f ering relatively heavy 

losses, and the loss of even a few males would be more t han they 

could afford, considering t heir total number. 

Though I believe Ray has overstated the case by attributing 

to Plateau societies the ideal of pacifism, it does appear to be 

true that at t he time of white contact t here was less warfare in 

t he Plateau than in elther t he Northwest Coast or the Plains. 



3 

There are a number of reasons Hofmeister (1969) has outl ined 

that might explain this. Among them are: (1) the general prefer• 

ence of v illage exogamy , (2) t he moving about of different societ1ea 1 

into the domain of other societies in search of food resources 

whi ch were no t consistently concentrated f rom year to year in any 

one location, (3) the absence of a clear concept of •~oundary'' 

(delineating ethn ic group geographical domain) , and (4) t he exten­

sive trade ties between societies in th e Plateau (1969:22 ,24 ,36). 

All of these t hings brough t d i fferent ethn ic groups of the Plateau 

into contact with each other and tended to attenuate the develop­

ment of warfa r e . Uhat warfare d id occur was not , as a rule, of 

sustained dur a t ion nor of large scale. 

In my own investigat ion of the values of the Indians living 

in t he sou thern or u. s. Pl ateau a t the time of white contact , I 

have found t hat a great many of t he values seem to cluster around 

a core value we mi gh t term s ''har mon ious rel a tions." That is 

to say, a gre a t many of the s eciflc values -- for instance (value 

of) having a guardian s p irit who looks after you, (value of) 

sharing with others what you obtain in t he hunt, (value on) stability 

or harmony reflected in the critical crit erion in t he choice of 

a chief of his abi lity to arbitrate disputes -- appear to point 

toward an underlying core v alue of harmonious r el ations with other 

people and with t he spirits thought to be co-exi s ting in the 

world with man. It is this br oader, underlying core va l ue of the 

Indians of at least the southern part of t he Plateau area whi ch 

I believe Ray was a ppr oach i ng in maintaining tha t the Plateau 
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Indians practised pacifism. 

In my thesis, then , I propose to identify a single core 

cultural value of t h e Indians of the southern Plateau. In order 

to arrive at this core cultural value, an examination of a range 

of specific values, I feel, is required . How does one lea rn of 

these specific values? I believe one c an identify them by examining 

the behaviour of the peoples of the southern Plateau as exhibited 

in a number of different situations. Obviously it is not now 

possible to observe the behaviour of the Indians of the Plateau 

in the period 1800 - 1890 directly; accounts of explorers, anthro­

pologists , and artists who visited the area must be relied upon. 

This presents some problems th a t need to be recognized . First 

of all , is the problem of selecting reliable information from 

the sources. The writers cane from a wide variety of backgrounds, 

were in the Plateau reg ion for a variety of motivations , and 

encountered t h e various ethnic groun s of the Plateau in different 

c ontexts . Nevertheless, the information accruing f r om these observ­

ers of the Plateau peoples is not as inconsistent or confusing as 

one might expect. Some reports conflict with tl1e majority of 

other reports in regard to details of particul , r observations. 

Notable here are the reports of an adventurous young fur trader 

named Ross Cox , an ap prentice for the Northwest Company . Cox 

wrote his book about his experiences on the Columbia River f or an 

early nineteenth century European audience no doubt eag er to 

hear of the bizarre among the natives of t he New ~orld ; and he 



wrote it at a time when he wo s anx i ous for mon ey , t his providing 

an incentive to sens a tionnlize hi s data. Cox's orienta tion can 

be seen i n his preface . Cox snid: 

Those who love to read of 'battle, murder, and sudden 
death ,' will , in [author 's] description of the dangers 
and privations to which the life of an Indian fur trader 
is sub ject, find much to gratify their taste; while to 
such a s are fond of nature, in its rudest and most savage 
form s , he [ i . e . autholQ trusts his sketches of the wild 
and wandering tribes of Ues tern America may not be found 
uninteresting (Cox 1957 :5). 
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Cox's narrative i s sometimes based on memory and hearsay, as the 

editors of t he n ew edition of hi s work point out (Cox 1957:xxxi). 

ilut muc h of Cox' s narrative, on the other hand, is consistent 

with the fi nding of oth er observers of Plateau society . About 

t he only way we have to test t he reliability of t he information 

written on the abori c ina l Plateau consists of comparing writings 

on identical subjects f or c ons istency . I t is encouraging to s ee 

that Cox reinforces the o th er sources in many instances. Using 

t he test of consis tency for reliability applied to all t he sources, 

I have found tha t the anthropologists writing about the area 

e. g . Ray, Turney-Hi gh , Teit, and ·ooney -- are generally the most 

consistent with each other. Even t hough al 1 except l·iooney gathered 

their information in the twentieth century, nevertheless many of 

t heir informants lived part of t heir adult life before 1890 and 

remember the way life was at t he time o f white contact. t'iost 

of this thesis is based upon the observations found in t h e anthro• 

pological sources. 

Among the anthropolog ica l sources providing information about 
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the sou t hern Plateau , a new difficulty arises . This is a difficulty 

not concerning reliab ility of information about particular societies. 

Rather, it is the prob lem of estab lish ing generalizations about 

the Plateau a s a whole . The Plateau is a homogeneous area in 

many respects -- its borders are generally a greed upon by anthro­

polog ists (th ough with some relatively minor differenc es of opinion 

regarding t he north and s outh boundaries) . This basic a greement 

indicates th a t t h ere are certain fea tures about Plateau societies 

which make them a unit distinctive as a group f rom societies in 

surrounding culture areas . I n the realm of values the distinct-

ive character of the Plateau becomes less clear. Anthropolog ists 

discus s ing informa tion from which values can be d erived focus on 

d ifferent individual Plateau s ocieties, and t h ey extrapolate from 

their finding s about the ir respective ind ividual societies to the 

l1 la.teau in gen eral. For i n stance, Teit wrote his work lli Salishan 

Tribes .2f lli Western Pl a t eaus after he ha d worked intensively 

with the Th ompson I ndi a ns on t h e northwest border of the Pl a teau. 

As Franz Boas po i n t s ou t i n t h e pr e f a ce to Te it' s work, Teit's 

intimate knowl ed ge o f t he Thomps on, a t t ained afte r l i ving 11th 

t h em for seve r a l years, may have coloured h is views on t h e other 

Sa tishan grou :·s of t he Pl a teau (Tei t 1929 :25) . It is true tha t 

Teit pays c onsidera ble attention to wa rf are a mon g the oth er Salish­

an groups -- a focus wh ich t e o t h er sources on t h e P l a teau would 

prob ably find unusual because t h e Thomp son wer e more warlike 

in regard to othe r g roups i n t h e Pl a teau t han per ha ps any oth er 
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Plateau peo p le ( Hofmeister 1969:24) . Ray , on the other hand, 

worked with the Sanpoi l , probably the most peaceful of the Plateau 

g r oup s . His field work with the San poi 1 coloured his view of 

the Plateau as a whole: for as stated previously he though t t he 

Plateau in general was characterized by pacifism. 

Ny own approach to the problem of how to characterize the 

Plateau in regard to values is cautious . I am dealing wi th only 

the portion oft e Plateau south of t he forty-ninth parallel . I 

a m only asserting my conclusions a pply to t h e ti~e around t he 

end of t he eighteenth and beginning of the nineteenth century . 

And finally, I am only maintain ing t h ~t the core v a lue of har­

monious rel a tions in regard to tribe-to-tribe rel a tions a ~plied 

' to groups in the Pl a teau vis - a-vis each other - - not necessarily 

in regar d to tri bes outside of t h e area . 



Chapter One: 

VALUES 

A great number of thinkers in Western society in the fields 

of philosophy, economics, the arts , sociology , psychology , and 

anthropology have attempted to define , or at least understand , 

what is meant by "value . " It is my contention that no single 

definition acceptable to t he majority of thinkers in these fields 

has yet been arrived at , largely owing to the limitations of 

language . "Value , " with the possible exception of the field of 

economics where "value" is expressed in generally comparative 

materialistic terms, is in large part associated with people's 

feelings . To this extent, an attemp t a t a description of "value " 

in words cannot capture t he whole es s ence of "valueir: to embody 

t he meaning of "value" compl etely invo lves going bey ond word 

descriptions; it requires experiencing value, with all the feeling 

and general emotional involvement t h is entails . Th e philosopher 

Scheler helps clarify the issue by ma king t he analogy to values 

of t h e difference between t he obs ervat ion and t he actual suffering 

of pain -- a complete understand ing of pain cannot be obtained 

by observation alone (Frondizi 1963:91-92) . 

Severa l prominent people in t ,1e history of Western scientific 

though t in ad dition to Scheler have corroborated this view of 

values . Pascal recognized an ordre ~ cocur that is independent 

of reason and sensib ility but often unnoticed . 1l e said , in 

referring to t hi s "order oft e heart": 



It is an order which is neither chaotic nor c apricious , 
but which reason cannot succeed in grasping ; 'the hear t 
has its reason s which reason does not understand. ' The 
light of emotion is extinguished wh en an attempt is made 
to transmit it to the intellect ( Frond i zi 1963:91) . 
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Bertrand Russell maintained in discourse that the realm of sci ence 

and t he realm of value inquiry are mutual ly exclusive . He said, 

"If two men differ on v alues, there is no disagr eement be t ween 

them as to truth of any kind ; there is only a dif f erence in taste" 

( Frondizi 19 63:6 7). But he c orroborated by his own actions t he 

view of the imnortant emotional aspect of "v a lue" and t he strength 

of t he emotion that c an be invo lved. His actions s howed th a t 

f or Russell certa in ma tters of "taste" ar e in f act held to b e 

obj ective truths . Russell was c onfronted by some critics wi t h 

t h e inconsistency between what he maintained in log ical dis­

course about th e complete s ub jectivi ty of values on t he on e hand , 

and his emphat ic assertions on ethical question s in his later 

actions on t he other -- be in horrified at cruelty and s ay ing 

th a t certa in men are good , others bad , and generally acting , in 

fact, as though 0 oodness and badness were objective qualities . 

Russell had this to say in response to th e cha llenge: 

'1I f there is inconsistenc , it is one t hat I cannot ge t 
rid of without insincerity ; mor eover , an inconsistent 
sy stem may well contain less falsehood t han a consistent 
one ••• I am not prepared to for ego my righ t to feel 
and express ethical pas s i ons ; no amount o f logic , even 
though it be my own , wi ll persuad e me t hat I ough t to 
do so . " ( Frondizi 19 63:111) . 

Peter Caws (1967) too sees t hat values 1ave a "feelings" 

aspect t hat needs to b e recogn ized in any scientific examination 
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of them . He takes note of G. E. Moore ' s well - known "naturalistic 

fallacy" discourse in which Noore recognized that the "good " 

does not corres pond to anything in nature, is undefinable, and 

can only be a 1)prehended by insigh t. Caws argues on the basis 

of similar argu~ents th a t it is up to science to explain nature 

in nature's own terms; the scientific viewpoint must be broad­

minded (Caws 1967:24 , 41) . 

There is another factor (addi tional to the limitations of 

language factor) which will help explain why no single definition 

of "value" has arisen tha t is acceptable to t he majority of the 

thinkers i n the fields which have concerned t hemselves with 

values . This additional factor has to do with the multiplicity 

of referents t h e term "value" has. The anthropologist Ethel 

Albert discusses this probler:i briefly when she states: 

The multi plicity of available {.clefinitions o f v a luri] 
probably reflects the variety not only of theoretical 
biases but also of the phenomena to which tie term 
refers . 'Value' is a general label for a heterogeneous 
class of normative factors, not a simple conceptual 
unit ( Albert 1956:221) . 

It is not my intention in thls t hesi s to t ry to arrive at 

a verbal conceptualization of "v 1lue" t hat c ould be universally 

acceptable; such a task appears to be imp ,ssiblc in light of the 

aforementioned problems and it would be presumptuous on my part 

to believe I could . However, I do believe that it is possible 

to outline the v arious aspects and problems which appear to me 

to be central to the concept -- at least as it relates to anthro­

po logical usage . The anthropologists Vog t and Roberts (1956 : 25) 
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have pointed out "We must recogn ize that people are not just 

' driven' by situational pressures; they are also 'pulled' by 

t he ideals and goals of their cultures . " This aiming aspect 

of v alues has b een recognized by several people involved in 

axiology . Varvin Farber points out t ha t man not only lives , bu t 

"leads" hi s life. And he supports this view by mentioning t he 

nineteenth and early twentieth century philosopher Husserl's 

orientation tha t v a lues a r e not primarily being-objects , but are 

rather ought-objects (F arber 1967:178 , 186) . Frondizi, a Latin 

American student of values , has po inted out that v alues a re dis tinc t ­

ive in that they do not accept r eali t y (1963:25) . 

There is a prob lem with these approa ches, of course , in 

that v nlues do not exis t i n and of t hemselves; rather t hey a re 

devised by men . And men , as creatures of nature , do not live 

in a vacuum. Ea c h individual man 's behaviour -- and hence the 

v a lues which arise bec ause of h is behaviour -- is largely deter~ 

mined by the i mmediate environmen t (natural and social) within 

which he lives . Thus values c an be seen t o be determined to a 

large extent by t he contex t withi n wh ich they operate; but t he 

values In turn comprise part of t he contex t with in wh ich human 

behaviour operates . Values c an in turn shape behaviour . Values , 

then , are both the cause and t h e result o f human behaviour . 

Th e main body of this thes i s will attempt to delinente various 

Plateau Indian v alu e s , and in some cases r elate them to the c on ­

text with in whi c h t he Plateau I ndians - - and henc e t heir values --
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operate . Nevertheless , I accept Peter Caws ' orientation that 

the function of science is the explanation of nature in its o,m 

terms. And consistent with this, I believe that the inner, "felt" 

facet of values needs to be recognized as well as the outer, more 

observable situa tional facet. For thous h t he past plays a role 

in the explanation of th e shaping of values and their interaction 

with human behaviour, there is a depth dimension to va lues that 

relates solely to the present . This dimension is the "feeling" 

aspect of v a lues discussed e arlier. 

Clyde Kluckhohn was undoub t edly th e most influential advocate 

o f a theory of value in anthropology . Let us approach c loser 

to an underst and ing of value by going beyond t he viewpoints on 

the sub j ect expres s ed by t he aforement i.oned fi gures primarily 

concerned with Hestern soci e t y . Cly de Kluckhohn studied a number 

of different cultures around the world , f ocusing his attention 

on t he Indian cultures of t , e eric an Sout )iwest . His arguments 

presumably tak e account of ''va lue" as it rel a tes to a number of 

people in a number o f cultura l settings. 

Kluckhohn began h is discuss ion of va lue by observing that 

there is no consensus in any one of the disci plines dea ling with 

''value" phil os ophy , t he arts, psycho l o gy , socio logy , anth r opo logy , 

etc. -- as to ex actly what t e t e rm ref er s to . He maintains that 

"The only genera l a greement is tat values somehow have to do 

with norma tive a s opposed t o e x istentia l propositions" (1951:390). 

Kluckhohn next proceeds to fee l is way to o def i nition of value 

that s eems correct t o him. · e do es so wit h many qualifications 
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and clarifications both be fore and after he posits his own defi ­

ni t ion. Kluckhohn ' s cautious approach is war.ranted , for it ap p ears 

t hat since "va lue" is such a c a tch- a ll and elusive term, the 

primary danger is try ing to define it too narrowly, resulting in 

portions of the referent field escap ing out f rom under t he de f i ­

nition. Kluckhohn tries to "herd" all of t he referents of t h e 

term along ahead of him as long as possible. He begins his zero­

ing in on a d efinition with a quotation from E. L. Thornd i ke' s 

1935 presidential adrlress to t h e . meric an Associa tion for t h e 

Adv a ncement of Science; a quot at ion with wh i c h Kluckhohn is evident­

ly in agreement . Thorndike say s : 

"Judgements of value are simply one sort of judg emen ts 
of fact , d istin r,uiahed f r om the res t by t wo characteristics: 
They concern consequences . These are consequences to 
the wants of sentient beings . Values , positive and 
negative, resid e int e satisfaction or annoyance fel t 
by an i mals , persons , or d eities . lf the occurrence of X 
can have no influence on the satis faction or di s comfort o f 
any one p r e s ent or f uture, X has no v a l u e, is neither 
g ood n o r bad , d esirable nor und esirable. Va lues are 
functions of p r eferences '' ( Kluc khohn 1951:390). 

Bu t Kluckhohn is c areful to qua li fy this t erm "preferences . " His 

def inition o f v ,'.l lue i n clud e s t h e phrase "th e desirable ," but 

luc khohn fo llowing Dewey , ma es a d i s tin ct ion between "th e des i r-

ab l e ," and "the des ir ed . " Le say s: 

In a l l c u ltures p e o p le have wants f or themselves and 
for a g roup whi ch t h e blame t hems e lves f or wan ting - -
or wh ich at t h e v e r y l e a st t hey d o n o t f e el or c onsid er 
to be justifiabl e ••• the point here is t h e noniden t tty 
o f t he desi r ed and d es irab le . The existence of t he 
v a lue element transforms t e desired into t h e not - desired 
or into t h e ambivalent l y des ired (1951 : 395) . 

Kluckhohn goes on to point out t ha t a v alu e is n o t merely a 



preference but is a preference which is f elt t o be justified 

"morally," or by rea s oning , or aesthetic judgment (1951:396) . 
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Kluckhohn pr oceed s to t he issue of defin ing value . He points 

out, bef ore positing his own definition• t ha t no single workabl e 

defin i t ion c an pos s i b l y c over all t h e referents to the term that 

hav e come t o be c onsidered its properties in t h e various dis­

ciplines . Kluckhohn says t ha t a definition f or h is purposes must 

c onform as close as possible to "whatever established core of 

meaning may exist in fa miliar usages in ordinar y language and 

scholarly te r minology ," and must meet t he s pecial requirements 

of social science (1951:395) . Kluc hohn finally defines "value , " 

"~ v a lue ll !!_ conception , explicit 2!. i mplicit, distinctive 21 

~ ind ividual 2!. characteristic 21 !!_ 13 roup , 21 ~ desirable 

which influences ~ sel~ction from ava ilable modes , means , !!l2,_ 

ends of a c tion" (1951:395) . Kluckhohn points out that though -----
"conception" in his definition is a noun, he is in a greement with 

Ray Lepley's "adjectiva l" orienta tion on value. Lepley says in 

the work he edited entitled Value Theory: A Cooperative Inquiry 

(1949): 

"The underlying issue • • • is whether •value' is a 
noun standing for something that is an entity in its 
own ri ght or whether t he · ord is adj ectival, standing 
for a property or quality t hat belongs , under speci­
fiable c onditions, to a t h in g or person having existence 
independently of being v a lued . If the f irst view is 
adopted , t h en to say t ha t a diamond , or a beloved person, 
or holding an official position , has or is a value , is 
to a ffirm th a t a connection someh ow ha s been set up 
between two separate and unlike entities . If the second 
view is he l d , th en it i s he l d th a t a thing , in virtue 
of identifiable and describable events , has acquired 
a quality or property not previously belonging to it . 



As a thing previous ly hard becomes soft when affected 
by heat, so, on this view, something previously indif­
ferent takes on t he quality of v a lue when it is actively 
cared for in a way that protects or contributes to its 
continued existence. Upon t hi s view , a value-quality 
loses the quasi-mystical character often ascribed to 
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it, and is capable of identification and description in 
terms of c ondi tions o.f origin and consequences, as are 
other natural events." ( Rl uckhohn 1951:footnote pp .395-96). 

The contrasting approaches of Kl uckhohn and Lepley to an 

unders t anding o f v a l ue -- t he former sees t h e core of his approach 

as a noun and the oth e r an adject ive is mu ch more significant 

than t h e two authors perhaps realized. The f act tha t the two 

d ifferent ap proache s c nn be used and brought to bea r on the 

phenomenon "valu e" ind ica tes t e s ame phenomenon is being looked 

a t f rom t wo different perspectives , resulting in two diff erent 

c onclusions. Lepley is looking at t hose factors in the contex­

t ua l situation wher e value is emb edded and cnn b e s a id t o have 

brough t t he v a lue i n to being ; herea s Kl uc .hohn is looking at 

what the v a lue actually ~• Bot h ap proaches are und oubt ed ly needed 

in order to gain a c omp lete under s t andinn of va lue. Kluck hohn 

does not ex plicitly take note of the two c ompl ementary approaches 

in h is artic le , but f ocus es c on s i stentl y on t h e "noun " a pproach. 

He say s: 

•• • values a re not direct ly observabl e any more than 
culture is. oth values and culture are bnserl upon 
what is said and done by individuals but represent 
inferences and abstrac t ion from the immediate sense 
data. The statement, "peop l e ought to hel p e nch 
other ," is not a v alue in strict u s ag e but rather 
one manifest a tion of a va ue . In its analytic meaning, 
t he l ocus of v alue is neither in the organism nor in the 
i mmediately obs ervab le world ; its locus is ra t h er th a t 
of all scientific abstractions (1951:39 6 ). 



It seems tha t t luckhohn has included in his definition and 

orienta t ion toward ''value" most of t h e important aspects of the 

term . In light of t he fact tha t a work able and hence a brief 

def in ition is needed, I will accept his definition of "va lue" 
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as t he working definition f or my thesis . However , I would qualify 

his defi n ition , a s I have indicated , with a recognition of the 

feelin g a s Dect of value; and ould include a recognition as Lepley 

and oth ers have done th a t va lues can be correl a ted with vari abl es 

in the con text within wh ich t he are operative . Thus, I would 

quali fy Kluckhohn's de f inition by broadening its roots both 

toward the emotional side of man; and to the ohjective, situa ti onal 

aspect of the human c ndition . 

A fund amental is sue in value theory as it rel a tes to anthro­

polog ica l usage, once s nme i ea of a defin i ti on ha s been arrived 

at , is t h t of det er mi ning were va l ues res ide. Do the. reside 

in the individua l or in cul ture ? Flor ence Kl uckhohn ' s wor k sheds 

li ght on t h is problem. She participated in a study of v a lues 

using sample s urvey questionnaires presented to a sample of the 

members of f ive dif f erent American Southwest communities : Texas 

homesteaders , ~ormons , Navahos, Zunis, and Spanish Americ ans. 

Though genera l pa tt e rns of v alues char a ct eristic to each communi t y 

were discovered, t he results of t he study a lso pointed out that 

within even t he most a pparen t l y homogeneous cultures , some member s 

hold va lues t hr-i t v ar y from t h e general ori en t a tion of t h e majority 

of t he members of h is culture ( Fl orence Kluck hohn and Fred Str odt­

beck 19 61) . This finding in ica tes tha t v a lues do not reside 
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exclusively within culture. But of course v a lues do not reside 

exclusively within individua ls either; otherwis e no general v a lue 

orientation pattern s ch a r acter istic of different cultures could 

be discovered . The ind ividual is in large part molded by his 

c u lture, but he is not tota llv molded by his culture. He can , 

r eciprocat i n g h is c ulture's in f luence upon him, exhibit a n influ­

ence u pon the c u lture o f wh ich he is a member. This ap p lies 

to v a lues as well as to other aspects of cultures . Numerous 

examples to il lustrate the r eci procal in fluence of culture and 

the individual in th e rea lm of v a lues come to mind, J esus of 

l{azareth and Ga utama Buddh a being t wo of t h e mos t notable. Each 

had c haracteristic orienta tions a s n result of t h e respec t i v e 

cultural traditions t hey matured in, but y et each contributed t o 

hi s res pective culture his own p ersonal as pira tions . 

Another issue in v alue t heory revolves a round the pr oblem 

of the expres s ion o f v a lues in behaviour. In rega rd to th is , 

Tolman po in ts out : 

It a p pe a r s tha t v a lue standards •• • do not necessarily 
bring a bout corresponding action . One may know the true , 
the beauti f ul , and t he good wi thout s e ekin g t hem . Other 
practical , utilitarian needs such as t he viscerogenic 
hung ers may be too strong (1951:345) . 

Belshaw recognizes also tha t sometimes a people's v a lues are not 

lived up to i n reality ; somet imes t he costs (risk s , sacrifices , 

etc . ) are too hi ~h (1959:560) . 

This l eads to t h e problem of how v a lues of a society can 

be p erceived by an ob s erver . I f t h ey a re not exhibited in 

behaviour, how c a n t h ey be cliscovered ? The answer ls , they 
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c annot -- a t least not with c ertainty . Belshaw in his a rt icle 

entitled ''The Identi f ication of Values in Anthropology " d elinea t e s 

t h ree a p proaches t o arriving at t h e v alues of a cultu re: (1) exp li­

cit verb al express i on of t h e v alues on t , e part o f t he members 

of t he cultur e , (2) i nfer r i ng of the v al ues from casua l or mani ­

pulated beha v iour, and (3) v a l ues c a n be "inferred fr om or stimu­

l a ted by custom" (19 59:560) . Cl yde Kluckhohn discusses t he 

pec u lia r p roblems involved i n d iscerning "implicit" v a lues. He 

def ines an i mpl ic i t v a lue a s o ppos e d to an exp licit v a lue --

i.e. a v a lue whi c h is s t ate d verba l l y by partici pant s in t h e 

c u ltur e . Kluckhohn d efines an " i mplicit v a lue " a s " a t a cit con­

ception wh ich i s i n ferred to underl ie a behaviora l sequenc e because 

the g iven tr a in of ev en ts is inter pre t ab le only if this taci t 

c o nception is as s umed t o b e one of t he f actors d etermi ning selective 

behavior" (1951: 4 15). Kl u c khohn di scusses how an observe r of a 

c ul ture can perc eive t h a t c ul ture's v ~l ues , and specifi c a lly its 

i mplicit v a l ues . He s ay s, i n referring to this issue: 'The 

subjects on ordinary v erba liza tion with respect to v a lues will 

often be ob li qu e or indirect, and i mplicit v a lues will be mani ­

fested only in behavior and through v erbalizations th a t d o not 

directly sta t e t he per t inent values" (1951 :397- 98) . 

Kl uckh ohn's idea of an 'implicit v a lue" is similar to Benedict's 

c onception of v a lues embodied bo t h in her book Pa tterns 2f Culture 

(1934) a nd her mono g r aph i n t he American Anthropologist (1932) 

entitl ed ''Confi 2urations of Culture in Nor th Ame r ica . " Kluckhohn 
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undoubtedly ado pted the idea he preaente in his own article 

o f v alue "themes" in cultures from Benedict . Kluckhohn points 

ou t the idea of value themes in cultures in the portion of his 

article in which he distinguishes several dimensions of v a lues . 

One is the "generality" dimension in which he speaks of "speci f ic" 

v alues (i . e . certa in volues are restricte,! to certain situations ) 

as opposed to "t .1ematic" v a lues . Kluckhohn says: 

[ thematic v a lues ap pli7 to a wide variety of situations 
and to diverse areas of culture content . Suc h a (nega tive ) 
v alue in Navaho culture is fe ar of closure. The coils 
of a pot or basket must never be brough t end to end . A 
"spiri t ou t l e t" is alway s left in any desi gn on silver or 
in a r ug or sandpa inting . A ceremon i al ist never tea ches 
an apprentice quite the whole of his knowled ge . A 
husband and wi f e or t wo int imate f riends must invariab ly 
t ake c are to hold someth in ~ back (1951: 413- 14). 

Kluckhohn is carefu l to point out t hat such v a lue themes as 

he sees in cultures Are nev er c oextens ive with t he cultures t hem­

selves . This a ppears to be an o v ious r eference to , and criti­

c ism of , Ruth Bened ict, as i mplied in the f ollowing , 

There is ••• a tendency , wh en one is t a lking about 
culture in gener a l and at a h i gh l eve l of abstraction , 
t o merg e va lues and cu lture. It is true t a t the culture 
carrier who is t horough l y identi f ied with h i s culture 
"values" all or most as pects of t h e c ulture in the 
sense t hat he i s not a ffecti ve l y neutra l to t l1em . .n 
the othe r hand , any c ulture consists only in pa rt of 
conceptions of t h e desi rabl e (and t he nondesirab le , 
f or there are a lso nega t i v e valu es) . I t also i ncludes 
the pure ly subs t ant ive and n on-normative aspect of 
folklore, literature, an mus ic; it i ncludes tech­
nolog ica l and o t her s kills (1951 : 421) . 

Benedict i n fact a c knowledges t ha t some aspect s of culture nr e 

r e latively independent of t he va lue orientat ion o f t he r est of 

t he society i n wh ich t hey a re embed rl ed . She men tions materia l 



culture particul arly in this regar d (Bened ict 1 32 : 23 ). But 

Kluckhohn is ri gh t in th nt Benedict in her writin g generally 

~ as t hough s he believes al l t he a s pects of c u lture conform 

to t h e theme or particular "organ i zed ph ilosophy of life" s he 

cla i ms c ul t ure s choose f or t hems e lves . 

Benedict maint a ins t hRt d i f f erent cultures t ake on their 
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own c ha r acteristi c configura tions or patterns ( ilenedict 1932:23) . 

Benedict s ubstantia t e s her appr oach by an ap peal to th e f unc tion­

a lists and to noas . She pr ai s es Boas and }lalinowsk i for looking 

a t cultures in all t heir de t a ils , rather t han lookinB at only 

de t ached cultural elemen ts, as t he d if f usionists had done . Bene ... 

d iet goes furt her and praises halinowski in particular for hi s 

or i enta tion t ha t human cultures are organ ic and func tioning who les . 

But she criticizes halinowski for stopp ing a t this point and not 

~oing on to exami ne t he cultural wholes t h emselves ( Benedict 1932: 

1-2) . Benedict expounds her own v iew : 

Now t he fact th a t bec omes i ncreasing l y appa rent a s full­
length accounts of primitive peoples come from the press 
is th a t these cultures, though t hey a r e so overwhelmingly 
made up o f d isparate elements fortuitously assemb led 
from all directions by d if f usion , are none t he less 
over and over again in different tribes integrated 
according to very dif fer ent and individual pat terns . 
The order t hat is achieved is not merely the reflection 
of t he f act t ha t each trait has a pr a gmat ic function 
that it per f orms •••• The order is due rather to the 
circumstance t ha t in t hese s ocieties a princi ple ha s been 
set up according to which t he assembled cultural material 
is rnade over into consisten t pa t t erns in accor danc e with 
certain inner necessities t ha t have developed within 
the grou p . Th ese syn theses are of various s orts •• • • 
But t hey are in each c a se the more or less suc cessful 
attainment of integr a ted behavior , nn atta i nment th at 
is a ll t he more strik i ng for the anthropologist because 



of his knowledge of the sca tt ered and hybrid mat eri a ls 
out of whic h t h e integration has been ac hieved (1932:2) . 
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It is clear that "patt er ns" or "confi gurations" in cultures 

are value orientati ons to Benedict . This c an be seen wh en she 

i llustra tes her contention with s peci f ic examples . She exam ines 

t h e Zuni Ind ians of th e Ameri c a n Southwe s t an d finds that t h ey 

2 h nve an eth o s or t h eme in t h eir c u lture t hat s h e labels 11/',pol lonian" : 

tha t is t o s ay , t he Zuni pur sue sobriety , rejecting exces s and 

orgy . This is i n contra st to t h e ethn i c g r o u ps whi ch surround 

t h em (e . g . Nav aho) wh o Bened ict ma inta i n s h ave a " Diony sian" 

theme . The Diony sia n culture •~ a lues exces s as an es c a pe to an 

ord e r of existenc e b eyond t hat o f the f ive senses , and fi nd s its 

ex pres s ion in t h e crea tion in cu lture o f pa i n ful on d dangerous 

experi en ce s , and i n t he c u ltiva tion o f emo t i ona l and psych i c 

excesses , in <l runkenncss , in dreams , and i n tra nce" (1932 : 4 ) . 

Denedict ma intains t hat t he Kwa i utl o f t h e r orthwest Co a st also 

fo l low t he Dionysi a n pattern . 

Severa l an t hropolog i s ts sinc e Ben ed ict l1ave critic i z ed her 

ap , r oac h . 1 a rv in ,:a r ris notes t h ·• t "the lar ger fun c t i ona l si e ni ­

ficance of [ atterns o f Cultur{/ c anno t be a ppr ec ia t e d withou t 

re feren c e t o the dubiou s fact al foundation on which Bened ict 

r ea red h e r p s y c holoei sti c portraits" ( 19 68 :404 ) . Fa rr i s subse-

q ent ly sa; s t h.1t " I t is now g enernlly agreed t h :.i t :' enedict ' s 

sl~e tch of t he .\ pol l onian way of life a c h ieved it s hea utiful s ymme ­

try only a s a r esu lt of t h e omission or se lect ive de- emp ha si s o f 

n on confo r mi ng d~ t a" (1968 : 40 ) . Kr o e ber i n h is r evi ew o f Patterns 



22 

£i Culture generally supports the methodology of Benedict , but 

does take note of the criticism on the part of some professional 

anthropologists o f the failure of Benedict to take into account 

certain empirical factors such as t he influenc e of ''racial heredity '' 

in explaining dif f erences of cultures ( Kroeber 1935:689) . At 

the time Kroeber was writing hie critique of Benedict , many anthro­

pologists were recognizing tha t certain historical factors helped 

explain phenomenon in cultures; they were noting the factor of 

the past as being part of the context within which cultures are 

operative and as thus having a bearing on the development of 

different cultures. Now, in t he 1960s and 1970s, anthropologists 

are recognizing t he ecological aspect of the context within which 

cultures operate: just as behaviourist psychologists are now 

learning of the profound influence of a person's environment in 

what he becomes , so anthropolog ists are now wisely taking note 

of the role of a culture's environment in what it becomes. I 

believe Benedict did neglect c ontextual factors and t hat this is 

a shortcoming of her work . Kroeber and Kluckhohn provide another 

criticism in th eir book Culture;! Critical Revi.!!!, 2£. Concepts 

~ Definition•• They criticize Benedict for over-simplifying 

culture by both equating it with personality ty pes, and maintaining 

that the integration of cultures is complete and perfect (1952: 

218,311) . 

All the eva luation of Benedict's approach has not been crit­

ical , however . Kr oeber and Kluckhohn in their book reviewing 
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concepts and definitions of culture already mentioned note that 

"Benedict ••• demonstrated the dependence of concrete and mani­

fest cultural forms upon deeper-lying, pervasive principles" 

(1952:358). Kroeber and Kluckhohn also indicate that Benedict 

may be on t he right track in her view of an important aspect of 

culture being t he patterning or organizing t h~t it does (1952: 

298-99). Kroeber in his 1935 review of Patterns g,!_ Culture 

recognized the legitimacy of t he undertaking Benedict engaged in, 

and he noted the subtle and in many ways distinctive approach 

required. He says, in speaking of the nature of the patterns 

Benedict was trying to discover: 

Thie quality of course inheres largely in forms, or 
interrelations of forms; it can never be adequately 
formulated in terms of culture content alone. Nor 
can it be measured or demonstrated. Ess entially, it 
is seizable and definable by subjective empirical 
approach. The estimation of the relative weight of 
the patterns in a culture, for instance, must be done 
primarily by feeling; and t heir documentation is of 
the sort which substantiates on a priori synthetic 
apperception, whose validity depends on t he fit of 
the pattern parts and t heir leaving no significant 
remainder of the culture undealt with (1935:689). 

Benedict must have in Kroeber'e term "seized" on something real 

with respect to her characterizat i on of the Zuni value orientation 

at least. Vogt and Roberta show t his. They participated in the 

recent five Southwest communities values project already mention­

ed in this chapter. Vogt and ,oberte went back to the Zuni over 

a generation after Benedict had worked with t hem and discovered 

the same core value she had discovered. They say, referring 

possibly to Benedict and/or others: 



The Zunis have been characterized as having a kind of 
"middle of the road," "avoidance of excess" approach 
to life, in the manner of the ancient Greeks . Although 
this characterization must be qualified , it still 
symbolizes the Zuni ideal (1956:28). 
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Later in the Scientific American article t h ey coauthored, Vogt and 

Roberts corroborate Benedict's view again. In speaking of the 

Zuni value orientation toward nature and time, they say: 

Q'he Zuni] neither feels that he is a master of nature nor 
tha t he fs its victim. In his colorful and beautiful 
religion he has developed techniques of cooperating 
with nature. This attitude is of course sustained by 
a body of realis tic information on ways to make a 
living in a dif f icult environment. The Zuni equiva-
lent of the Spanish American fiesta has an important 
place in his life , but he is less taken with its 
recreational aspects . He lives in the present , but 
in many th ings, much more t han any of his neighbors, he 
looks back to t he pas t. It is a glorious past, an anci­
ent mythological time when Zunis came up from t he "wombs" 
of t he earth, wandered around , and finally settled at 
"the middle place ," where t heir descendants to this 
day still maintain a shrine to mark the center of the 
universe (1956 :30). 

In summary, I will simply delineate my position regarding how 

values in the cultural sense of t he term relates to t he treatment 

of the southern Plateau Indian material in t he main body of t he 

thesis . I believe t ha t Benedic t is righ t in stating tha t several 

elements of c ul ture in t he i deat ional realm are consistent; in the 

normative realm, values of a culture present a more or less coher­

ent rather than a disjointed picture -- i.e. core ("implicit," 

"theme") values can be discovered tha t s pecific values cluster 

around. However, I do not s hare Bened ict's view that the values 

of a culture mold ill of t he culture elements (material culture, 



dances, non-normative aspects of folklore, etc.) which make up 

any particular culture. Nor do I share Renedict's contention 

that the values that characterize a culture arise as the result 
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of inner necessities that develop within the group ; I would maintain 

instead t ha t t he values of a group can at least in part be explain­

ed by factors (environment and historical) t hat constitute the 

context within which any particular culture is operating. I 

recognize that sometimes values are not reflected in behaviour 

because in the real world they can come into confrontation with 

situations in which the physical needs of a person take precedence; 

the sacrifices entailed ln actualizing th e value are consid ered 

to be too high. In addition I realize that not all individual 

members of any given culture conform to the value orientation of 

their culture. Finally, I attempt to utilize the approach that 

Kroeber , Harris , and others have supported in respect to recog­

nizing significant portions of normative culture th at seem to be 

inconsistent with a posited core value; I will point out and 

discuss data which appears to be inconsistent with the core 

cultural value of harmonious relations I have posited. 



Chapter Two: 

GENERAL ETHNOGRAPH IC DES CRIPTION OF THE SOUTHERN PLATEAU 

The Plateau cultur e province constitutes that portion of 

North America bounded on t he west by t he Cascade and British 

Columbia Coa st Ranges; on the east by t he Great Divide of the 

Rocky Mountains; on t he north by t he northern great bend of the 

Fr aser River; and on t he south by a line extending from the upper 

and middle Snake River dr a inages, t hrough the Blue ~ountaine to 

t he Klamath Lake reg ion (see frontispiece map). A certain amount 

of controversy exi s ts over t he exact loca tion of t he southern 

boundary . Hofmeister recognizes t he subtle nature of the southern 

cultural boundary but says if pressed he would be inclined to 

exclude t he Klama th I ndians f r om t he Plateau culture province, 

and include them with the Modoc and other ethnic groups of north­

eastern California (19 69: 51). However, Ray (1939) and Rice (19 70) 

include the Klamath in t he Plateau. The southern Plateau, with 

which t h is t hesis is s pecifically concerned, includes all of the 

aforementioned region of North America with t he exception of the 

portion lying to the north of t he forty-ninth parallel of latitude. 

It is recognized that this ia a largely arbitrary exclusion, but 

is done in order to narrow t he scope of investigation and make a 

more in-depth examination of values of a limited area possible. 

A look at the frontispiece map will show t ha t virtually all 

of the southern or American Plateau is drained by t he Columbia 

River and its tributaries. This fact of a common drainage for 

t he ethnic groups of the southern Plateau, combined with other 
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geographical and ecological factors to be delineated later hel ps 

explain t he maintenance of both t he c ultural homogeneity of t he 

southern Plateau, and more specifically t he maintenance of harmo­

nious relations between t he v arious ethnic groups that make up t he 

region. The rel atively easy communica tion routes which the broad 

and usually easy-flowing Columb ia River afforded, w 1en added t o 

the fact t hat muc h of t he southern Plateau constitutes a level 

basin surrounded by f oothills and mounta ins, provided f or frequent 

I contact, tr ade, and intermar r i age among t he v a~ous Indian groups 

living in t he reg ion. 

An ecological c har acteristic of t h e southern Plateau is 

sparsity and unpred ictable sh ifting of c oncentr1tions of subsi­

stence resources. This ecolog i ca l fact or contributed to the high 

amount of contact between s outhern Plateau ethnic groups. Deward 

Walker of t he Un i v ersity of Col orado has recently e s timated tha t 

fish -- primarily t h e s a lmon wh i ch cyclica lly ascended the Colum­

bia and its tributaries -- constituted 50% of t h e Plateau people's 

food requirements (Hofmeister 1969:22). This was a more or less 

dependable resource (in season and dependent on how close to the 

Columbia or large tributary river a group lived). But the avail­

ability of the other two constituent& of the Plateau people's 

diet -- food gathering and hunting -- was not so predictable 

either in concentration or location. Lewis and Clark on their 

return journey from the Pacific observed tha t food resources 

were sparse in the southern Plateau; the party was required to 
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continually kill for food what few dogs and horses they could 

obtain from the Indians . They observed that the food resources 

were meager, c ompar ed to the abundance of the Missouri drainage 

they had earlier passed through. Meriwether Lewis refers to the 

Nez Perce in this excerpt from his journal: 

Without our facilities of procuring subsistence with 
guns, the natives of this country must often suffer very 
severely. During last winter they were so much distres­
sed for food, that they were obliged to boil and ea t the 
moss growing on the pine trees (Lewis 1966,vol • 2: 274). 

The sparsity and shifting location of concentrations of roots, 

berries, deer, elk, and antelope required the various bands of 

the Plateau to sometimes travel into and exploit the resources of 

one another's territories, in a varying pattern from year to 

year ( Hofmeister 1969:22). Actually, perhaps t he very term 

"territory" is misleading, as ideas of land own ership and boundary 

were not absolute in the southern Plateau, partly due no doubt 

to the necessity of inter-group movements to satisfy food require­

ments (Ray 1933:110; Hofmeister 1969:35-36). 

The salmon occupied a special role in the subsistence pattern 

of the southern Plateau peo ples; though it did not by any means 

play as signi f icant a role in the religious beliefs of the people 

as it did on the Northwest Coast . Gunther maintains that there 

is no ritual ceremony at t he arrival of t he first salmon of t he 

year for the peoples of t he south ern Pl ateau (1926:612). She 

thinks the reason for this absence migh t be similar to the rationale 

for the absence of t he trai t given by the Thompson and Shuswap of 
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the northern Plateau; these two groups maintained that the salmon 

is a "hard fish" and does not need to be treated carefully. The 

Thompson and Shuswap say that the salmon has no real "mystery 11 

(Gunther 1926:609). 

The basis for Gunth er's contention of there not being any 

first salmon ceremony in areas such as the southern Pl ateau, as 

she is honest enough to reveal, is due largely to lack of data 

that could confirm an existence of the trait (Gunther 1928tl46). 

In my research, I have come acros s no evidence of a first salmon 

ceremony in the southern Plateau except for the case of the lower 

Kutenai. Johnson, who has en aged in major research involving 

the aboriginal Flathead and Kutenai , is convinced that only the 

lower Kutenai did in f act have a fishing ceremonial. She describes 

the lower Kutenai ceremony as an event in which men ate the ffrst 

salmon of the year with trembling hands, being anxious that no 

salmon bones be broken or di s jointed -- which would, it was felt, 

result in the salmon run bein small (Johnson 1969:62-63) . Pos s ibly 

the existence of t he lower Rutenai first salmon ceremony ref~ects 

their geographical position. The lower Kutenai would inevitably 

have a smaller salmon run than other southern Plateau groups down­

stream on t h e Columbia; they would be concerned that the run be 

of adequate size. 

Lewis and Clark observed the incredible number of salmon in 

the autumn run in t he vicinity of t he confluence of the Snake and 

Columbia Rivers . Clark says: 
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The multitudes of this fish are almost inconceivable . 
The water ls so clear that they can readily be seen at 
the depth of fifteen or twenty feet, but at this season 
they float in such quantities down the stream, and are 
drifted ashore, that the Indians have only to collect , 
split and dry them on the scaffolds (Lewis 1966 , vol . 2:15) . 

Hofmeister points out that one southern Plateau group might travel 

into another group's area to exploit the salmon resource , since 

the salmon were more concentrated in areas immedia tely below falls 

along the Columb ia River; and because t he better , less haggard 

fish were lower on t he River (1969:22) . Thus , the characteristics 

of the salmon resource too played a role in t h e frequent contact 

of different ethnic groups of the southern Plateau . 

Three language stocks were represented in the southern Plateau: 

Sahaptin, Salishan, and Kutenaian. The interior Salish s peak ers 

of what is now southern interior British Columbia, eastern Washington , 

northern Idaho , and western Montana are obviously related to t he 

coast Salish Speakers of present- day western Washington and a 

part of coas tal southwestern British Columbia. Oliver La Farge 

reflects t he general consensus I believe in maintaining tha t the 

Coast Salish mi grated to t he ir present location from t he Pl ateau, 

rather than t he reverse possibility being t he case (Johnson 1969:43) . 

The Flatheads of western Montana (whose name is a misnomer ; they 

did not fl 1tten the head s of t hei r inf ants, as did some of t he 

Northwest Coast oeoples) maintained their original a ffinity with 

the rest of t h e interior Salish peoples, but were subsequen tly 

influenced to some ex tent by the Plains , as archaeological evidence 

indicates (Johnson 1969: 41-42) . However, the Plains influence 
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was a late influence -- arriving primarily in conjunction with 

the coming of the horse. And it was a fairly superficial influence, 

confined largely to the easily observable (e.g. dances, material 

culture) realms of culture; the underlying interior Salish or 

more broadly speaking, southern Plateau characteristics of 

home life and social structure remained unaffected (Ray 1939:146) . 

The Nez Perce, a Sahaptin group, were influenced by the 

Plains as well, but to a lesser extent t han the Flatheads . It 

a ,, pears that they h ave been in their homeland in the southeastern 

portion of the Plateau for a long time (Teit 1928:108). The 

origins of the Kutenai are obscure. Salish informants told 

Turney-High that the Kutenais were the oldest people of the east­

ern Plateau region (Johnson 1969:50,142). 

Ray poi n ts out th a t despite the difference in linguistic 

stocks, the Plateau cRn be seen as a homogeneous unit, distinct 

from the Plains and Northwest Coast culture provinces to the 

east and west. Ray says there is no correlation between the 

Sahaptin-Salish linguistic boundary and cultural differentiation 

on either side of the line; and tha t there is only a slight 

differentiation in culture on either side of the Kutenai-Salish 

linguistic boundary (1939:149). The uniformity of a great many 

cultural traits throughout the southern Plateau, in contrast to 

distinctively different traits in the culture provinces on either 

side of the Plateau, tend to indicate Ray is correct in this 

assessment. 

Descent throughout the Plateau was considered to be bilateral, 
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with frequently patrilocal residence emphasis (Hofmeis t er 1969: 

35) . Social stratification in t he southern Plateau was minimal 

and differences in wealth between individuals were slight 

(Hofmeister 19 69:36; Teit 1928 : 126 ; Ray 1939:24- 26 ). There was 

no in-law avoidance and th ere were no clans or secr et s ocie ties 

in the southern Plateau (Teit 1929:373 ; Teit 1928:126; Turney-High 

1937:56) . There were no potlatches in the sout her n Plateau 

( Ray 1939:104) . Slavery in t he Plateau was rare , and did not 

exist in all groups; in those grou ps in which it did exist , sl av es 

were always from ethnic groups outside of the Plateau (Teit 1928: 

122 ; Ray 1939:24-27; Hofmeister 1969 : 36) . Coyote was the culture 

h ero of the Plateau. The salmon origin myth involving Coyote 

transforming himself into a p lank , dish , or ba by , floating into a 

s a lmon t r ap and being car ed for by the two women owners of the 

trap , breaking their trap and liberating the s a lmon to swim up 

the Cambia and its tributaries to feed the people is told by , 

among others: t he Kutenai , Thompson , Shuswap , Lillooet , Fl a t head , 

Nez Perce , Okanagon , and Sanpoil (Gunther 1928:162) . Finally , t h e 

guardian s pirit quest of both boy and g irl adolescents , and Winter 

Spirit Dance in whic h gua rdian spirits of individua ls are rev ealed , 

takes on c erta in uniform char act eristics in t h e Pl a teau which 

distinguish t he complex from related aspects of s urrounding cultur e 

provinces . Even the Sun Dance of t he Kutenai (which was t he only 

group in t he southern Plateau not having a Hinter Guardian Spirit 

Dance) exhibits certa in parallel s with the Spirit Dance of the rest 

of t he southern Pl ateau ; para l lels which Ray finds t o be signific ant 
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in demonstrating a rel ationship between the Kutenai and the rest 

of t he Pl a teau beyond t hat demonstrated by the oth er char acter­

istic Plateau culture traits which t he Kutenai share (Ray 1939: 

128). Of course it needs to be recogn ized that the Kutenai Sun 

Dance itself is more closely rel ated to the Plains t han to the 

Pl a teau. 

Materi a l culture in the southern Plateau wa s not elaborate 

compared to -the Northwes t Coast or the Plains. There were the 

subsistence-rela ted items: for instance bows and arrows, digging 

sticks, fish harpoons and traps . There was some v ariety of 

canoe types. The dugout c anoe was the rule for a ll of t h e southern 

Plateau except the Flathead. Th e Flath ead had bark c anoes and 

both t hey and the Kutenai used th e "bul 1 boat" t he latt er being 

a boat with no frame, but r a t her simply a r awh ide envelope laced 

together around the items to be transported (Ray 1939:140-44). 

Earth and ma t lodges were t he two predominant t ypes of houses in 

the southern Pl ,-. teau; bison-skin lodge s becoming common among the 

eastern groups af ter the advent of the hor s e and large-scale 

bison hunting. 

Trade was significant in contr ibuting to t he contact and 

friendly relat ions be tween t he various c ons tituent societies of 

t he southern Pl a teau reg ion. Teit po ints out t ha t t here were 

severa l inter-tribal trading places in t he Plateau: The Dalles, 

Gr ande Ronde River, near t he mouth of t he Okanagon River, and 

near the mouth of t he Snake River. Of t hese t rad ing centres, 
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The Dalles was by far the most important. The Dalles is located 

on the Columbia River on the western border of the Plateau; the 

site itself was occupied by eastern Chinookan speakers. People 

from the following groups came to The Dalles annually for trade: 

Columbia Salish , Yakima , Klikitat, Warm Springs , Walla Walla , 

Umatilla , and Cayuse; some years the Palus , Nez Perce , Klamath, 

Molala, and Kalapuya (from the Willamette valley in western Oregon) 

were also represented (Teit 1928:121-22). The products traded 

at The Dalles consisted of practically everything that was trans­

portable: skins, furs, fish, oil, roots, pemmican , feathers, 

robes, clothing, shells, slaves, and horses . Generally at The 

Dalles , products of t he lower Columbia, Coast , and southern Oregon 

were traded for products of the interior east and north. The 

range of items exc½anged extended from as far south as northern 

California , as f a r east as th e Plains, and as far west as the 

Coast (Teit 1928:121). All the trade and travelling to trad~ 

centres on the part of the Pl a teau peop les resulted in a grea t 

number of c ontacts between different groups and undoubtedly 

promoted relative peace within t he region. The amount of trade 

increased with the advent of the horse; the horse made it possible 

to c arry more 80ods over greater distances. 

Teit, who has engaged in an extensive examination of the 

trade in the Plateau and the contacts th 1t it promoted , has this 

to say in referring to the Okanagon with respect to trade: 

Some ••• families who did more or less trading made 
regular trips to certain tribal and intertribal rendezvous, 



passing through parts of the territories of other 
tribes. If condi tions were favorable, hunting was 
engaged in going and returning from these places, 
generally wi t hin their own terr itory , but sometimes 
on grounds of t he tribes visited. Sometimes young 
men of other families accompanied these parti es for 
love of adventure and to see the country. Thus there 
were few Okanagon who had no t at some time been wi thin 
t he countries of the Sanpoil, Colville, Spokan, Wenatchi, 
Columbia , Thompson, and Shuswap, and a few had been to 
other tribes beyond (1929:237). 
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The necessities of communication during trips abroad and the 

trading lts~lf resulted in a number of people learning different 

languages. Teit delineates t he languages a number of traders of 

the Columbia Salish knew. The languages included : Okanagon, 

Spokan, Yakima, Walla Walla , and Bl ackfoot. Teit ind icates tha t 

a sign languag e was also used between groups from early times, 

and this was later transformed by the Pla ins sign language. 

Chinook jargon was commonly used for communication between roups 

after the advent of t he fur trade with t he whites (1928:126). 

The basic unit in the political organization of t he Plateau 

3 was the vill ag e or band. Thus, the Plateau pattern with respect 

to political organization is consistent with t ha t of the rest of 

western North America north of Ba ja Cal ifornia: in this sweeping 

area, political organi zation tended to be of a relatively atomistic 

nature (Ray 1939 :4). What is often referred to as the "tribes 11 

of the western Plateau -- for instance the Yakima "tribe" or the 

Columbia "tribe" -- were actually simply ethnic or cultural group­

ins of bands (based on co mon language, habitat , customs, etc.), 

lacking any centralized politic al authority or organization above 

the village. Th e groupa of t he eastern Plateau -- for instance 



the Nez Perce , Flathead , Coeur D' Alene and Cayuse -- h ad , due 

to Plains influence subsequent to t he coming of the h orse , true 
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4 
tribal organization . That is to say, t h ey had several vil l a ges 

united to form a pol itical un it with a centralized authority 

in t h e form of a politic al chief (and in battles with Plains 

g roups , war leaders) . But a y points out that the eastern tribe 

names were not -- excep t in t h e case of t h e Uma tilla a nd Kutenai - ­

ever names for a sing le political unit; rath er , each name ap ~lied 

to an a ggregate of several politically independent tribes . 

Furthermore, Ray indicates , t h e villag es or bands making u p each 

of the eastern tribes were never c ompletely stripp ed of their 

political f unctions ; e a ch vil l a g e was g enera lly still autonomous 

in local and peace-time af f airs. Th ie indicates t he relatively 

late and superficial natur e of tribal organization in t he Plateau . 

, s ay say s , it would be mor e a ccura te to look a t eastern Pl a teau 

political organization fr om t he standpoint of several villages 

be ing united t o for m a tribe, ra t h er t h an looking a t the trib e 

as being divided into several sub-units ( Ray 1939:8,10- 12) . 

One f inal word about south ern Plateau ethnography in g enera l 

needs to be said i n this c hapter. It concer ns warfar e . Warfare 

d id occur between s outh ern Plat eau Indian grou ps . But all i nd i ­

cations are t hat beg inn ing a bo u t 1750 , its intensity dropped of f 

unt il by t he time of t he arrival of the white ma n virtually no 

war fa r e was occurr ing between southern Pl a teau g rou p s (Tei t 1929: 

119 ; Teit 1928 :123 ; Bancroft 18 75:268 ) . llowever, war fa r e was 
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intense at the time of whi te contact between Plateau groups and 

certain ethnic g roups outside of t he Plateau: particularly be­

tween the Walla Walla and Nez Perce a g ainst t h e Shoshone speakers 

to the south; and the Flathead and Kutenai against the Blackfoot 

to t h e e as t. The issue of warfare will be explored more ful ly 

in the followin g chapter. 

In summary , it c a n be seen that the s outhern Plateau was 

a relatively homog eneous culture province owing to a number of 

histori c al , geographical , and ecolog ical conditions and the con­

tact between ethnic groups whic t hey fostered . The contact 

between groups of the Pl a teau in trade, at sh a red floral and faunal 

food concen trations, and in intermar r iage due to preferred village 

exogamy (Hofm e ister 19 69 :36) can be seen to be factors contributing 

to relatively pe a ceful relat ions between t h e v a rious constituent 

societies of t h e a rea . 



Chapter Three: 

SOUTHER~ PLAT EAU CULTURAL ACTIVITIES 

AND TRAITS 

It is assumed t ha t culturally patterned behaviour deter­

mines values. While it is not possible to know all of the 

southern Plateau pre-contact values and the behaviour which shaped 

them, we nevertheless c an see the influence ecological and econ­

omic factors at the time of white contact played in sustaining 

existing values. Thus, in t h e previous chapter, culturally 

patterned behaviour tha t sustained the value of peaceful inter­

group relations was ex plored. But va lues also determine behaviour. 

Going on this assumption, it follows th a t cul turally patterned 

behaviour reflects underlying values which originally shaped 

that behaviour . ~ ith this in mind, I will endeavour in this 

chapter to delineate a number of southern Plateau cultural acti­

vities and traits ; in the fourth chapter, an examination of the 

information presented herein will be undertaken and values derived. 

Behaviour Toward Hunted Animals 

Referring to t he Flathead and Kutenai, Johnson indicates 

that elaborate big game ceremonials were engaged in prior to 

hunts of the big game animals: e. g. bison (on the Plains), deer, 

and elk. She goes on to say t ha t these Indians felt tha t the 

animals they hunted were other beings. The hun ters would plead 

with the animal spirits to bring the game to them. After the 



hunt, the hunters would ask forgiveness of the animal spirits 

for t he necessity of killing them. Th e Flathead and Kutenai 

believed the spirits or souls of the animals were not killed , 
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bu t rather remained present at the site of t he animal kills to 

make certain that t heir flesh and bones were well treated (Johnson 

19 69:71-7 2) . Turney- High reports further concerning the Fla thead: 

Severa l minor observances were enjoined upon hunters. 
For example , one was supposed to respect the species of 
deer, elk , or antelope by gouging out the eyes before 
butchering to prevent the animal from seeing what was 
happening to its body . Again, no one was allowed to 
speak or behave disrespectfully towards bison or bison 
meat, even t h e smallest scrap . Shoul d this be done 
there would b e a scarcity of bison suppli es. Further­
more the animals mi gh t charge the hunters or even 
stampede into a camp (1937:37) . 

Bears occupied a special place in the minds of the southern 

Plateau I ndians . J ohnson s t ates that at least for the Flathead 

and Kutenai , bears were felt to be the nearest to fellow-creatures 

of all animal s (1969:74) . Ray reports tha t t h roughout the Plateau 

t here was bear ceremonialism. The ceremony generally took the 

form of a mourning song sung a f ter a bear had been hunted and 

killed . The Sanpoil s har ed t he practise. They would sing a 

song composed of a tune and a series of meaningless syllables , 

interspersed wi t h a few words spoken a t v arious intervals; the 

mourning son g was sung to t he recently-killed bear before th e 

animal was touched by t he hunter . A rough translation of one of 

t he Sanpoil mourning s ongs could be rendered: 

'~ou cause the other anima ls to do as you have done . 
Even you , you have laid down for me ; 
Now you cause the bucks to lie down . 
You hav e g iven up t o me; 



Now, you cause t he good-looking women to give up to me . " 
( Ray 19 3 3 : 84) • 

Teit, ref erring to the Okanagon says: 

Animals, especially large game , were treated wi t h great 
respect , and s poken of deferentially . When a bear was 
killed a mournin g song was sung, called t he •~ear song" 
••• • Afterwar ds t h e bear's s ku ll was elevated on the 
top of a long pole stuck in the ground either as a mark 
o f res pect or to keep off d ef iling i nf luences. nears 
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and beavers could always hear what people said (1929:291) . 

Intra-group Soc ial Behaviour 

Ray maintai ns t ha t t he Pl a teau pattern with r egard to social 

s tructure wa s minimal, i f not non-existent, socia l stratifi cation ; 

ega litarianism was t he r u le . Ch i ef t a inshi p was ba sed on i n formal 

au t hority and ch iefs did not occupy a sepa r a te soci a l strata 

( Ray 1939:24-26) . As I have pointed out earlier, t he basis for 

mu ch of Ray 's general iza ti ons about t he Pl a teau in gener a l takes 

t he form of extrapol a tion fr om h is study of t he San po i l . Of course, 

in a ll f a irn ess to Ray it mus t be r ecognized t ha t he did examine 

some works dea ling with o t her Pl a teau gr oups as well , and his 

information no doubt can be considered genera l ly reli ab le . But 

nevertheless I point out here t ha t it would be well f or t he r eader 

to keep in mind t he co louring of Ray's v i ew of t he Pl a t eau as a 

whole by h is i ntimate knowledge of t he San po11 . Ray sta tes in 

regard to social structure: 

Peopl es of t he Pl a teau have rema i ned i mpres s ively unrecep­
tive to the notions of caste which ar e so strongly empha­
sized on t he Coast •• • The Pl a teau a ttitud e is no t one 
o f passive disregard; on th e contrar y , the opposite 



principle, tha t of equality of man , is given active and 
emotional support . 

The Sanpoil are a mong the most outspoken in this 
respect. To them class distinctions are unthinkable , 
to say nothing of slavery. The latter is looked upon 
as an unaccountable custom of foreigners . Every adult 
citizen -- man or woman -- is a member of the general 
assembly of his village. When it becomes necessary to 
select a chief from a new lineage, any man is elig ible . 
Th e selection is made without regard to any quality 
sug ~estive of class . The chief is in no way set apart 
social ly; he is as approachable as any man in the 
group (1939:24-26 ) . 
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Teit recognizes that among what he cal ls the ''Flathead 

trib es" (i . e . the Flathead , ·alispel , l' end D' Oreille and Spokan) 

there were no privileged clas s es , clans, g entes, or phratries 

and th a t it is doubtful whether in fact any societies with any 

kind of exclusive membersh i p existed . Teit indicates tha t the 

Flathead tribes reflected t h e general pattern of social org an­

ization in the south ern Plateau (Teit 19 29:373) . Turn ey-High 

supports both Ray and Tc it's contention of a classless social 

structur e with respect to the Flathead. But he poin ts out that 

t h ere was a certa in amount of discrepancy with respect to wea lth 

in th ~t society f rom one individua l to the next (1 937:132-33) . 

The leaders of Pl nteau ethnic groups were not , in general, 

"power" fi gures, except possibly in th e case of war leaders among 

the eastern Plateau groups . The latter will be discus s ed later. 

Chiefs generally a chieved comp lianc~ with decisions made by them­

selves and/or t he village assembly by virt~& of their prestige 

and persuasive abilities . No doubt an ad d i tional means of social 

c on trol was the possibility of rid i cule if on e d evi Rted too far 
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from the soci a l norms . For as Turney - Hi h indicates in discussing 

the Flathead : 

Ridicule was and is undoubtedly t he stronges t informal 
means of social control. The mirrored self is to the 
Flath ead t h e most important self (1937:44 ). 

Feudin g and crimes in south ern Pl a teau Indian societies 

were obviously uncomf ortable intrusions into the lives of the 

n on-involved members of the society; t hey were resolved as quickly 

as possible by t he chief, backed up by t he rest of t he society 

if the parties involved could not resolve them of t h eir own 

accord . Ray say s t ha t among t h e San poil there was a deep l y in­

grained dislike of i n ter-persona l conflict , resulting in t he 

existence of few conflict problems in the variou s villages of 

th e Sanpoil (1933:26) . Referring to th e chief of a ny Sanpoil 

village or band , ay sta tes th a t it was: 

Clearly one of the principle duties of t he chief to 
see that t he peaceful life of the community was not 
disturbed . This he a ccomplished by counselling his 
people , arbitrating petty diff erences and presenting 
a good example by his own conduct (1933:25) . 

Ray goes on to s ay in regard to t he stability idea l of Sanpoil 

society : 

Insign ificant matters and major problems a like were 
d ecided with reference to what action would make f or 
the greatest harmony . Even in t he mythology this 
basic attitude was reflected . For example, the man 
who decided not to take revenge u pon his brother who 
had stolen his wife , was commended fo r his decision 

(1933:25) . 

Turney - Hi gh corroborates ay wi th res pect to t he desire of 

Flathead s ociety also to main t a in stability . Turney - Hi gh say s 

that if t here is a murder for instance , i t is considered t ha t 
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the injured party has the right to take venseance of its m,m 

accord; but if they should delay their action for any length of 

time, t h e whole issue reverts to t he chief's jurisdiction. He 

mi ght act as an intermediary for a settlement involving something 

less t han t h e life of the murderer , by obtaining a surrender of 

property on t he part of the accused to the ag grieved party for 

instance (Turney-Hi gh 193 7: 46) . Dut at any rate , the stability 

of the society is maintained and prolonged feuding in the societ y 

avoided . 

The southern Plateau Indian societies exhibited a general 

norm of generosity display from time to time on t h e part of various 

members of society . Turney- Hi gh points out that t he Flathead 

hunter, upon killing an elk in th e fall , believes it is his duty 

to give a d inner to h is friends . After everyone has eaten , all 

th e guests give a prayer for the success of the host (1937:36) . 

Teit says of t he Ckanagon t ha t "It was considered the duty of 

All chiefs • •• to be hospitable , help t he poor, show a good 

example , and g ive s mall feasts or presents to the peo~le from 

time to time" (19 29:263) . Verne Ray rel o. tcs thnt t h e San ·'oil 

bands would divide the huge c a tches of summer salmon from t heir 

f is h traps comp letely e qually among all people present -- for ­

eigners included . He sta tes that a person need not have taken 

part in any of the work entailed in making t h e salmon catch 

possible to be i n cluded in t he distribution . Ray continues on 

t he t h eme when he say s tha t t h e meat ga ined f rom a hunting expe­

dition too was divi d ed evenly arnon g all participants of t he hunt 
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r egardl e s s of who had actua l ly b r ought down t he game an i ma l 

(1933 :25- 26) . Johnson indicates th a t for an e as tern Plateau 

hunter to be able to g ive away neat brings prestig e . She po ints 

out tha t the generosity is in part altruistic , and in part bankin g 

a gainst one's own deficiency in the future - - when in need oneself, 

past generosity on one ' s part can be recalled (1969:79) . Turney­

Hi gh rel ates the pattern among the Flathead of generosity and 

hospitality for anyone in need . He sta tes: 

When anyone, stranger or native , wanted a mea l , he would 
appear at a lodge of a well - to-do person at meal time , 
go in , sit down , and remain quiet . Such an uninvited 
guest did not consider himself begging . He was request­
ing something inside t he pattern which did not cos t him 
loss of face . Th is act made a man a gues t rather t han 
a beggar . No hungry man was ever refused food . To do 
so was a sign of stinginess which certainly cost the 
refuser presti ~e . Of course professional bums were fed 
hut despised (1937:54) . 

Chiefs 

Ray found that nowhere int e P ateau w~s chleftainship 

based on wealth . Il e says t a t it seems th at the general r u .e 

throughout the l8 t eau prior tot, e ar rival of t h e horse wa s 

for a chief -- i.e . headman of a vil age to be sel ec ted on 

t he basis of t wo factors . One was loose heredity: a chief ' s 

son , brother , or brother ' s son wer t l1 e most likely c and i da tes . 

The other fa ctor, a s th ~t of pos s ession on t he par t of t he cand i­

date of as many of the follo i ng attri but es as possible: some 

background of s :·lrit experiences, ability t o arbit r a te dis put es , 
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sound judgment, oratorical ability, honesty, and even temperament 

(1939:19-20). The determination of who would be chief from among 

the possible choices was made by the amount of popular support 

each one could muster on the basis of his qualifications; the 

candidate with the largest number of supporters became the new 

chief. 

After the advent of the horse in the Pl a teau, eastern Plateau 

groups modified the aforementioned pattern, no doubt due to Plains 

influence. The eastern Plateau groups after the coming of the 

horse added importance upon the war record as a significant quali­

fication for the position of leadershi p. In the eastern Plateau 

after the middle of the eighteenth century the war leaders had 

considerable power -- but only in war time. Ray s ays that the 

relationship between war leaders and peace-time or political 

chiefs is confusing in th e eastern lateau. He mentions that 

sometimes the political chief led the war party, either by him­

self or in conjunction with t he war leader (Ray 1939:23). My 

own feeling is that Ray in his confusion is reflecting simply the 

problem that social scientists as products of highly differentiated 

societies often face. Western s ociety is too large for everyone 

to possibly know each other, and well-def ined explicit statuses 

are necess ary in order for the society to f unction. But small 

minimally-differentiated societies in wh ich everyone knows each 

other (such as in the Plateau) are not in t his situation; expli­

cit statuses, if existent, have fuzzy boundaries. When social 
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scientists are trying to see well-defined explicit statuses in 

a social hierarchy (e.g. ranked political offices) in small 

minimally-differentiated societies in which everyone knows each 

other, it becomes clear tha t the orientation toward well-defined 

explicit statuses of which the social scientist is a product 

cannot be broken out of very easily. A new viewpoint is needed 

in studying Plateau societies; one which does not impose Western 

political and s ociological categories upon societies in which 

equivalents to those categorical breakdowns do not exist. I would 

guess that the reason the political chief of the eastern Plateau 

was sometimes leader of the war party rather than -- or in con­

junction with -- the war leader was due to such things as personal 

abilities or emotional attachment and concern for t he men of 

his society; he had no status t hat circumscribed his range of 

activity to a limited role in his society. 

Bancroft says chiefs in the Plateau never collected taxes 

or interfered in the ri ghts or actions of families (1875:275-76). 

This seems to be basically true but must be qualified by wha t 

has been pointed out e rlier c oncerning t he right of t he chiefs 

in certain situations such as unrevenged murders to become in­

volved in an arbitration role, in the stability interests of the 

society. Dancroft says that part of the chief's role was to take 

the lead in councils with t he elders of the society in deliberating 

matters of c oncern to the group as a whole: the amount of a 

fine necessary to atone for a murder , theft, etc. (1875:275). 

In s peaking of t he Coeur D' Alene , Teit c orroborates Bancroft's 



statements. He says: 

It seems that there were seldom attempts at coercion 
on the part of the chiefs; and they did not interfere in 
purely personal matters, except in an advisory way. 
There was no real police. The influence and advice of 
the chiefs and opinion concerning matters of procedure 
and ethics were sufficient to keep order. The orders of 
the chiefs, especially if the result of discussion and 
agreement at a council held beforehand, were received 
with great consideration, and hardly ever combated 

(1929:155). 
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Ray supports the view of no emphasis on coercion on the part of 

the chief in obtaining compliance with his judgment in disputes. 

He says that a Sanpoil chief's decisions were generally respected, 

and that sometimes the chiefs had ingenious ways of achieving 

compliance with t heir judgments: one chief was said to have 

settled all minor grievances brought to him by giving each com­

plainant a blanket (Ray 1933:111) . 

Persuasive abilities were often crucial on the chief's part 

in maintaining tranquility and insuring th a t their decisions 

in controversies prevailed . For example, Lewis and Clark related 

an incident concerning the chiefs of several Nez Perce bands 

convincing their respective populations to accept the decision 

of their council to allow trading posts to be established in 

their territory by the United States . Many Nez Perce were against 

the idea. Lewis say s that the principal chief of the group of 

chiefs went around to the evening cooking fires of each family 

and put some dried root flour into each pot of soup• thickening 

the mush . He would subsequently s peak to each family , telling 

them of the council's decision and urging tha t they too concur 
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with it. Finally, the chief said th ~t all who agreed with the 

decision of the council were invited to come and eat at a feast; 

those who did not agree could indicate their dissent by not 

partaking of the feast . Lewis relates: 

Dur ing t his animated harangue, the women, who were 
probably uneasy at forming this new connexion {jtc.J 
with strangers, tore their hair, and wrung their hands 
with the greatest appearance of distress. But the 
concluding appeal of the orator effectually stopped 
the mouths of every malcontent, and the proceedings 
were ratified, and mush devoured with t he most zealous 
unanimity (1966,vol.2:281-83). 

Guardian Spirit Quest 

The guardian spirit concept is a wides pread phenomenon 

throughout the various Indian culture provinces of North America . 

As Benedict sta tes in her article concerning the concept on this 

continent however, there seer.is to be no correlation between the 

vision or guardian spirit concepts and the various traits with 

which they are in different groups associated (Benedict 1923:84). 

In the Plateau , the acquisition of a life-time guardian spirit 

in a vision ques t at puberty was a very important quest for all 

members of society. As an Indian of the Flathe~d- Kutena i area 

told Barbeau : 

"Withou t guardian spirits an Indian ls like a fish without 
fine. He cannot live very long; he is nothing but a 
fool . For it is through them th a t we rea lly know the sun, 
the moon, the mountains, the dawn and the ni ght ; it is 
from them tha t we get t he strength of earth, or all 
nature" (Johnson 1969: 117) . 

In the Plateau, guard ian spirits could be obtained by all boys and 
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girls at puberty. Thie is in contrast to the Coast, where the 

guardian spirit quest was open to only the nobility; people of 

low rank in the stratified societies of the Coast could not go 

on a guardian spirit quest. 

The Nez Perce guardian Bpirit quest embodies the basic Plateau 

pattern involved in the obtaining of a guardian spirit. A boy 

or girl, upon reaching the age of 10 to 12 was sent out into 

the mountains at night to obtain a spirit th a t would look out 

for him or her and be a protector throughout life. The spirit 

sought could be any of a number of animal, plant, and physical 

phenomena spirits. The s pirits generally a ppeared in the sought­

for vision in anthropomorphic form. It is believed by the Plateau 

peoples though t hat the guardian spirits most of the time are 

not in anthropomorphic form; but in the mythical time before people 

arrived they ~ in anthropomorphic form and this is how they 

a ppear in the vision. The young Nez Perce was t o fast and con­

centrate on obtaining a vision. Discipline was required in this 

endeavour for succes s . Th e adolescent was not t o ge t homesick, 

allow his attention to wander, or t h ink about fishin g or hunting 

in the territory he had recently t raversed. The youn g people 

were taught by their elders tha t if they were devoted in their 

quest they would obtain a vision; and if they obtained a vision 

and a guardian spirit, they would amount to something in life. 

Hence, the vision quest can be seen t o be an extremely important 

part of life for the Plateau peoples ( Packard 1891:329-30). 

The vision itself in the Plateau took on a predictable 
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pattern: the spirit, resembling a man , would appear (often when 

the seeker was on the borderline between being awake and asleep) 

and it would speak . The spirit would say it is friendly and 

wishes to hel p the young person to a good adult life . The s pirit 

identifies itsel f and g ives the seeker a song , and sometimes a 

dance step. It is expected that t he seeker will for get all about 

his or her vision until somet ime in their 20 1 s . This is the case 

for all groups in the Plateau except for the Kutenai -- who 

assume that the power of the s pirit is help ing the seeker from 

the time of the vision onward. At any rate, the vision experience 

itself is felt to be a highly personal experience for all the 

peoples of the Plateau (Ray 1939 : 69 ,72). Ray says th at at some 

later winter, at which time the guardian spirit is supposed to 

be recalled for all the Plateau groups except of course the Kutenai, 

the forced forg etting of the details of the vision experience 

makes it possible for the experience, without conscious falsi­

fying, to be "remembered" in such details tha t it fits the parti­

cular life situation that the nov mature seeker is in (1939:70) . 

Ray speaks of the importance for the Plateau peoples of the 

rel ationship between a man and his guardian s pirit . He says 

in reference to t he Plateau: 

Here spirits were ever present . A man and his tutelary 
led parallel existences; t he one had only to reach out, 
so to s peak, and draw the other to him when t he occasion 
made unitary action or cooperation desirable. The power 
inherent in the guardian s pirit ~ a Ef/ a highly specific 
relationship with a powerfu l ally ••• • In everyday 
life this intimacy of rel a tionship was refl ected in 
countless references to one 's own or another 's tutel ary , 



and in t he invariable explanation of all unusual, 
impressive, or significant occurrences in terms of 
spirit power . Reference to one's own s p irit was 
never specific, however, but always couched in vague 
or generic terms : 'my power ,' 'my helper,' or in 
colloquial English, 'my partner' (1937:593-94). 

Ceremonials 

In the southern Plateau, there were two major categories 
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of formal ceremonials: those concerned primari ly with subsistence 

activities, and those concerned predominantly wi th the welfare 

and spiritual communion of the individual members of the group. 

Both were reli gious ceremoni es . I t might be well to remember 

at this point that for the Indians of t orth America in general, 

religi on and the other activities of life had a much grea ter 

overlap than for ~uro peans. Also , it might be helpful to oint 

out that many of t he activ i ti es that Western peoples eng a e in 

on an individual level, the sou t hern Pl a tenu Indians engag ed in 

on a band or tribal level: the southern Pl ~teau had such acti­

vities as hunts, curing of disease, and ceremonies wh ich were 

partici pa ted in at the level of t he who le band or t r ibe. 

The ceremonials involved primari l y with subsistence acti­

vities took the form of first-roots, first-fruits, thanksgiving , 

and hunting c eremonies. The c ere onies were t he most forma lized 

in t he eastern Pl ~teau, no doubt this fact bein , related to the 

truly tribal political structure of t his region. Johnson reports 

that the Flathead& had a Elrst Roots dance at the beginning of 

the bitterroot and camas season and t hank s was given to t he sun 
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upon the first eating of these foods. Thie was followed by a 

thanksgiving festival. The Flatheads also had a Grizzly bear 

dance celebra tion in which thanks was given to the Grizzly bear 

f or the berry crop he had shared with the people; an a r peal at 

t his time was a lso made to the Grizzly bear to continue to inter­

vene in times of trouble (1969:77-78). 

Turney - ll i gh fills in the details of Flathead subsistence­

orient ed ceremonials. He says that the First Roots Ceremony was 

held in the e arly spring and before anyone is allowed to gather 

vegetal foods. It was felt that the ceremony would insure that 

there would be a plentiful supply of roots. The several bands 

composing each Flathead tribe came together under the res pective 

head chiefs. First there is a dance, in which a prayer for the 

abundance of the two primary root s t aples -- bitterroot and camas 

is made (the r oots and berries making up the relatively minor 

portions of the diet are not prayed for). In the First Roots 

Ceremony , the sun and earth are prayed to for success, security, 

and good health for everyone. Following the dance , the first 

roots of the season are gathered by an old woman picked by the 

High Chief , and her assistants. These roots are cooked by the 

Chief 's wives in front of his lodge. They are then distributed 

to the people after the High Chief has made a prayer to the sun 

and earth. Immedi a tely after the First Roots Ceremony, a Thanks ­

giving Dance is held . The Dance t akes t he f orm of men and women 

danc ing in a circle while one of their number sings his guardian 



spirit song. Af ter dancing, a ll hands are pointed to the sun 

while a pray er for prosperity and h ea lth is g iven. Then al l 

hands are pointed to the earth and a similar prayer la made . 
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This completed a cycle of t he Thanksgiving Dance. Another person 

then beg ins singing hie guardian s ~irit s ong and another cycle 

i s begun; this sequence of events c ontinues until the dance is 

over . People were often married a t Thanks giving Dances; the chief 

sings the marriage song . After all the celebrations are over, 

the women are allowed to begin the root digg ing and collecting 

of the season (Turney- High 1937:34-35). 

A pattern similar to the First Roots Ceremony is enacted 

in the winter as part of the annual Fl a t head winter march to 

the Plains t o hunt bison (this as a longer hunting exped ition 

t han that of the summer b ison hun t). This was the First Bison 

Ceremony. When t he f irst bison is found e ast of the Great Divide, 

it is killed and butchered and the meat brought to the Hi gh Chief. 

The women of his family roast it in front of their lodge and it 

is distributed to the people. After everyone eats, the High 

Chief makes a pray er. Now it is felt the bison may be hunted 

(Turney- Hi gh 1937:36). 

The Coeur D'Alene had a first-berries as well as a first­

r oots ceremony (Teit 1929:185 ), no doubt reflecting t he relatively 

greater importance of berries in the diet of this group as compared 

to the Flathead. In addition, among the Coeur D' Alene, guardian 

s pirit dances were held several times a year, as apparently was 
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the case among many southern Plateau groups. But the Coeur 

D' Alene held most of their guardian s pirit dances in the winter 

(Teit 1929:187), as was certainly the cas e among most of the 

Plateau peoples . As previously mentioned in the thesis, southern 

Plateau peoples engaged in hunting rituals involving severa l 

kind s of game; and the lower 'utenai held a first salmon ceremony . 

Ceremonials concerned pr e dominantly with t he welf are and 

spiritual communion of individuals, rather than having subsistence 

activities at their focus , take the form of t wo important annual 

observances: the Wint er Spirit Dance and the Sun Dance . The 

Winter Spiri t Dance is distribute throughout the southern Plateau, 

except for the Kutenai . The Kutenai are the only group in the 

southern Plateau to have the Sun Dance . 

Th e Winter Guardian Spirit Dance is the major religious 

c eremony of the s outhern Pl ateau . Verne Ray relates tha t it 

was "concerned with the creation of a more intimate bond between 

a man and his {guardian s pirit], t h e impersonation of s pirits , 

and a symbolic recall of mythological times" (1939:123-24) . The 

Dance takes place annually in winter and is characterized by the 

followin g features: s ponsorsh i p by a s haman or anyone having a 

guardian spirit, participation o pen to all who have guardian 

spirits , attendance open to all , s pirit singing with each holder 

of a guardian s pirit lead ing the group in his own guardian spirit 

song in turn, spirit dancing with individua l leadershi p , power 

contests, s hamanistic perfor ances , and feast or gif t giving or 
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both . There is some variation from group to sroup in tl1e southern 

Plateau of the particular constellation of traits chosen from 

a mong the above mentioned traits. But in all groups the focus 

of the ceremony is the singing of euardian spirit songs (Ray 1939: 

103) . 

Among the Sanpoil at least, a part of the Spirit Dance uas 

the giving of presents. The presents were accumulated beforehand 

by donation from laymen, th e s hamans, and the sponsor of the dance 

who gave the most of all. At the distribution, the participants 

who had put the most into their dancing received the best presents. 

Often there were visitors frora nei ghbouring ethnic groups present, 

and they too would receive gifts; in fact they were the first to 

receive gifts at the distribution (Ray 1939:106-7) . Hofmei ster 

points out that the ~ inter Spirit Dance served to bring many dif­

ferent groups together through attendance at each other's perfor­

mances; often groups would travel great dist ances to attend the 

Spirit Dance of different ethnic groups . Participation in the 

singing and dancing was open to all who had guardian spirits, 

regar d l ess of what ethnic group they were in, and this no douh t 

provided part of the incentive to visit a neighbouring group's 

Spirit Dance (1969:47-48) . 

The Sun Dance of the Kutenai s though certainly rel a ted to 

the Sun Dance of the Plains r ea generally , nevertheless possessed 

certain distinctive c haracteris tics which tended to reflect the 

closer alliance of the cultur e of the Kutenai with the Plateau 

rather t han with the Plains . The most notable dif f erence between 
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the Kutenai Sun Dance and th a t of the Plains was the fact th a t 

sun- gaz ing and s e lf-torture play ed no part in t he Kutenai ceremony 

( Pay 1939:128). The Sun Dance of the I<utenai was a tribal event 

lasting for the dur ation of severa l day s in t he spring . It was 

a serious time in which no sexual activity or general f r ivolity 

was supposed t o take place. The ceremony itself involved in 

large part t he attempts by tribal s haman s as a group to remove 

sickness f rom t he af f licted people of Kutenai society. To do 

t his, they would s troke downward on t he centre pole of the 

ceremonial tipi and attempt to transfer the sickness the s un 

nance doll (vh ich it is felt con tains the s pirit of the sun during 

the several day ceremony) has orig inally tran s ferred from t h e 

sick people to t he pol e. The objects used by t he shamans in 

stroking down t he centre pole are objects representa tive of each 

individual shaman 's guardian s pirit -- for instance feathers, 

etc . Somet i mes the dancers at th e centr e pole direct t h eir efforts 

at other t hing s to hel ~' the tribe . For example t hey might try 

to draw game animals to t h e pol e so t ha t the hunts whi ch wil 1 take 

place in t he coming year may be successful. After the Dance, t h e 

Sun Dance dol l is removed and t h e spirit o f the sun departs; a 

feast is he l d and t h e groups assembl ed disband ( Ray 1939:126-27; 

J ohnson 1969:119-24) . 

Shamans 

The peopl e of the southern Plateau no doubt felt ambivalent 
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about their s hamans. The s hama n in Pl a teau society to be s ure 

acted in a number of socia lly valuable c apaciti es: for examp le 

h e was often res pons ib le for protecting his people from t h e 

attacks of other and malignant s ha mans during the winter ceremonial 

season, of f i c iating a t funer a ls, s ponsoring Yinter Sp irit Dances, 

curing disea se, and rev ealing to t he rec ently -matured members of 

society t hei r guard i an spirit s ongs wh en t hose gu ar d i an s pirits 

"reappear" a fter having been forgotten since t he s pirit quest. 

But the medicine man, undoubtedly due to t he amoun t of power he 

was felt to possess, wa s also feared or at least looked on with 

a certain amount of a pprehens i on by t he layman. Turney- Hi gh 

' mentions, i n s peak i ng of t h e Flat head: 

The s haman or medicine-man was a high l y respected 
personage. Wh en he entered a lodg e all persons 
would be quiet to hear i f h e wou l d s ay someth ing . 
Children at an early a ge were conditioned to res pect 
s hama ns, whose names were of t en used to fri ghten t hem 
into ob edience (1937:28). 

Ray rel a tes tha t certain diseases were .f!ll. (my emphasis) 

to be caused by t he maleficence of various shamans; of course 

they were not actual ly c aused by evil-minded s hamans. The second 

major cause of disease was thought to be the intrusion of foreign 

objects ( Ray 1939:95-97) . It mi ght be pointed out here th a t a 

third cause of disease was believed to be the desertion by a 

guardian s pirit of its partne r due to "mistrea t ment" on the part 

of the partner ( . ay 1939 :98 ) . 

Despite their uni que position in society, southern Plateau 

shamans wer e not cons i der ed to be pr i vileged in a number of 
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respects. For instance, the pattern of the shaman's vision quest 

was the same as that of the layman of society: the prospective 

shaman too would be required to venture into the dark and wait 

in the cold for many long hours before he coHld expect to obtain 

a vision. The spirits which the shamans attempted to encounter 

in their vision quest are special spirits which it was felt could 

aid the shaman in his particular endeavours; t hey were different 

from the spirits which the layr.ian sought in his guardian spirit 

quest ( Ray 1939:92) . But there is no indication that they were 

felt to be superior to the guardian spirits sought by the layman . 

As indicated earlier, it ls difficult to separate the spiritual 

from the daily activities of life with the Indians of the southern 

Plateau . Sar.poll children would pray to the sun for warmer 

weather, on cold winter mornings as they threw pieces of ice 

unbroken from water containers up in the direction of the sun . 

Prayers were also made among the Sanpoil to the water for help in 

a number of endaavours . Fire, though not prayed to, was given 

recognition in order to :)revent possible misfortune. Before 

each meal, a few pieces of food ere put in the fire and covered 

up with coals; the ritual' l e give you this little bit of food; 

as soon as you have c ;1 ten we shall eat II was recited (Ray 1933: 

179- 80) . The spirits of the sun, water, and fire were not felt 

to be of much practical importance; Sweat Lodge was the only 
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entity who could be said to be a true deity for the Sanpoil . 

li e was consid ered to be the creator of t '; e animal s and spirits, 

and possibly hu~an beings. He was considered to be a kin d dei ty 

who answered the prayers of people , provided they sweated in a 

sweat lod g e and prayed to him in song ( Ray 1933:179) . It is 

difficult to tell whether belief in Sweat Lodge and h is equival ents 

in the southern : latcau -- for instance the creator god Amo'tqen 

of the Flatheads and Coeur D' Alene -- were influenced by whit e 

contact. 

It is certain though that Coyote was the culture hero of 

the southern Platea u and th a t t h e numerous myths told about Coyote 

and the s p irit beings of the mythical era are aboriginal. In 

the mytholog ical time before men arrived , the belief wa s that 

the existing guardian spirits had the g eneral form of men , alon~ 

with the physical and psycholog ica l attributes of the various 

animal s . When men arrived, these beings became the guardian s •:irits . 

i'.any myths of the southern fla tea u of course were unique to dif­

ferent ethnic groups, but a number of myths also were simply 

variations of common mythical themes witnessed throughout the 

area . For inst ance, it seemed to be the case for particularly 

the Salishan tribes of the interior to have a certain part of 

their myths v arying on the common th eme of the journey o f Coyote 

up the Columbia iver . On his ay up the Riv er , Coyote brought 

salmon to t he peop le and brought into being a number of landforms . 

He also formed t h e v arious existing falls on the River , formi ng 

t hem (in at least one version) due to maidens refusing to marry 
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him -- Coyote wished to block great numbers of salmon from reaching 

the peo p le of these maidens . 

Bob Covin gton, one of Ray's San poil informan ts horn in the 

midd le of the nineteenth c en tury summarized the Sanpoil version 

of this theme . Coving t on s a id: 

"In t he beginning , a long time ago , Coyote was a 
man. He went about helping the people. Be was inter• 
e sted in t heir fo rtun es and he did a grea t deal to make 
life better on earth. It is hard to tell what a miser­
able pl ace the world would be now if Coyote hadn't 
changed t h i ngs as he did. 

"rox was Coyote's friend and advisor . Hhenever 
Coyote was in trouble he called on Fox to help him, 
and usually he did . Coyote nearly always took the 
credit though. He wou ld say , ' Oh, yes, I knew that all 
the time.' 

"Coyote was sometimes tricky and sometimes foolish. 
Most o f what he di<l was for the bes t, though . He made 
several tri ps up the Columbia River, usually starting 
from Astoria . ~any t h ings happened on these tri p s and 
there are lots of stories abou t them. On the last t r ip, 
when he reached Kettle Falls, he was jus t a n ordinary 
coyote." ( Ray 1933:178). 

Whatever other f unctions or structures can be discovered 

in southern Plateau myths, most can be described as good stories. 

A number of them a lso served as ex lana ti ons of cert a in g eograph­

ical and social realities of t he world. Most did not contain, 

or at least were not directed at laying down, a moral. Johnson 

say s: 

Instead of harping on hard-and-fast rules of behavi or , 
these stories express t olerance, a sense o f the 
incomprehensib le richness of rea lity , and a corre­
sponding sense of humor. The villains a re seldom all 
bad or the h eroes all good (1969 :2 6 2-63). 

Some t imes, however, my t h s did c on t ain normative factors . This 

us ually t ook th ~ form of suggesting t h e troubles thn t people 
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can get into if they don't follow wha t their elders, superiors, 

or guard ian s p irits tell them. Particu arly when told to child­

ren, this t yp e of myth c an be seen to act as a socializing f orce . 

r ne t heme t ha t several my t h s of t he p eopl es living in the 

central and western portion of t he southern P l a teau revolves 

around is a normative one : t ha t of the displeasure of the gods 

at quarreling lon g a go among the peop le of the Plateau . Cotee­

akun, a spiritual leader with a large following amon g the Indians 

of the centra l \1a shington area towa rd t he end of t he last century , 

narrated a story tha t was a pparently g en erally accepted among 

the Indians of t he area. The story related t o t he destruction 

by the gods of a hu ge natural r o ck arch bridge a cros s t h e Co lumbia 

River west of The Dalles area . Geolog ica l studies since un de r­

taken by scientists have discovered pos s i b le evidence for the 

existence of ouch a t wo to t h ree mile- long natural arch bridge : 

t hey have found at t h e Cascades of the Columb ia petrified tree 

trunks , submerged trees and huge cross sections of l a v a in th e 

river ( ~ooney 1896:722) . Coteea un narr a ted as to t he c ause of 

t ~e d estruction o f t h e so- c all e d " Bridge of the Gods": 

•~otwithstanding a ll t he benef its t hey enjoyed, there 
was quarreling among t he peopl e , and the earth - mother 
was angry . The mountains t h at overhun g t he river at 
t he Cascades were thrown down , and damned t he stream 
and destroyed t he forests and whole tri bes, and buried 
them under the rocks 11 ( looney 1896: 722) . 

The Klikitat version of t h e my th s ay s t hat t h e Bridge of 

t he Goda was made by t he Great Spirit to enable t he people to 

g et across t h e river; it was a symbol o f peace . JJut t h e people 
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on either side of t h e river, under t heir t wo chiefs , fy e ast and 

Klikitat , f ou gh t with eac h other; they fou gh t first over a l and 

dis pute , and then ov er a beautiful young girl. The Great Spirit 

became angry at t he c ontinual quarre l i ng and fi ghting , and d e ­

stroyed t he Rridg e of t he Gods . He changed Wyea st into Mt. Hood, 

Klikitat into Nt. Adams, and t he fou ht-over r.ia i .-'! en in t o Nt . St. 

Helens (Cl ark 1953:20-22). 

l a rf a re 

Teit , who has done c onsiderabl e res earch rel a ting to war fare 

in the Pl a teau, reports that h e never hear d of any wars of th e 

Okanagon wi t h t he Col umbia , i ena tc hi , Spokan , Kali s pel or other 

Salish groups to th e east (1929 : 25 7) . Th e Coeur D' Alene long 

ago presented a diff erent picture: they had occa s i onal wars with 

the Spokan , Kalispel , Pend D' rei ll e , Flath ead , Nez Perce, and 

Kutena i . In late times , however , with t he advent of t he hors e 

a nd t he consequ en t hunting of bison east of the . ock i es, t h is 

pa ttern c hang ed and t he Coeur D' lene were f i ghting with t he 

Blackfoot, Crow, Sioux , and ot her Plains tribes (Teit 1929 : 119). 

::, o doubt there are at leas t t o rea sons t h e Coeur D' Alene stopped 

fightin g with o ther Pl a teau groups: the figh t ing on t he part 

o f t he eastern Plateau groups agains t a common enemy in t he Plains, 

and increased interma r r i age wi t h n eighbouring Pla teau groups . 

The Okanagon and Thompson i llustra te t he influence increased 

c ontact and int ermarriage had subsequen t to t he a rrival o f t he 
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horse u pon inter - group re l ations in t h e l a teau. Before t h e 

arriva l of t h e hors e , both the Okanagon and Thomps on I ndiRns of 

British Columb ia en ga ,ed in c ontinual warf are with t he i cola , 

a ls o of Britis h Columbia . But with increased contact and inter­

narriage, warfare cea sed between all three (Teit 1929:257) . 

Tei t reports tha t before t h e arrival of t he horse, t here 

were very few wars wh ,'ltsoever involving what he terms the 11Flat­

h ead tribes" ( Flathe ad , .· end D' Oreille , Kalis pel , and Spokan) . 

Teit says th i t peace generall was t he rule among all t h e Flath ead 

tribes . The Flathead a pparently had a few short war s f ar ba ck 

in tr adit i onal history with s ome of the Shos hone speakers , bu t 

g enerally the two were on v ery good terms . The Flathead had no 

wars with otl, er Salish s peak ers, nor with t h e Nez Perce or Cutenal . 

Teit says th a t t h e f our "Flathe ad tribes" never fou gh t among 

t hemselves and t ha t feuds bet een f am ilies were rare (19 29 :360 , 

3 73) • 

The Sanpoil , acc ording to Ray , nre a pacifistic people . 

I e says t h e first duty of a c hief is to ma int a i n pe a c e f ul rela­

tions with o t her gr oups; if t h e s l i gh test possib ility of warfare 

a rises , the c h ief c a ll s the peop le together a nd p leads with them 

to maintain neutrality . According to Ray , no instance of war far e 

can be recounted by any San poil , even from trad itional history 

(1933:25 ; 19 39 :3 5 ) . Te it, however , dif f ers wi t h Ray on t his 

point . Teit rec ognizes that t he San 1oil a r e s en erally peaceful 

peop l e and th ~t c h iefs exhort peace f ul i nt er - group rel a tions. 

But he points out t ha t in the latter half of the ei ghteenth 



century the San 1oil did engage in a war with t h e Nez Perce. 

war party of Nez Perces attacked the main c amp of the San noi l 

while t he young men were away hunting . Th e attackers killed 

a number of old peop le, women, a nd children. The San µoil, upon 

learning of the tragedy ask ed f or help from th e Okanagon and 

Colville; together they revenged t he attack two years later , 

killing many Nez Perce . The ez Perce and Sanpoil never fought 

subsequent to t h e incident (Teit 1929:258-59). 

The peoples of t he southern Pl a teau, while diminishing con­

flict between t hemselves as th e time of wh ite contact a ppr oache~ , 

were enga~ ing in an incr easing amount of c onflict with both t h e 

Shoshone speakers to the south and t he Pl ains groups -- particularly 

t he Blackfoot -- t o t he east . Bo t h Lewis and Clar k and Ross 

Cox obs erved that t he ' ez ' erce, despite a tradition of conflict 

with t he Shoshones and Blackfoot, desired t o live in peace rith 

t hem and would do so if th e Shoshones would s top t hei r alleged 

prevention of Nez Perce and alla Ya ll a hun ters from hunting 

deer west of t he Snake River and kill ing pence emi s saries sent by 

the Nez Perce (Cox 1957:259; Lewis 1966,vol . 2:283) . Lewis mentions 

an old Nez Perce chief who relates that t he Nez Perce knew the 

advant ag es of pe ace: 

for t hey valued t h e lives o f t heir young men too much 
to expose t hem to the dangers of war; and their desire 
to live quietly wi th t he ir neighbours , had i nduced t hem 
last summer to send three warriors with a pipe to t he 
Shoshonees . • •• These mi nist er s of pence had been ki lled 
by the Shoshonees, against whora the nation immediately 
took up arms . Th ey had met t h em last win t er , and killed 
forty-two men, with the loss of only t hree of their own 



party; so t hat having revenged their d ec eased 
brethr en , t hey would no l onger make wa r on t h e 
Shoshonees , but receive t hem as friends ( Lewis 

1966 , vol . 2 : 283). 
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Lewis later sta tes in ref erence t o t he Nez Perce that ", s to the 

going with us to t h e plains o f t h e Mis s ouri , t hey would be v e ry 

wi lling t o do so , for t hough t he Black f oot Ind ians ••• had 

s hed much of t heir blood, they stil l wished to live in pea ce 

with t hem" (1966 , vol . 2 : 284) . 

Teit (1928:97- 100) has look ed into the conflict betwe en 

t he Sahaptin peo ples a s a whole and t he Shos hone speakers . He 

says t ha t beg i nn ing about 1750 , due to pres s ures of the north­

war d- pushing Shoshone speakers , t he Sahaptin peoples living in 

t he present-day centra l Oregon area were mi grating north . By 

t he early part of t h e ninet een t h century , t h e Sahaptins had 

cros s ed t he Co lumb ia and t he hoshone s peakers had attained the 

sou t h bank of t he river . Lewis and Cl a r k , on t h e westward leg 

o f t heir journey , noticed t he appreh ension on t he part of the 

Sah aptin speakers t oward t he Shos hone peop le . Lewis observes: 

We could not help remar k ing t ha t almost universally 
the fish i ng est ablishments of t h e I ndians , both on 
the olumbia and on t h e waters o f Lewis's [J.. e . Snak iJ 
river , are on t he ri ght b ank . On inquiry we were led 
to believe tha t t he reason may be found in t heir fear 
of t he Snake Indians ; bet ween w om and t hemse lves , 
c onsidering t he warlike temp er of t hat peop l e, and 
t he peaceful hab its o f t e river tr tbes , i t is very 
natural t ha t t he latter s hould be anx i ous t o inter­
pose so good a barrier . hes e I ndians a rc des c ribed 
as residing on a grea t river to t he south , and always 
at war wl t h t he people of this nei ghbour hood (19 66 ,vo l .2: 

29-30). 

The northward movement o f t h e Sa ha ptins pus hed t h e Columbia 
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Sa li s h, ,ho had ori g ina l l y been l i ving alon g t . e Co l umb i a n tv er 

o n t he . resen t-day Oregon - as h i n t on h oundar , , nort hward to t heir 

present loc a t ion . Th e i niti a l c on t act h c t we e n t he Col umbia Sali sh 

a nd t he newcomers sometimes took t h e f o r m o f f i gh ting , but fre ­

quen t ly also t he encoun t ers we r e not viol ent . Teit reports tha t 

a c ommon pattern ias fo r t h e Colu~ i Salish and Sahaptins to 

meet i n a f r iend l y enc o un ter; and in t ermar r iag e between t e t wo 

p e o ples f r om t he beg i nning was c ommonpl a ce (1928 : 104- 5) . 

On t he e a ste rn side o f t he Pl a t e a u , as i nd icn t e d b e f ore , 

,i th t l1e ad v en t of t h e horse f i h ti n g b ec ame increa sing l y c ommon 

he t ween t he var i ous e a stern Platea u g roups - - the e as t e rn Sal ish 

speakers , Kutena i , an d Nez Perce -- on t he one hand ; and the 

n orthwest e rn Pl ains g rou p s on t he o th e r . I t is i n terestin g to 

note t ha t t h e enmity between t he Fla t h 0a d a nd Blac k foo t, wh ich 

rea ched a h i g h i ntensi t y du r ing t h e e a r ly n i n eteen t h cen tury , 

had not been a l way s existent . Be f or e t h e arriva l of t h e horse , 

ap a r ent ly t h e r la i ns c ountry i m~e d i a t el y t o t he eas t of t he 

F l a t head s wa s un i nh a b ite d . In those days , t her e was tr ~d ing on 

t h e part of t he F la t h e a d wi t h b o t h t he Sho s h on e s a nd t he Bl ac k­

fo ot. Th e Fl a t he a d - Bl a c k f oot tra d e en t a i led e x c han g e s on t he par t 

o f t h e F l a t h e ad o f she l l s , wat e r - ti gh t coiled bas k ets , p i p e s , 

etc. The Bl a c kfoot t raded i n e x c h ang e it e ms i n c lud i ng pi pes , 

c l oth i ng , bu f fal o- bone b e ad s , a n d buffalo s k i n s a nd r obes ( Te it 

1929 : 358) . I t ,a s onl y a ft e r t h e c orn ine o f t he h o r se t o t l1e 

fi l a c k f oot , c aus i n g t ·1 em t o move s o ut h i nto t h e Pla ins ar e a i mmedi­

ately e a s t o f t he Fla t h e ad t o exp l oit t h e b ison her d s , t h a t t h e 
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peaceful re lations hetween t h e t,rn g rou ps broke down . · 1hile t h e 

two tribes had been trading in re s ources th a t eac h other needed , 

an icable feel i ng s were main tained ; bu t when bo t h were c ompeting 

for the s ame bison resource, a clash resul ted . 

Dreamer Prophets 

During t he period of the Paiute "dreamer prophet" Wovoka 

espousing his belief concerning t h e return of the old time and 

t he disappearance of the whites, three "dreamer prophets" were 

active in t h e southern :· lateau . Th ey were Smohalla , Toohulhul­

sote, and Coteeakun . Smohalla was the mos t influential of the 

three. In t h e 1870s he had a following of about 2,000 Indians 

from several tribes along t he Columbia Riv er in eastern Oregon 

and Washington Otooney 1896 : 708) . The trib es from which he and 

hi s followers came had never signed trea ties ceding t heir land, 

and this wa s c ausing the United St a tes government t o a ttemn t to 

persuade t h em to move onto t he ex is ting reservations established 

in the area . Coteeak un wa s a headman of on e of t h e band s of t he 

Yak ima; and Toohulhulsote was t he princi ple dreamer priest of 

J oseph 's band of t h e Nez Perce. 

The Uni te rl St a tes government wa s a tt empt ing in the last 

part of t he nineteenth century to no t only place all Ind ians 

on existing reserva t ions, but al s o t o reduce the size of some 

of t h e res erv a tions. ~ large part of t he reason f or t he latter 

acti on on t he par t of t he gover nment was p ressure from settlers 
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who wanted to h omestea d reservation lands . To discover the 

Indians' view on the poss i bility of a r ed uc t ion of their reser­

vation lands, a comm ission wa s sent out to hear the Indians' 

viewpoint. In 1 8 71 the Cayuse chief told t h e c ommission when 

it wa s v i siting the Umatilla Reserva tion: 

'This res erva tion is marked out for us. We see it 
with our eyes a nd our hearts. We all hold it with 
our bod ies and our souls . Ri g ht out here are my 
f a ther and moth er, and bro t h er and sisters and child­
ren , all burled . I a m guarding t h eir g raves. My 
friend, t h is r e serva tion , t h is s ma l l p i e c e of land , 
we look upon it as our mo ther, as if she were raising 
us. Yo u come t o ask me for my l and . It is like as 
if we who are I ndians were to be sent away and get 
lost •••• " ( Mooney 189 6 :710) . 

Toohulhul s ote and other drea mer prophets of the Nez Perce 

had a strong infl u ence up on t ha t group as a whole . The Nez 

Perce had been described in t h e report o f the Indian Commis s ion 

for 1843 as friend ly toward wh ites , a n d r ecognized as a group 

fr om which t h e whites had noth ing to fe a r; t h ey were recognized 

as a g rou p with hi gh princi ples a nd sense of justice ( Mooney 

1 89 6: 712) . A c onference wa s c a lled in 18 77 between the u. s. 

governmen t and Chief Joseph 's band to discuss the possibility 

of the removal of t h e latter from their Wallowa v a lley home in 

eastern Oreg on t o the Lapwai Reserva ti o n in I daho . At this c on­

ference, James Mooney rel a tes: 

Toohulhulsot e , the principal Dreamer priest of 
Joseph 's band, ac ted as s pokesman f or the Indians , 
and insisted , according t o t h e Smoha l la doctrine , 
that the earth wa s his moth er , that she should not 
be disturbed by hoe or plow, t h at men s h ould sub­
sist b y t h e s pontaneous productions o f nature, and 
that t he sovereignty o f t he earth c oul d not be 
sold or g iven away . Continuing , he asserted , ' We 



never have made any trade. Part of the Indians 
gave up their land. I never did. The earth is 
part of my body, and I never gave up the earth. 
So long as the earth keeps me I want to be left 
alone.• (1896:713). 
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Smohalla was the most prominent dreamer prophet of the 

southern Plateau, and no doubt the most idealistic. His follow­

ers, though concentrated in the eastern Washington area, inclu­

ded Indians all the way along the Columbia River from the forty­

ninth parallel to The Dalles ( Mooney 1896:708,727). Smohalla 

was the most outspoken of the dreamer prophets who were asserting 

the identity of the Indians with their earth mother. Smohalla, 

because of his influence over t he Indians in res pect to urging 

t hem to not adopt agriculture -- which the government was advo­

cating they do -- was visited a number of times by representatives 

of the government. He said to a certain Major HacMurray on one 

occasion: 

'~ou ask me to plow the ground! Shall I take a 
knife and tear my mother's bosom? Then when I 
die she will not take me to her bosom to rest. 
You ask me to dig for stone! Shall I dig under 
her skin for her bones? Then when I die I cannot 
enter her body to be born again. You ask me to 
cut grass and make hay and sell it, and be rich 
like white men! But how dare I cut off my mother's 
hair? It is a bad law, and my people cannot obey 
it. I want my peo ple t o stay with me here. All 
the dead men will come to life again. Their spirits 
will come to their bodies agaln . We must wait 
here in the homes of our f a t hers and be ready to 
meet them in t he bosom of our mother." (Mooney 

1896:721). 

Smohalla opposed all agriculture apparently because of his 

beliefs. He did not grow any trees or vegetables where he lived, 

and he did not raise any domestic animals . Other Plateau Indians 



though dld engage in agriculture in t he nineteenth century . 

Zven th o ugh t hey may have shared t he feeling of identity with 

t he e arth as a sort of "mother , " t he ir practise of agriculture 

or refu s a l to pr a ctise a gricultur e app arently did not rest on 

a ny kind of principle rel a ting to this feelin g (Co x 1957 : 213; 

Mooney 189 6 : 723) . 
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Co teeak un was Smohalla's main supporter and assistant at 

Smohalla's dreamer ceremonies . He differed from Smohalla though 

in desiring t hat his people adop t the a griculture of t he white 

man ( Mooney 1896: 723) . As f!ooney say s o f Coteeakun , "In temper 

he was mo r e g entle t han Smohalla , and more disposed to mee t 

civilization ha lf-way" (1896 :72 7) . Coteeakun ' s main emphasis 

ap pe ar ed to be on t he peaceful re lations of men with each other . 

Major r,J a cMurray went to visi t Coteeakun and had this to say of 

t h e man: 

11Coteeakun was pacific and gen tle . He said a ll 
men were as brothers to him and he hoped all would 
dwell together. He had been told that whi te and 
black and all other kinds of men orig inally dwelt 
in t ents , as t he red men alway s hav e d one , and 
that God in former times c ame to commune with white 
men . He t hought there c ould be only one [c reatoi}, 
in which case white and red men would live on a 
common plane . \.l e came fr om one source o f life and 
in time would ' grow from one stem a ga in . I t would 
be like a stick th a t t he wh ites he ld by one end and 
the Indians by t he other until it was broken, and 
it would be mad e again in t o one stick . '" ( 4ooney 

1896:723) . 

Both Smohalla and Coteeakun held a view of t he crea tion of the 

world which included the i dea of t he c onflic ts held in t he distant 

past bet ween v ar ious pe oples of the i lateau area being dis ­

approved of by t he Crea tor ( Mooney 1696 :72 2) . 



Chapter Four: 

VALUES OF THE SOUTH ERN PLATEAU AND THEIR FOCUS 

Utilizing t he definition of value I formulated in the first 

chapter, I shal l proceed in this chapter to derive the values 

reflected in t he southern Plateau cultural activities and traits 

previously delineated . One should recal l that t he definition 

of value formulated earlier in this thesis contains three elements: 

a conception of t he desirable which influences ac tion , a feelin g 

or emotional aspect, and a liklihood t ha t va lues c an be correla ted 

with v ariab les in t he context wi thin which t hey are operative. 

A look a t the cu l tural activities and traits of the southern Pla teau 

Indians outlined in t he t h ird chapt er i nd ica tes t he followin g 

va lues can be derived : 

1. Respect for the spirits of animals. 

2. Stability and harmony within t he group . This value is shown 

by emphasis on arbitration capability a s a qualification for 

new chiefs; respons ibil ity of ch iefs to maintain intra-group 

harmony; righ t of th e ch ief to intervene in disputes to prevent 

feuding; etc. 

3. Sharing . Shown in food subsistence and gif t distribution ; 

frequently wi t hout regard to group memb ershi p of the receiver. 

4. Guardian s pirit partnership . 

5. Reverence for the earth, and in some gr oups t he sun. Frequently 

the earth identified as a mother; prayer before col lecting 

subsist ence resources; etc. 

6. Doing many activities as a society . Often t he whole group is 



present at curing of sick individuals; group ceremonials; 

group dancing to one another's guardian spirit songs; etc. 
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7. Inter-society peace. This value is reflected in myth; frequent 

inter-group visitations and gift giving between groups; no 

groups have slaves from other Plateau groups; virtual absence 

of warfare within the souther n Plateau late in area's history , 

coupled with emphasis of chiefs on peaceful inter-group relations. 

It would be helpful if it were possible to find some way to 

measure the relative importance of the seven aspects of southern 

Plateau culture I have listed. As Belshaw has pointed out, in 

economics we can use costs (in the form of physical objects: 

money, barter goods , etc.) to measure t he relative worth of units. 

It could be suggested that we use time expenditure as a measuring 

device appropriate to such non-material things aa values (Belshaw 

1959:561). Going on this basis, we could say that the seven 

values I have posited for the southern Plateau are considered to 

be of v arying importance; but that is about all we could say. 

It seems that it is dif f icult using Delshaw's suggested time­

expenditure measurement approach to measure the strength or worth 

of "values" because, aa Belshaw himself recognizes 9 "no one-to-one 

relationship exists between the quanti t y of time given to achieve 

a goal and its value" (1959:562). In addition , it is difficult 

in dealing with val ues to say what t hey are "worth," and trans ­

late t hem into another commodity. The problem arises because 

values are intangibles. They are intangibles t hat can really 



only have meaning on t heir own terms; values probab ly are not 

transl a t able into other units . 
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Is t here any common denominator of t h e seven values postula­

ted for t h e s outhern Pl a teau I nd ians? I s t h e r e an underlying 

a nd tl ee r, er val ue t .at mi ght be postulated as a "core value" for 

these people; a core va lue r e flected i n t h e vari ous specific 

v a lues deli ne a ted ? It would se em t h a t t her e is one . I be l ieve 

it c an be s tated as being a core va lue o f harmonious relations . 

That is to say , th e so ut hern l a tcau I ndians pl ace a high value 

on the maintenance of harmoni ous rel ations wi t h both other people 

and with th e s pirits felt to be ever-pres ent in the worl d with 

man . 

If this posited core val ue of t he south ern Pla t eau Indians 

is to be accepted , two f actors h i ch a pp ea r to be inconsistent 

with a v a lue of harmonious rel a tions n e ed to be first explained . 

These t wo factors are incidents occurring in the first half of 

the nineteenth century : a time when t h e as yet weak white pop­

ulati on left t he behaviour and v a lues o f t e Indians l ar gely 

unaffecte. I nitiall y , the so-c a lled "Whitman Massacre" must be 

dealt with. This trag ic incident occurred at a Christian mis s ion 

established by l1a rcus Whitman in eastern Wash ington. In t h e 

1840s measles, wh i c h among other imported European diseases taking 

t h e liv e s of a grea t many Ind i ans, was sweeping t hrough the area . 

lihitrnan wa s tr ea ting t h e d isease a ong th e Ha ll a Ual a and Cay use 

I nd i ans nea r h is mi ssion. Des pite h is e f forts, wh ich of cours e 
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were not capable of staying the destruction of the disease among 

populations which had no immunity to it, many Indians were dying . 

The belief among the Plateau Indians was that medicine men were 

entirely capable of causing and curing disease; for the Indians 

failure on th e part of the medicine man did not mean lack of 

skill, but rather implied t hat the medicine man desires that his 

patient should not recover (Bancroft 1875:286) . 

Whatever suspicion first rested on Whitman when the deaths 

continued, was accentuated by a rumor proliferating among the 

Indians. This rumor was started by a boy , who told some of the 

Cayuse and 1:alla Walla tha t he had overheard Wh itman say he would 

give the Indians a bad medicine which would kill the Indians 

and thus allow him to take over t heir lands . As a result of 

this rumor , playing on t h e undoubtedly extreme tensions of the 

circumstances , the Indians devised a plan for what has come to be 

known as the "Whitman Massacre" (Harper 1971 : 125; Bancroft 1875: 

286) . 

A second incident that appears inconsistent with t he posited 

core value of harmonious relations concerns an early nineteenth 

century occurrence described by Ross Cox . Cox , a trader for the 

Northwest Company, wa s paddling along th e Columbia River when 

his canoe party was beset upon by r obbers in the vicini t y of the 

confluence of the Walla Walla River . Cox outlines the resulting 

battle in which sev ~ral Indians were kil l ed . He says that a 

fight was about to break out between his party and the deceased 

Indians' relatives supported by some other Indians fr om several 



groups, hen a young Walla ~alla c h ief whos e fathe r had been 

kil l ed in a battle with t he Shoshones arrived . This chief , 
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whose name was " Morning Star , " made an impassioned plea to the 

I ndians t h a t they should not fi gh t but r ather accept the compensa­

tion offered by the Cox :Jarty to t he f amilies of t he deceased . 

He said that t h e Indians should be gra teful to t he whi t es for 

supp lying them ~ith t he arms whic h had en ab led t h em to banish 

t h e Shoshones from t heir land and live without f ear of an attack 

from t h em . The I ndians, be inn in with t ll e fall a Halla , ag r eed 

not to fi gh t, and general good feel ing and a smoking of t he peace 

pipe resulted ( Cox 1957 : 194- 205) . Cox describes Morning Star ' s 

two hour or a tion to the I ndians as follows: 

His delivery wc1 s i mpas s ion e d ; and his action , 
althou _h sometimes violen t, as g enerally bold , 
g r a c eful , and energetic . r admirat i on knew 
no bounds; and t he or t ors of Gr eece and Rome , 
when compared wi th him , dwindled in ou r estimation 
into insignificanc e (19 57:204) . 

Th e inc ident whic ~ Cox ,as involved in fas certa inly not 

a planned a t t ack by the ~alla Walla or n eighbouring g roups as 

societies. Onl y a few individuals took part , and were on ly 

backed by t heir k in and neighbours ·1hen some of t h e I ndians 

involved were k llled . The action of t he k in and nei g hbouring 

Indians is understand able without contrndicting th e core v alue 

I have posited of harmonious re l tlons; a s indicated earlier in 

the thesis , t he bod lly needs, i n cluding emotional " gut-level 11 

r eact ions , c an t ak e precedence over val u es wh en it comes t o action 

in certain situa tions . 
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In understanding both t h e Whitman Massacre and Cox incidents, 

it must be recognized that new elements had been introduced into 

the Indians' pa ttern of life that were to elicit new responses. 

The white newcomers had explanations for disease , the physical 

nature of the earth, and indeed man himself th nt the Indians did 

not share or understand . Furthermore, the whites did not appear 

(from the Indians' perspective) to share the Indians• direct 

<lependence upon the earth for survival: many foodstuffs arrived 

for the use of the whites from places the Indians did not know, 

and as n result of an economic system they could not fully com­

prehend. For the Plateau Indians the whites , since they could 

not be understood, were people to be either respected or fe ared. 

Because the motivations of the whites were viewed with apprehension , 

the failure of Whitman's medicine was overreacted to; Northwest 

Company trading ventures were viewed with susp~.cion. Cox and 

his party had been through t he Plateau area before the aforemen­

tioned robbery incident, and were looked upon with a pprehension 

by a number of Plateau groups, due to belligerent shows of strength 

on the part of the Northwest Company men and needless killing 

of game for target practise (Cox 195 7:77-80). In addition, no 

doubt the unprecedented influx of wealth in the form of trade 

items in the early part of t he nineteenth century proved too much 

of a temptation to some individuals of the area and they attempted 

the robbery of the Cox party on their own initiative. The oration 

on the part of Morning Star , the Walla Ualla chief, demonstrates 



77 

t he value t h e southern Plateau peoples placed upon arbitra t ion 

ab ili t ies in c hief s . ~uite obviously ~orning Star himself would 

have opnosed t he r obber y if he should have known it was b eing 

consid ered . 

I know of no o t h er incidents in t he south ern Pl a teau in 

whi c h t h e Ind i an s roups of t h e a rea mad e or t hr eatened a n a ttack 

upon wh ites wh ich writers on t e area have beli eved to he an 

unpr ovoked a ttac . nf c ours e tis is not t o s ay tha t tensions 

d id not increase as t he wh ite populat i on pr essured the Indians 

to surrender mos t of thei r l ands and c hang e t heir way o f life . 

, or is it t o s ay t hat there as no . a r fa re between Indian s and 

wh ites . Ch i ef Joseph ' s seri e s o f battl es with the u. s . Army 

on h is e pic retrea t t owa r d Canada i n 18 77 is notabl e in this re­

gar d . As i mp lied earlier in th t hesis, v alues ar e not s t a t ic . 

~he• c hange wi t h c ha nges in b ehaviour a tterns . The beginnin , 

of si gn i fic an t c hang es in beh aviour patt erns c an b e seen in t he 

Wh itman I!a s s acre and Poss Cox inc idents previously mentioned . 

~ith t he t ak e - ov nr of Pl a teau Indian lAnd s and t e t h rea t to 

t heir way of life posed by te r a ·i d l y -increa sing wh ite popul ati on , 

it is unders t andab le t ha t behav our pa t terns and resul ting val ue s 

of t h e I nd i ans should chan ge . Changes in circums t ances will, 

in time , bring ab out c '. 1anges i n v alues. 



Chapter Five: 

CON CLUSION 

Verne Ray has suggested t ha t t he Sanpoil practised pacifism, 

and tha t for the Pl a t eau in gener al, pac i fi sm was an important 

characteristic. However Teit's informa t i on concern ing warfare 

between the Sanpoil and Nez Perce in t he latter half of t he eigh­

teenth century , along with discoveries of a certain amount of 

warfare wi t hin t he Plateau before t he arrival of t he horse, in­

di cates t ha t truly pacifistic behaviour was not in fact the rule 

in th e Pl a teau. Both Ray 's and Tei t 1 s information, in conjunction 

wi th that o f other researchers on t he area shows a marked decline 

if not termination -- of warfare between groups in at least the 

southern Pl a teau in the decades before white contact. 

This decline in warfa re within the southern Plateau c nn be 

at tri buted largely to t he advent of t h e horse and the changes 

it caused bo t h in the Plateau nd t he t wo nei ghhourinu c ulture 

provinc es, t h e Plains to t he eas t and the Great Basin to t he 

south. The Pl ateau peoples received the horse first from t he 

Shoshone s peaking peoples to t he south. Within the Pla t eau, the 

horse intens ified t he ex i s ting level of contact between Plateau 

groups, particularly in rel ation to trade. Outside of t he Plateau, 

the advent of t he horse resulted in competition for the bison 

h erds of t he western Plains bet ween the northwestern Plains groups 

and the eastern Plateau groups. This c ompetition developed into 

warfare between groups of t he to cul ture provinces. On the 

southern bounda ry of the Plateau, the Shoshone s peakers were 
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push i ng northward toward t he Co lumb ia . iv er. No doub t t h e ir early 

a c qui sition of t h e hors e p lay ed a significant role in this expan­

sion . Th e mu t ual t h rea t t h a t the Pl nte nu pe op les felt fr om t h e 

peop les of t h e t o neighbourin g a r e a s , c omb ined with t h e exist ­

i ng coh esiv e n ess within the a r ea , resu lted in relations b etween 

g roups b ecomi n g ev en c loser t h an t hey ori g inally had b een . 

An examina ti on of t he v alues derive d from t he c u ltur a l 

a ctivities nnd tr a i ts of t h e peoples of the s ou t h e rn l' latea u has 

i nd i c a t e d an underly ing c ore v a lue of ha r mon i ou s rela tion s for 

the area . This core v a lue can be seen as be inc c aus e d in l a r g e 

1 art by t h e trade and all i a nc e s i n t h e a rea previously mentioned ; 

and in ad iti on c a n b e c orre lated ith t he shif tin g n a ture of 

food res ource c onc entra tions and con c omi t ant l ac k of a feelin g 

of ri g id bound a r y , interma r ri a e , and a ttend an ce a t one another 's 

Wi n ter Spir i t Dances on t he part of t he various g r oup s of t h e 

sou t h ern . l 1t e au . The man i fe s t a tions of t he underly ing c ore value 

o f ha r mon i ou s rel a t i ons c an e seen i n a numb er of a s pect s of 

the c u lture s of t he a rea : i n r e v erenc e t owar d t h e e a r th an d s r iri ts, 

in guardian spiri t r el a tions, in s h aring , in qualifi c a ti ons f or 

political offic e , in t h e behav iour o f t h e h o lders of political 

of fice, and in my t h . 

This t h esis ha s ma intaine t h nt v a l ue s a re bo t h t he c a use 

and th e re s u lt o f c ul tur3 lly p a tt e ne~ behav i our . The eco l og ica l , 

ec on omic , and h i storic a l f acto rs menti oned c au sed cert ~in c ul ­

t ural l y patterned b eh av i our c har a ct eri st i c o f sou t hern Pl a t e nu 
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groups; the behav i our in turn susta ined v a lues clustering a round 

a core v alue of h a rmonious rel a tions. The core value of h a rmonious 

relations t h ough , in add i t ion to being c aused by certain distinc­

tive patterned behav iour, al so g enera ted and s hap e d a v a riety 

of c ul tural ly patterned behaviour an <l tra its . A number of cul ­

tural a ctivities and tra its of t h e peoples of t he area reflect 

th e underlying c ore v alue o f ha r monious r elat ions. While it is 

true t ha t "ha r monious relat ions" is a value for all peoples of 

the world a t some level of s ociety , it is t he extensiveness and 

depth of t h e v alue t ha t makes t h e southern Pl a teau distinctive. 

For t he southern Pl a teau Indians , t he unit t he harmonious rel ations 

core v alue is directed towa r d includes a ll t h e ethnic group s of 

the entire c ul ture a rea. 

The value o f h a rmonious relations wlth other peopl e and 

with t h e spirits felt to be co-existing in the world with man 

can be seen in a great man y statements made particularly by c hief s 

of souther n Pl at e a u g roups. I will end t h is t hesis with a quo­

tation from a s peech mad e by Young Ch ief, of t he Cay use ( Mc Luhan 

1971:8). The occ a sion for t h e s peech wa s t h e signing of a treaty 

in 1855 in which the Cayuse, alla Walla , and Umatilla ceded most 

of t heir l and to the United States government. ·oung Chief opposed 

the trea t y , s ay ing h e and h is people had no right t o sell the land 

the Great Sp irit had g iven t em . De fo r e signing t h e tr e a ty , 

Young Ch ief made the following speech: 

"I wond er if the g round has any thin g to s ay? I 
wonder i f t h e ground is listening to what is sa id? 
I wond er if t h e ground wou l d c ome al ive and what 



is on it? Thou gh I hear what t h e g round s ays, 
It ls t h e Grea t Spirit that placed me here. The 
Grea t Sp irit tel l s me t o t ake c a r e of the Indians , 
to fe ed t hem a ri ght. The Grea t Sp irit appointed 
t h e r oo ts t o fe ed t he Indians on. The water says 
t h e same t h ing . The Grea t Spirit directs me , Feed 
t h e Indians well . The gras s s ay s t h e s am e t h ing , 
Feed t h e Indians well. The ground, water , and grass 
say , The Grea t Sp irit ha s g iven us our n ames . We 
have these names a nd hold these naMes. The ground 
s ay s , Th e Gre a t Sp irit has p l a ced me h ere t o produc e 
a ll t hat gr ows on me , trees and fruit . The same 
way t h e ground says , It was from me man wa s made . 
The Grea t Sp irit, in placing men on th e e arth , 
desired t 1em to t a k e good c a r e of t h e g round and 
to do each other no har m •••• " 

81 
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NOT ES 

1 What is meant by the term "society" in regard to the 
Pl a t ea u is a gr ou ping of bands s har ing a comn on hab i tat, di a l ect, 
customs, trad it i ons, and institutions. Each "society" is e quiva­
l ent to th e e t hn i c gr ou ps delinea t e rl on t h e f r onti sp i ec e ma p . 

2 
Benedict t akes h e r t erms "Apollon i an" and "Diony s i an" from 

ietzsche . 

3 The "band " leve l o f s oc i ocultural integr a t i on is de f ined 
by Service: 

"The s al ien t fea ture of t he t ype is ••• t ha t al l of the 
func t i ons of t h e cultur e a re organi zed , pra c t ic ed , or par­
t aken of by no more t han a f~ a s socia ted band s mad e up o f 
r el at ed nuclea r fam ilies •••• t h e r e are no s pec ial ec on ­
omic e roups or ••• s pec ial consuming group s or clas s es. 
The ec onomy ••• i s not se ara t e ly i nsti t ut iona li zed , hut 
r ema i ns ••• an a s pect of kinsh ip organ i za t ion •••• 
Th er e is no separ a t e polit i c a l l i fe and no gov ernmen t or 
l egal s ystem aJ ove t he oode s t i nformal a uth ority of f a mi l y 
heads and e pheme r i1 1 lea e r s •••• t her e i s n o rel i g i ous 
1 if c s t and ing apa r t from fao ily and band . " (196 2: 108- 109) • 

4
No t e t ha t I i nc lude t he eastern ~· l a t ea u wi t h i n t he c a t egory 

o f t h e "triba l" l ev el of soc iocul t ura l in t egr at i on r a t er t han 
t he "chiefdom" l ev e l. I do t h is on t he bas i s of t h e de f in it i ons 
Servic e give s f or e .:1 c 1. Il e s a: s t ha t trib es , thou.:~h more c omp lex 
a nd ma inta ining more s pec i f ic d ivers if ica tion t han ma i n t a i ned 
a t t he hand level o f s oc iocu ltural int e r a t i on , a re n ev e r t heless 
s t ill egali t a r i an c u l tures without s e ·a r a te bodi es o f pol it i c a l 
c on tro l an d wi th ou t economi c specia liz a t ion (exc ep t for ec onom i c 
r o l e d i ff er e nces on t he ba s i s of ag e an <l sex ). r i be s a r e compos eri 
of r esidenc e un i t s wh i ch a r e econ omi c a l l y self - suf f i ci ent. 

Th e c hiefdom level of s oc iocul tur a l in t egration , on t he o t h e r 
hand , is c har act e r ized by c en t r a liz ed c oll ecti on and red i s t ribut i on 
of t he bulk of ec onomic res our c e s , a pri es thood a nd c hi ef t a ins h i p 
or din a rily inher i t e in t e s ame f am i l y 1 i.ne , and fre qu ently t he 
presen c e of soc ial str a tific a tion (1962 : 140-41,170-72). 
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