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Sir Thomas Browne was a seventeenth-ceritury meaical
doctor who wrote on spiritual subjects. His works réﬁlect
a concern for the new methodology of Baconian empiricism
and its attendant secularising impulses, as well as a
deep commitment to traditional religioﬁs values., Although
Browne is admired today for his amusingly complex and
guaint language, and.for his gracious toleration, it
has not sufficiently been pointed out by critics héw the
achievement of such literafy distinction resulted from
Browne's direct and serious encounter with some of the
most controversial and heated intellectual debates of
his day. Broﬁne's works, this thesis claims, are struc-
tured according to a series of binary oppositions which
suggest that only by appreciating and presenting such
paradoxes as faith and works, soul and body, sacred and
profane knowledge, was Browne able to arrive at a mature
resolution: one, that is, which works through the issues,
rather than around them.

The first chapter deals with the key Reformatdon
question of belief and knowledge, taking the controversy
surrounding the death of Michael Servetus to exemplify
the actual seriousness of the question, and to establish
the basic terms of a debate which remained alive for

Browne, although his historical position allowed him to
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stand also partially outside it, and so to interpret LE
in his particular manner. Mainly, in this chapter, two
distinct attitudes to the relationship of belief and
knowledge are established. On the one hand, the paradoxes
of religious faith, dogmatically stated, were held to de-
mand intellectual submission and assent; on the other,
the paradoxes were held to give rise to ambiguity which
called for equivocation and exploration. Whether the mind
is left with a violent separation between faith and know-
ledge, or whether it must explore their interpenetration,
formed the basis of a debate between puritans‘and latitud-
inarians in the England of Browne's time. It was Browne's
distinction, however, to recognize the claims of a radical
Calvinism for which in some ways he had little sympathy,
as well as the claims of the latutudinarian position.
Browne's works express this peculiar joint allegiance
by presenting us deliberately with the antithesis of belief
and knowledge through binary structure, and then, stylis-
tically, destructuring (though without finally destroying)
that initial opposition.

Subsequent chapters deal with Browne's main works

form this general perspective. Religio Medici is com-

posed of two parts, and deals with the controversy of

faith and works; Hydriotaphia and The Garden of Cyrus,

two separate essays published by Browne under one cover,

reflect the debate between mortalists and Platonists
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over the nature of death and resurrection; Pseudodoxia

Epidemica and Christian Morals can be seen together as

two sides of an examination of the increasingly incom-
patible concerns of sacred and profane knowledge.

Browne's writing, I conclude, endures today partly
because it was decisively of its own times. The sense
of toleration, open-mindedness, and disinterested curiosity
for which Browne is famous, is the achievement of a man
who knew the mind's dangerous oversimplifications as well
as its need of dogma. The purpose of this thesis has
been to provide some means for understanding Sir Thomas

Browne in such a manner.

Examiners:
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Chapter I-

The Execution of Michael Servetus:
The Confrontation of Faith with Paradox



Thomas Browne, a medical doctor and "divine" author,
died in 1682. Sixty-four years &dfter his death, Dr.
Johnson declared that Browne would be remembered for his
curiously antiquarian style which, according to Jcohnson,
sacrificed "rigorous examination" and "serious opinion"
for an "abstruse," "obscure," and "exotic" "subtlety of
disquisition“:1

His exuberance of knowledge, and plenitude of ideas,
sometimes obstruct -the tendency of his reasoning and
the clearness of his decisions: on whatever subject
he employed his mind, there started up immediately
so many images before him, that he lost one by grasping
. another. His memory supplied him with so many illus-
trations, parallel or dependent notions, that he was .
always starting into collateral considerations: but
the spirit and vigour of his pursuit always gives
delight; and the réader follows him, without reluctance,
through his mazes, in themselves flowery and pleasing,
and ending at the point originally in view,?
Johnson is, of course, correct, and the "spirit and wvigour"
of ‘Browne's style, conducting the reader through the
delightful mazes of an argument, remain attractive to
modern readers. But "the point originally in view," as
Johnson ends by reminding us, is not neglected. Browne's
literary achievement, in short, is not only a stylistically
intricate and wanton pursuit of "collateral donsiderations“:
it is also a carefully considered reaction to the theo-

logical "points" which underlay sectarian controversies

of his time..
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Accordingly, Browne's writings are not merely the
exuberant flights of an antiguarian eccentric; rather,
they reflect a fascination with dividedneés, with paradox,
and with the antinomies and disputes ﬁhich cause men to
be antagonistic to one another on matters of religiods
belief. Browné's style, by its very complexity and re-
fusal to take short cuts, may be said to advocate toler-
ation. But the "plenitude," the "mazes;" and the "many
images" which Johnsan describes, .are an attempt to resolve
theological and doctrinal issues by encountering tﬁem,
and not just by avoiding them through pleasant obfuscation.
Browne, after all, livea at a time when it was not easy
to be tolerant, and when wrong interpretations of thé
paradoxes and binary oppositions of religious faith éould
have drastic results.

Some reasons why religious toleration was a problem
for Renaissance writers can be outlined in an especially
dramatic way if we recall, briefly, the execution of
Michael Servetus, which occurred not in England but in
Geneva, and not in Browne's time, but in the sixteenth
century. I wish to begin by describing some circumstances
of Servetus' execution, first because'they can set before
us (as; indeed, they‘set before all Refofmatibn'Europe),
the problems of toleration in a radical form, and, secgnd,
because the confrontatidn between doctrinal paradox and

individual faith is expressed there in a manner which



remained as much a concern for Sir Thomas Browne as it
did for writers on divinity throughout the Renaissance
and Reformation in England.

Convicted of anti-Trinitarianism and anti-paedo-
baptism, Michael Servetus was burned at the stake for
heresy on 27 October, 1553. The burning took place at
Champal, just outside of Geneva; Servetus had been con-
demned By Calvin and the Gene%an council, who sentenced
him in the name of the Father, the Son, and the Holy
Ghost,s

The circumstances surrounding Servetus' execution
were complex, and to accuse Calvin of blind and dogmatic
persecution would be a rash oversimplification. Servetus
had already aroused enough animosity to be burnt in effigy
by the Catholics at Vienne; he arrived in Geneva during
a period when anti-Calvinist activity was particularly
strong, and may have been associated with Libertine plots

for a coup d'dtat; he behaved with provoking arrogance

throughout the trial, actually attempting to file a
counter-charge of heresy against his accusor.4 Neverthe-
less, two important facts stand out. TFirst, Servetus was
charged and condemned to death for a heterodox Feligious
belief, and no civil, crime; second, the counts upon which
he was convicted -- two out of an original thirty-nine --
were not only issues of current theological unease, but

also highly sensitive aspects of Calvin's own doctrine.5



‘The controversy generated by the execution attests
to the significance of these two considerations. On the
one hand, Calvin,‘surpassing Luther in his.logical articu—
1at10n of dogma, was able to rationalize-to his own satis-
faction that Servetus was a heretic, a danger to the wel-
|fare of the communlty, “and should be burned. On the other;.
Sebastlan Castelllo, a professor of Greek at Basle, prom—'
ulgated a p051t10n of Erasmlan tolerance and severely
questioned both Calv1n S clalm to religious absolutlsm
‘and hlS rlght to commlt jud101a1 murder on the grounds
of a dlfference in belief. The debate between Calvmn'
and Castelllo may aocordlngly be viewed as a restatement
of the contrastlng pos1tlons of dogmatic certalnty and
skeptical restraint teken by Luther and Erasmus in their
“debete on free will, but crystallizes on a tension that
had'remained largely implicit in the earlier controversf:
how’certein are points of dootrine, and what actions based
.upon them can be justlfled7

THe ten51on lies between an absolute and a relative
.cleim to truth,.a dlvergence most fully realized in the
dlfference between Calvmn s and Castelllo s attltudes to
‘rellglous paradox In the most,general sense, paradox
' presents atlogical contradiCtion.6 Witbin the oontekt of
Reformation theology, such a contradiction could be ap-
proached -in two -ways. 'First, astoselie Colie and Jcel

Altman point out, the divisions of paradox can provide



man with the opportunity to view questions in-utramque
partem, affording him the "chance to postpone a philo—
sophical or religious choice he might live to reuret."7
The contradictory statements of‘a.paradox are then'hela
in an'"equivocal balance" that .exists as "an obliQue
criticism of absolute judgment'"g In these terms, paradox
becomes a denlal of dogmatlc certalnty in rellglon, an.
1nstrument of equlvccatlon and "contlnuous lnqulry
"Deveted to dlscovery, not explanatlon," 1t acts as a
stlmulatlng puzzle for the mlnd,:Wexer01s1ng the-unders
standiug." 1?'
However,-lt lS also p0551b1e to v1ew paradox not

as lnterrogatlve, but as declaratlve. In thls sense,
paradox 1s most frequently used to demonstrate man' s
utter lnaballty_to comprehend_d1v1ne mysterles. Standiuu
at the tefminus of‘discursiVe reasoning,'thevparadoxical.
division‘is theu‘not.anlinstrument'of equivocation or
an intriquing puzzie,‘but an absolute statement affirming
the certaiuty of a truth beyond human understanding.
_Such a p051tlon on paradox annihilates the pOSSlblllty
-of 1nvest1gatlon, since the paradox confronts reason w1th
its own llmltatlons and awes man into, an’ humble acceptance
of what appears ratlonally 1mp0551b1e;

Paradox is prevalent in Reformatlon theology precisely
because Reformist theologlans are so profoundly sensitive

to the abyss separatlng fallen humanlty from its creator.zl



The via negativa thus predominates in their discussions

of God: since he so completely transcends human aware-
ness, he can be percieved only negatively, concealed sub

contrariis. Iuther describes how God appears to man

paradoxically:

faith has to do with things not seen [Heb. 11:3).
Hence in order that there may be room for faith, it
is necessary that everything which is believed should
be hidden. It cannot, however, be more deeply hidden
_than under an object, perception, or experience "which
is contrary to it, Thus when God makes alive he does
it by killing, when he justifies he does it by making
men guilty, when he exalts to heaven he does it by
bringing down to hell . . . . Thus God hides his
eternal goodness and mercy under eternal wrath, his
righteousness under iniquity. This is the highest
degree of faith, to believe him merciful when he saves
so few and damns 80 many, and to believe him righteous
when by his own will he makes' us necessarily damndble,
so that he.séems, according to Erasmus, to delight in’
the torments of the wretched and to be worthy of hatred
rather than of love. If, then, ‘T could by any means
. comprehend how this God can be merciful and just vho .
" displays so -much wrath dand iniquity, there would be
no need of faith.® As it is, since that’ cannot be . 18
comprehended there is room for the exerc1se of falth

Accordlng to Luther, "the hlghest degree of falth"»
is grpunded upon paradox. Those who belleve that God is
Qood andimerciful cannot escape percelvlng-that he damns
men by his own will and seems "to delight in the tdrmehts-:
of the wtetchea.W rIf this paradbx coulalbe comprehended,
=expleine Lﬁther,'the aivine purpése would be understood
and there "would be no need of faith.". As it is, God's
paradoxical'mode ot operation cannot be so comprehended;

 as a reSult;-;there is room for the exercise of-faith."

Conseqﬁently; faith speaks in confrontation with
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paradox, and how the believer comes to terms with a
paradoxical statement defines the nature of his religious
devotion. In the Reformation controversy over the ab-
solute or telative nature of theological knowledge, the
two aforementioned approaches to éaradoxical division
can be discerned: the former, based upon equivocation,
is held by the liberals FErasmus, Castellio, and {contem-
poraneoﬁs with Browne) the English theologians John Hales
. and William Chillingworth, advocates of religious latitud-
inatiaqism; the latter, based upon affirmation, is held |
by Luther and Calvin as well as such polemical English
Puritans as William Prynne. An exﬁleration of these two
positions can elucidate not only some.of the reasons be-
hind the death of Servetus, but can also show how the
‘ramlflcatlons of that death are relevant for a study of
Thomas Browne, whose llterary distinction may-be said
to lie,ia-a uniqﬁe'appreeiatibn-aﬁd'tfeatment of the“~
conventlonal Paradoxes of rellglous falth as‘ttef'are
_;apprehended by a medical doctor dedlcated to the new
;ntelleetual fashlons of emglrlclsm ‘and toleration, as
well as.tb the‘doctfinal'assertions of tradition;‘
‘Faitﬂ}'fqr Calvin, is based upon ‘a eenVictton'of'
absoldte certaiﬁty,‘“an andoubted exPectation-of sal-
fatipnf'zghls attitude towards paradox lS founded upon -
that pellef; so in order to understand Calvin's pOSltlon

on paradox 1t'i1s necessary to have some understanding of
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the grounds on which'his claim to certainty rests. _Calvin
refutes the Papist claim to infallibility because Catholic
doctrine, he believes, has been determined by the fallible
councils of men; its truth, therefore, cannot be absolutely
assured.14 Accordingly, Célvin resorts to the original
source of doctrine, the Bible. For Calvin, Scripture
alone reveals "pure and infallible truth," because it is
not the work of men but the Word of God.’® Thus the "cred-
ibility of doctrine" can in Calvinist terns only be es-
‘tablished if men "are persuaded beyond ‘doubt that God is

16 This "persuasion" is the office of the Holy

its Author."
Spirit:

The same Spirit, thegefore, who has spoken through

the mouths of the prophets must penetrate.into our

hearts to persuade us that they faithfully proclaimed

what had been divinely commanded.?

TheiSpifit_not only enable; the’ recognition of ihe
Bible as the;very Wofd of God' and sélg rule of faith, how-
éverj“it-also‘grants the'be;iever a‘completéiy unambiguoué
undefsténdiﬁgkof all that is coﬁtainéa ini;hat‘Word. I"ﬁo
maﬁ percéiVés‘one iota of what is in theuédfiptures‘uhless
he has the Spirit of God," explains Luthe;; once “pérsuadedﬂ
by the Spifit he. finds that ﬁnothing,ap,ail is'leftVOB—_' |

scure or ambiguous,” and_thét'scriﬁtural.frﬁth becomes
. "all quite accessible."ngence for Calvin and‘Luther,.féith '
can'be-Qased "not on ignorance, but on knowiedge."ngl-

though this "knowledge," it should be eémphasized, is not
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a "comprehension" of the ‘sort attainable by discursive
reason, it is nevertheless a "certainty" "of persuasion”
that precludes all doubt.?? Accordingly, Calvin is able
to define faith as a "firm and certain knowledge of God's
benevolence towards us," a knowledge perceived, confirmed,

w2l

and maintained "from his Word. For the thorough~going

Calvinist, therefore, faith never need go beyond a firm
"knowledge" of the revelation of the Bible as illuminated
by the Spirit:

for by atkind of mutual bond the Lord has joined
together the certainty of his Word and of his Spirit
so that the perfect religion of the Word may abide

in our minds when the .Spirit, who causes us to con-
template God's face, shines; and that we in turn may
embrace the Spirit with no fear of being deceived
when we recognize him in his own image, namely, in
the Word. So indeed it 15. God did not bring forth
his Word among men for the sake of a momentary dis-
play, intending at the coming of his Spirit tod abolish
it. Rather, he sent down the . .same- Sﬁlrlt by whose
power he had dispensed the Word, to complete his work
by the efficacious confirmation of the Word.

"Calvin's ¢laim to“doctrinal'certainty;ltherefore,'
is based upon the conv1ct10n ‘that the words of the Blble,
as dlctated to the prophets and conflrmed and clarlfled
for the believer by the Sprrlt, absolutely manlfest God's
truth. "By his Word," Calvin declares{ "God rendered
faith unambiguous forever."23

Although Calvin believes that the Splrlt completely '
and truly 1llum1nates the Word, however, . he also malntalns

that the knowledge of God conveyed_by Scrlpture, whlle'

infallibly accurate, is not complete.‘ God-"has set forth
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by his.Word the secrets of his will .that he had decided
to feﬁeal," Calvin explains, but these "secrets" are
only.;hése it will "concern us and benefit us"” to know
for_ouf salvation.241n other wo;ds[ Scripture reveals
God to man only as Redeemer:‘Lutﬁer claims man can know
no other.God than "God incarnate," Calvin that He is "com-

a5 Of the God hidden outside

prehended in Christ alcne."
revelation man can know nothing. His essence and edicts
remain completely enigmatic.

Both Calvin and Luther carefﬁlly stress their dis-
tinction between the revealed and the hidden God. ngting
Psalm 36:6, Calvin explains that aside from the “undér—
standing'bf those mysteries"r "set forth familiarly" in
Scripture, God has "another hidden will which may be com—

26

pared to a deep abyss." “"As this will is "ihcompréhensible,“

the “sécret purposes" of the hidden-God remain closed to

man.27Lﬁther is even more explicit. "We have to argue

in one way about God or the wili of God és preached, re-

~vealed, offered, and.worshipped," he wriﬁes,‘“ahd in

another way about God .as hé is not préaéhed; not révea;ed,

not offered, not worshipped."28
Parado# is this "other way" of speaking about thé

hidden God. The incompreheﬁsibilities of'tﬁe "abyss"

" thus find expréssion in thé great paradoxes of éalvinist -

and Lutheran theologies: the Trinity,'ﬁhe servitude of

the will, the naturé of Christ, and predestination. .Theée
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paradoxes expresé truths that overwhelm human understanding,
as Calvin demonstrates in tackling the problem of pre-

destination to reprobation:

With Augustine I say: the Lord created those whom
. he unquestionably foreknew would go to destruction.
This has happened because he has so willed it. But
why he so willed it, it is not for our reasom to
‘inquire, for we cannot comprehend it. And it is
not fitting that God's will be dragged down into cen-
_ troversy among us, for whenever mention is made of
it, under its name is designated the supreme-rule
of righteousness., Why raise any question of un-
righteousness where righteousness clearly appears?
. Thou seekest reason? I tremble at the depth.
Reason, thou; I will marvel. Dispute, thou; I will
believe. I see the depth; I do not reach the bottom,

Such paradoxes are not to be subjédted to "contro-
versy," "reasbn," or "Disputé." "We must not ask the
reason for the divine wili," says Luther, "but simply
adore it." soBecause Calvin and Luther find these para-
doxes éresent in the Bible they are necessarily true,
even though man cannot grasp them; he must therefore be

content "reverently to adore" them.gi

So for Calvin and
Luther, faith presupposes a total resignation to the
ineffable truth of divinely pregcribed paradox. "Scrip-.
ture simply confesses the trinity of.God and the‘hqmanity
of Christ, and the unforgiveable sin," Luther maintains,

"and there is nothing here of obscurity or ambiguity.

But how these things can be, Scripture does not say

nor is it necessary to know: " 9 Consequently, in-
quiry must not pass beyond paradox as-set forth in the

Word:
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let us remember here, as in all religious doctrine,
that we ought to hold to one rule of modesty'.and
sobriety; not to speak, or guess, or even te seck
to know, concerning divine matters anything except
what has been imparted to us by God's Word.%3
According to ILuther and Calvin, therefore, para-
doxes have been set forth in the infallible Word of
. Scripture; they must receive unquestioning assent. The

o hiddenness of God is not an encouragement to indulge in

speculation, but rathér demands total submission. For

these theologians, God is so transcehdent, irreducibly
. other, fha£ résignétion to paradox is imperative: all
are admoniéhed "to pay aﬁtention to the word and leave
that inscrutable will alone."34 : >

Such a flat acceptance of paradox prevents equivo-
cation. Though Coiie suggests that "the paradoxical
form denies commitment” aé it "defies 'sitting' in any
specific philosophical position,“35no such restraint
characterizes Calvin's or Luther's attitude_téwards para-
dox. Their view compels commitment and demands the as-
sumption of a very specific stance. For both, since
doctrinal truth has been definitively re&ealed in Scrip-
ture, the function of the Christian is not to edﬁivocate
. about that doctrine, but to "consistently adhere to and
.affirm" it; indeed, a Christian must "delight" in such

"assertions."ssTake away assertion, states Luther, "and

you take away Chrisﬁianity.“37

Paradox thus becomes a test of faith, its resolution
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located"in correct choice. If paradoxical truth is
absolutely certdinllthen it compels assént; to guestion
the truth of the paradox becomes, in effect, a denial of
Christianity. Just sﬁch an implicit denial on the part
of Serﬁétus proﬁided the official justification for his
death.

'Servetus had not only.rejected infant baptism, but
also quéstioned.fhe-Trinity, one of the central paradoxes
: Qf'the‘christian féith. Neither of these two points of
dOgma;‘hé argued, could be proved from the Word. Tech-
mically his.claim was coirect. Paédobaptism was an
' exceedlngly hot. issue at the tlme and as Franc01s Wendel
observes, Calvin must undertaLe falrly strenuous exege51s
" to dgfend.lt. 8The doctrine of the Trlnlty; also a subject
of current unease, haa aétuélly been formuiated by the
Nicene Council in 325 A.D.&;Nevérthelesst Calvin was con-
vinced that both were scripturally truq and, having once’
been forced to defend himself agéinst é charge‘of Arianism,
became a particularly adamant Trinitarian .’ "Say that in
£he one essence of God there is a trinity of persons,” he
asserts, and "you will say in one word what Scripture
states and cut short empty talkativeness.“41 Servetus,
however, explicitly deniedkthe aistinction of persons
and the eternal co-existence of the Son aﬁd Spirit with
the Father. The Trinity, he stated, is but three "phasés

or medes of God's activity."42 From Calvin's point of
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view, this refusal to yield assent to a paradpx Calvin

saw so definitively stated in Scripture waéiq "hdrriblg,
exed}ableﬁ blasphemy, Servefus himéelf a pfomulgétér of
"stinking heretical poison."43To Calvin it appeared Ehat
by refusing to submit to the paradox, by pushing at and
investigating it, Servetus had quite effectively damned
himselﬁi |

I protested simﬁly, and it is the truth, that I
never entertained any personal rancor against him
« « +» . I told him that I would pass over everything
which concerned me perscnally. He should rather
ask the pardon of God whom he had so basely blas-
- phemed in his attempt to efface the three persons
.in one essence, saying that those who recognize God
the Father, Son, and Holy Spirit, with a real dis-
tinction, created a three-headed hound of hell . .
. But when I saw that all this did no good I did
not wish to be wiser than my Master allows. So
following the rule of St. Paul, I withdrew from the
_heretic who was self-condemned .44

Four mohths after the exéqution of Servetus, Calvin

published a defense of'his actions, the Defensio orthodoxae

fidei de Sacra Trinitate contra prodigiosos errores

Michaelis Serveti Hispani. In response, Sebastian.Castellio

issued hi$ Contra libellum calvini, a restatement of an

earlier.WOrk,lTraité des Hérétiques, in which quotations
from Calvin are cited only in order to be refuted by the
pseudonymous Vaticanus. Castellio endeavogrs to point
out the dangerous absurdity of claims to absolute doctrinal.
certainty:

b'All sects hold their religion as established by

the Word of God and call it certain. Therefore
all sects are armed by Calvin's rule for mutual
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persecution. Calviﬁ says-hé is certain and
they say the same. He says they are mistaken
and they say the same of him. Calvin wishes'’
to be judge, and so do they. Who will be judge?
Who made Calvin judge of all the sects, that he
alone should kill? How can he prove that he alone
knows?45 : :

'Calvin is charged by Castellioc on twofparticular
counts. First, he argues that Calvin's assertion_of cer-
tainty has reduced the incompréhensible myéﬁeries{of
faith into points of intelléctual dispuée, rathexr than
_demonstrations-df man's ;estrictéa perspective and the .

cénsequént need for'a.latitude of belief. - éecond, he
claims that Calvin's emphasis on the infallibility of

thé Word resulted in the executio; of Servetus on the
basis of an over-literalized appiication of the "letter"
of thé law. The two charges are obviously related: an
.increaéing literalization of what is to be believed in-
evitably leads to an_increasing certainty of comprehension
Taboﬁt'iﬁ._ The death of<Servétu$ shows that both charges
: afe in.some measu?e t;ﬁe., Paradox, for Calvin, is a
étatement of literal truth thét must be unconditicnally ‘
éécepted;.tﬁé acceptance.of rejection of the "letter" of
_ that parédoxvcan'define one's position‘as a believer of
alheretic._ Unfortunately, it is then all'£oo easy to
quote Matthew'lf:BO, as'Luther does: "'He who is not with
‘me . . . is against me.'" 46éastéllio‘s own position ad-
vocates a quite different method of approachiﬁg religious

paradox, a method advanced by Erasmus and carried forward
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into the seventeenth century by the English latitudinarians.
Castellio's two-pronged attack strives to undermine
Calvin's conviction of absolutism. He therefore shrewdly
focusses his attention uéon'the basis.of that conviection,
the infallible clarity of the Word of Scripture. cas-
tellio never questions the authority of SCripture; mhich
“all the Chrlstlan sects" agree to be true; rather, ‘he
questlons the valldlty of aSSertlons on- "how it 1s to be
understocd. "47For Castellio, as for‘Erasmus, even the-:
illumination of the Spirit 1eaves many parts of the Blble
amblguous and " bscure," since "the Splrlt does not fur—
nlsh the whole truth to anyone." 48These obscurltles are
the "secret places" of the‘Werd, which cannot be deflnl—'
tively understoed;:indeed; "God has not wished us to
penetrate them.449 :
| The Word in conjunction with the Spirit is thus not
“Wholly ciear" as Calvin and Luther maintain;50it remains
full of qulte 1ntentlonal ambiguities that defy the at-
tempt to establish any certain doctrinal pOSltlon. "God
desired to leave obscurlty," Castelllo wrltes, "as tan
éxercise to human 1ndustry that the mind, like the body,
' might gain 1ts bread by the sweat of its brow." 1 Con-
sequently, man need not 5ubm1t~h1mself unquestioningly
to all that is stated in the Word. Rather, Castellio

- defines three different degrees of assent:

They are to be believed if clearly set forth in

A
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Scripture. They are to be doubted if embiguously

explained, and to be left in ignorance if there

is nothing recorded about them 52 '
Many doctrinal issues are "to be doubted"; "ambiguously
. explained," their truth can onlf be relative, and assent
to their propositions only conditronal. Accordingly,
says Castellio, man simply needs to be certain of his
Chrietian duty and perform it according to Christ's . pre-
cepts.sgAll other'points:ere opén'to'equivoCation.'

Although Castelllo belleves that thlS approach

does. not v1olate the "authorlty of Scrlpture,“ the pre-—
sence of amblgulty in the Word causes hlm to transfer'
its 1nfalllb111ty from a "metlculous verbal conSLStency
to the "tenor: and’ body of the thought " ‘The “rellabllrty"
. of the Word is then contingént not et all upon its.iiteral
acouracy;'inetead, Ceste;iio.claims it is "manifested"
_preciseiy in the“fact-that thoee'Who.wrote it were “so.
1ntent upon the salvation of men as to be unconcerned for
words. 54 Accordlngly, a flat acceptance of the "letter“.
of the Bible most be practlsed "warily," as Hales explains,
'since e concern for the literal sense of the Word may
ultimately “hinder_Scripture from that latitude of sense,
of which it is,'na'turally'capablie."ls5 In short, the Bibie
muist not'be'readloarhally, for the letter, but spiritually,
for-"thet latitude of sense;"

Cestelliofexpressly charges Calvin with denying

'Scripture just this "latitude." Because Calvin's theology



repudiates the possibility of ambiguity in revealed
truth, Castellio claims he must drive the passages of
the Bible into a "rigid conformity" that does violence
to their intentional ambiguity}&;This practise, ac-—
‘cording to Castellio, results from exactly such an over-
ciose adherence to the "letter" of the text, which

only too easily leads to a kind of idolatry of language,
a dangerous confusion of "the symbol with the thing

57

symbolized." In turn,‘this confusion causes the

"killing" applicatiop of the "1etter“;0f the 014 Law
rather than the spiritual- flexibility and "latitude 
of sense" required by the New. |

.Aé far as Caéfellio is concérned,.Calvin's execﬁtion
of Servetus was Ehe inevitabie outcome of precisely this.
chéin of'érrors, culminatipg in'a culpable attemp£ ;ta

a8

wage spiritual war with earthly arms. " Calvin's insis-

tence that the Word is perfe%tly'clarifigd by the Spirit
fcauéed him to arrogantly usurp God‘s power to judge and
punish; his focus on the.litéral'inf;llibility of ﬁhe
text caﬁsed'him to ignore the éxtra diménsion.giveﬁ té
the Word'by the.Crucifixionf

They cite the law in Exodus, 'He that sacrificeth
unto any God save unto the Lord only, he shall be
utterly destroyed.' I ask you whether this de-
‘struction is corporal or spiritual. . If it is cor-
" poral, then must they first revive the whole law
of Moses and inflict corporal punishment upon those
- who sacrifice. But to do this is to seek to be
 justified by works of ‘the law, and to be cut off

19
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from Christ, in whom the former things are passed
away and all things are made new,99

For Castellio, only God can know the truth amidst
ambiguity, and only God has the right to act upon it.
Therefore, he concludes, quoting I. Cor. 4:5; men must
"judge nothing before the time, until the Lord come, who
“both will bring to light the hidden things of darkness
and make manifest the counsels of the hearts." %

The frequent ambiguity and spiritual “latitude" of
Scriptute thus strongly challenge Calvin's conviotion of
certainty. Consequently, whereas Calvin had equated
faith with a "certainty" "of persuasion" that precludes
all doubt, Castellio-and Chillingworth contend'that-aoubt
plays a.significant part in the act of faith. To te¥
quire of men an absolute certainty of belief explains
Chilllngworth _would be a “great erroxr,;" potentially of
'-such "dangerous and pernitious consequence" as the death
of Servetusﬁl since “scripture is ambiguous," they must
remain content w1tht"some shew of probability 6'Z-All-
that men can do is live in accordance with the "main
' ooints of religion which atelclear and evident from Holy g
-Scriptures" and which are necessary "to the performance'

"qsall other issues must be doubted if the jus-

of duty
tification for religious absolutism and assertion is to
be eliminated. By so equating faith with the "exercise"

.of a skeptical private devotion and not with a conformity
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to doctrine, these liberal writers allow for the co-
existence of contrary beliefs:

though it were damnable to oppose any point con-—
tained in Scripture; yet Persons of a contrary
beliefe . . . might both be saved, because their
contrary beliefe was not touching any point con-
tained in Scripture. Secondly, because the con-
trary beliefe may be about the sense of some place
of Scripture which is ambiguous, and with pro-
babilitie capable of diverse senses .

Thlrdly because the contrary beliefe may bee con—
cerning points wherein Scripture may with so great
probabilitie be alleaged on both sides . . . that
men of honest and upright hearts, true lovers of
God and of truth, such as desire, above all things,
to know Gods will and to doe it, may, without any
fault at all, some go. one way, and some another,

& some (& these as good men as either of the
former) suspend their judgements, and expect some
Elias to solve doubts, and reconcile repugnancies, 64

This suspension of belief in the face of ambiguous
points of doctrine also informs the attitude these writers
hold towards ieligiou;'parédox. FPor Calvin, a paradox,
though beyond human comprehension, dgﬁands submission.

As the test of faith it exists not té be questioned, only
affirmed or (heretically) Aénied. But,fof,céstellio,’
Erasmus, Hales‘anq Cﬁillingwo;th,'pgfadox demands no such
péssivé resignatién; rathe£, it provokes. a. search for
;esolution. It is not sonmuch'a statement:df‘abéoluteﬁ
trufh as an instrument of "éontidubué.ihquiry" into the:
nature of truth. Adcordingly,'paradoxical éontxadictions
aré no longe¥ ﬁiewed as tﬁe area that defiﬂes faith, but
the area wherein faith is discovered and expléred; pro=

viding, as Castellio says, an "exercise to human industry".
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for the "mind." Whereas for Calvin and Luther faith
is dependent upon the assertion of paradox, for these
writers faith is dependent upon the exploration of
paradox, and is sustained by the play of the mind within
it. \

As a result, both Castellio and Erasmus conclude
that the great paradoxes of faith (the Trinity, predes-
tination, the nature of Christ) are not "wholly clear"
statements of truth. Rather, they are matters of am-
biguity "not cleared up in Scripture.“Gs”Therefore,
conjectures about them can be but "guesses," and they
must be accorded the same "latitudelof sense" as ali
Scriptural ambiguities, tﬁeir inte;pretatiqn left to

the discretion of the individual.gﬁ

So wﬁiie Castellio
describes the Trinity as an "inexplicable enigma"” just
as Calvin does, Castellio feelé free to proceed into
speculaﬁion. " "The asSumpfion that thére is but one
God," he writes, is to be believed because it is clearly
set forth.in Seripture; but -"from this poiﬁt.of departure
reason may considef whether.there is a Trinity and of
what sort."67 If religious -paradox isiso.viewed as é-
matter of reasgnable consideration, open to-équivoéation
and ripe for the “exércise“ of devotion, tlien the hid-
denness of Géd does not énnihilate séégulation. 6n the

contrary, it provides a stimulation to it.

As handled by these four ﬁriters, therefore, paradox
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becomes not the end and test of a doctrinal faith, but
.the beginning of the establishment of an individualized
belief. . The paradox is held in suspended judgment,’in

a creative tension that encourages equivocation and
patiently awaits the resolutién of uncertainty in God.
This faith in an ultimate resolution of doubt permits

a full and relaxed exploration of paradoxical oppositions,
the believer learning, like Erasmus, to play "the'debatér!
not the judge; the enquirer, not the dogmatist."68 From
this perspedtive, eﬁuivocation is both a therapeutic

and religious activity, rather than the heretical denial
of Christianity Luther claimed.

Accordingly, the doctrinal controversy surrounding
the death of Seérvetus delineates the contours of two
distinct, though somewhat ovérlapping attitudes to para-
dox that inform Reformatibn theology and remain a source
of genuine concern well into the seventeeﬁth éeniury;
éhomas'Browne is one of the writers who:feels this con—.
cern strongly; yet, a century removed from the origins
of the controversy, he is able to view‘the'debate in its
entirity, appfeciate the claims of both poéitiqns,‘and.
recognize that neither is ﬁholly satisfactory. To iake
a Calvinist position and reduce paradéxlto thé‘le&el of
én unquestionable fact is‘to deny the validity of per-

" sonal response and sﬁbject.faith to<é.iigid dogmatiém;

such a reduction ultimately results in the death of
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iﬂdividuals like Servetus. Conversely, to take the
position- of Castellio and the latitudinarians and com-
pletely ab&ndon paradox to equivocation and private deter-
mination is to deny religion any objective standards;
such.a practise would. inevitably lead to the proliferation
of sécts and the justification of any sﬁrt of behaviour
upon religious groundé. For Browne, a truly creative
responée to religious paradox must be discovered in the
mean between the extremes, where the potentialities of
individual belief can be "exercised" within the bounds

of orthodoxy. In the Religio Medici he writes:

'"Tis true that men of singular parts and humors
have not beene free from singular opinions and
conceits in'all ages; retaining something not
onely beside the opinion of their own Church or
any other, but also any particular Author: which
notwilthstanding a sober judgement may doe without
offence or heresle; for there are yet after all
the decrees of counsells and the niceties of the
Schooles, many things untouch'd, unimagin'd,
wherein the libertie of an honest reason may play
and expatiate with security and farre without

the circle of an heresie,f9 '

Bfowne'knows that the paradoxéé;of faith must be
accepted; but he also recognizes thét pafadox invites
the mind's free "play" and becomes a vehicle for the
creation of a personal devotion to God. Hencé Both
conceptions of paradox are fundamental to a study of
Browne, especially since all of Browne's works are

structured upon paradoxical divisions. The two halves

of the Religio Medici pléy‘uﬁoﬁ the current debate over
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the relationship of faith and works; the co-publication

of Hydriotaphia and The Garden of Cyrus examines the para-

doxical inherence of death and resurrection; Pseudodoxia

. Epidemica -and Christian Morals juxtapose the increasingly

divided concerns of profang and sacred knowledge. - The
structural juxtaposition of such issues creates paradoxes
which demand acceptance. However, Browne's unigue rhe-
forical approach manifests a skepticism and latitudin-.
arianism that work within the paradox to modify dogmatic
assumptions. Structurally, all of his works present
paradoxical oppositions in a "Calvinist" manner;‘stylis-
tically, the graciousness of his prose consistently
softens the sense of dogmatic division and contradiction,
confident that true faith emerges as a quality of life
established in and through an acceptance of doctrinal
paradox. The first demonstration of this hypothgsié, to
which I will turn in the next chapter, is the paradoxical
" division most fundamental to Browne's concerns, the faith-
works controversy of the Reformation, which sets up the
terms of a debate in which Browne participates (notably

in the Religio Medici) and, in his own manner, resolves.




Chapter II

Religio Medici:
The Paradox of Faith and Works
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"God made all things double," states Browne in

Pseudodoxia Epidemica, "two and two, one against another;

that.one éontrary hath another" (PE. VII. 17. 536). Such

doubleness informs the very structure of Browne's earliest

work, the Reiigio Medici: the first part deals with Faith,

the second with Charity. F.IL. Huntley has suggested
that this method of organisation reflects the traditional

two-fold division of the Commandments into duty towards

God and duty towards man.l Others have claimed that the

two sections simply examiﬁe Faith and Charity separately.
and, atfempting to account for an apparent omission on
Browne's part, have further claimed that Part I includes
Hope, the third theological virtue.2 But even these sug-
gestions do not attend carefully eﬁough to Browne's
arrangement of the Religio: Joan Benﬁett's assertion
"that the whole of Part II was an afterthéught, a gar-
nering of the many thoughts about his own Christianity
which had not found their way into Part I" has been. too
widely accepted.3 However, the relationship of Religio
Medici to the faith-works controversy deserves more
careful scrutiny, because in light of Browne's treatmenﬁ
of that religious paradox the coherence and. significance

of the Religioc's design become clear.
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The "vital spot" of Luther's Reformation, "the
question on which everything hinges," is the problem
of free will, which Erasmus defines as the "power of the
human will by which a man can apply himself to the things

which lead to eternal salvation, or turn away from them.“4

For Luther, as for Cglvin, man has no such "power."
Human nature has been totally corrupted by the Fall; man
has become a deformity "worthless in the sight- of God.“5
Accordingly, the individual will is nothing more than a
"heast oflburden" possessing no frée choice, "a captive,
subject and slave either of the will of God or the will

of Satan;"‘sMan's works aré without merit, and it is
through faith and grace algne that he is saved.

Erasmus, opposing Luther on this question in much
 the same manner as Castellio opposed Calvin, sees the
danger inherent in Luther's sola fide doctrine'as an
eradication of human merit that could potenﬁially result
in the diminishment of charity, ultimately in a complete
disregard for moral law (cf. Servetus).8 Unconvinced by
Luther's assertion that good works will always follow
justification, Erasmus prefers to allocate works a part
in the process of justification itself.9 But whereas
Erasmus accuses Luther of a lack of charity, Luther ac-
cuses Erasmus of attempting to revive the grace-destroying
heresy of Pelagianism by attributing any degree of merit

to works.IO Although the difference between the two doc-
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trines isxone of degree and not of kind, it does not
prevent charges of both types of extremism from being
rife throughout the Reformation, notably in the Puritan-
Anglican controversy of the seventeenth century..

Though originally founded upon a severe Calvinism
that agreed with Luther in denying human merit, Anglican
theology quickly softened under the doctrines of the
Dutch theologian Jacob Arminius, which became increasingly
influential despite their official condemnation at the
Synod of Dort.II Arminianism encourages a confidence in
the efficacy of worké as a subsidiary adjunct to faith.
Human reason can then be viewed as a support of faith rather
than an enemy, as Calvin hﬁd maintained; human endeavour
as a "fellow-worker" rather than a slave of grace.12

puritans, however, found such latitude appalling,
and sought to revitalize the harsher doctrines of Calvin.
William Prynne, away the most energetic of the Puritan
pamphleteers, condemns the "Grace-destroying Arminian
novelties" of this "new Pelagianisme" "raised from Hell";
Daniel Featley, another pamphleteer, insists that man's
works are valueless and demands that the "Supremacie" of
"speciall and saving grace" be reasserted against the

Anglican elevation of "corrupt Nature.“ls

Admission of
even a partial freedom of the will and the concept of
co-operating grace are thus seen by the fundamentalists

as a virtual revival of Pelagianism that would eventually
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lead to the supposedly worse horrors and uncertainties
of the quantitative Catholic emphasis on justification

by works. "Popery and Arminianisme are growne now So

potent, so head-strong, so impudent, sawcy, and audacious,"”

Prynne warns, "as to over-top, controll, affront . and

beard the very truth and Doctrines of our Church." 1

In turn, Anglican pamphleteers tend to regard the
Puritan re-emphasis on sola fide as encouraging an in-
difference to works that‘"gives way exceedingly to
loosenesse," and ultimately to the moral dangers of an-
tinomianism that were producing such a stir in the

Puritan colonies of Massachusetts.:"r5

John Sedgwick con-
demns this "newly revived" antinomianism that is both -
“Law—destroying, and Dutie-casting down"; John Harris
charges that a Puritan will neglect his "pious dutie"
and "make a zealous shew of serving God, but expresse

n 16 The dis-

the contrary in his life and conversation.
missal of works as an adjunct to faith, the Anglicans

fear, will lead to civil and religious anarchy. Thus

while the Puritans fling fearful accusations of Arminianism,
Pelagianism, Popery, and the abolition of grace at
Anglicans, Anglicans fling back accusations of antino-
mianism, hypocrisy, and neglect of charitable works.

While neither position, of course, is as extreme as its

opponents contend, these charges couch the controversy

in such terms as to make the relationship of faith and
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works a matter of real importance.

"The structural division of the Réligio, sansitive
to - the héat of 'such debate, symbolizés the antithesis
between faith and charity and'présents, on the surface,
a clear.oppdsition of a "Calvinist" sort. However,
. Browﬁg’s.attitude éo paradox, as we hafe“said, is not
thlly.ohe‘éf,dogmétic aséertion: the paradoxical oppo-
éitions;hefaccepﬁs are also subjected to the equivocations
of_his:séyle; Struéfurally, therefore, fhe Religic offers
a dodﬁrinéiuﬁéradox Ehgt Browne believes must receive
assent. Stylistically, it manifésts Browne's unique
responséﬁto that éaradox, démoﬁstrating the use of a
' literary and imaginative method that probeé between the
. pgradoxical extremes, transﬁorming the initial tension .of
opposites into a creative symbiosis. Thus, while main-
taining a position sympéthetic to Calvin's view of paradox,
Browne stimulates the mind towards discovering a per-
sonalized devotion that will harmonize the acceptance of
dogmatic distinctions with the tolerance that appreciates
different individual experiences of lived faith finding
expression in works.

First of all, Browne acknowledges that fai£h‘a§d
charity are dogmatically separated; that the ﬁéligio is
binary bears witness to this disjunction. At the end
of Part I, however, Browne stresses the 1imita£ions of

such an abstract division:
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I doe not deny, but that true faith, and such
as God requires, is not onely a marke or token,
_but also a meanes of our Salvation; but where to
finde this, 'is as obscure to me, as my‘last end.
And if our Saviour could object unto his owne
Disciples, & favourites, a faith, that to the
quantity of a graine of Mustard seed, is able
to remove mountaines; surely that which wee
boast of, is not any thing, or at the most, but
a remove from nothing. (L. 60. 69)
fFor BroWne, what“ﬁen now define as "faith" is "not
any thlng,' at best a 'remove from nothihg," because it
has no 1nherent "competence Cor] abllltle to performe . . .
good workes (II. l3.“91). Not being that "true faith"
whlch can “remove mountalnes" and subsume charity within
it, '1t 1s "a meer notlon, and of no existence" (II. 1. 70).
For the purposes of theologlcal dlSCUSSlODS the two
virtues must be dlstlngulshed practlcally, they should
be fused in the life of the believer. According to
Browne, therefore, "that other Vertue of Charity" must
augment man's notional; or theoretical Faith to give it
active being, and the opposing halves of the Religio
"must be held together in harmony (II. 1. 70).
The division of the Religio is thus the product
and image of the divisions endemic to fallen human nature.
That these divisions are necessary is, acecording to
Browne, partly the consequence of the way in which the
“human mind works: reason tends to see things "divided

or separated” (I. 12. 21). In a sense, these intellectual

oppositions are valuable, just as Calvinist paradox is
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valuable; since both reflect fundamental tru;hs ébout
the damaged human condition. .Therefore, when .functioning .
correctly as the tool of "double—faqed" Philosobhy (I. 6.
15), reason canlprovide a key ﬁb understénding the "dis-
tinct‘fieces“ of the world and the "sundry and divided
operations".ofﬁGod's hand in Nature (I. 22. 33; I. 14.

23);17

"“HoweQer, as Browne continues to0 discuss reason, it
bécomés ciear ﬁhat its.processes are also potentially
deétructi&e. Although the initial, obvious binary
structure-éggé fefleéf the mind's activity, Browne seems
tq‘sqy, the mind cahnétlbe'cohﬁinually binary without
‘ 'geﬁéing iﬁto ﬁfoublé_and”creating schisﬁs that result
in the death pfAindividuals.like Servetus. A "rebellious"
reaééﬁ onlj'tééieésily.violates the iﬁtegrity of religion,
_ subjectihg it to "fewds and angry dissentions" (X. 9. 18;
I. 19. 29). 'Thus'disputations‘over'poiﬁﬁs_pf dogma have
caﬁsé@ fheichﬁrdh to fall frém its. "primitive integrity" -
into an uninteérated mulﬁitﬁde of sectg at war "dividiﬁg
£he‘community," as did the "first Schisme" of Lucifer
. {T. 21. 12; I. 4. 13; I. 7. 17); attempts to analyse
divine mysteries have piunged men into."infidelity or
desperate positions of Athiesme" "divided from all
Religions“ (I. 20. 30-1); exegetical quarrels over the
Bible have led to the promulgation of "wicked Heresies

and extravagant opinions" (I. 25. 36), and a loss of faith
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in Scripture-itself (I: Sections 21;3).

If such divisions are.allgwed_to_pfoiiferate,‘ﬁofe—
over, religious'schismatics féll furthér and furthef inté
multiplicity, aéproachingjcompiete fragmentation. "Heads
that are disposed unto Schisme and complexionaliy propense

to inndvation," Browne writes,

are naturally'indisposed for a community, nor will
ever be confined unto the order or oceconomy of one
body:; and therefore when they separate from others
they knit but loosely among themselVves; nor con—

" tented with a generall breach or dichotomie with
their Church, do subdivide and mince themselves
almost into Atomes, (I. 8, 17)

Indeed,.schismétics‘édﬂdemn themselves to a Hell Browne
defines as an. absolute multiplicity: it is full of "sub-
+ divisions" (I. 59, 64),jfor "there are as many‘ﬁells as

Anaxagoras conceited worlds," each devil and sinner bein
: g ? - ) g

-néthonlf a "hell untQ'himselﬁ" but further subdividing
himself iﬁto “Atomes“:(I. Sl.‘§2).-

:Martial imagery ;s'used Ehroughout the Religio to
heighten the reader‘sxsénse éf the perils of disjunction .
.and irresclution. hContraries'appear-alwaYs_ét war. The
batholiés-stand at "swords point" with the Anglicans (TI.
3. 12); "inconsideraté}zeale“ pashly.chanes the "troopes
of error" (I. 6. 15);,£he Jews and Mahometans.are Christian
"Adversaries" (i. 25. 36); the militanté of learning give
"wounds" for the "victory" or "conquest" of a point (II.
3. 75). Howéver, the divided andbembattlea nature of man

is not completely the result of his own willfulness; it
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is also the result of his "disposition" as originally

"composed" by God.z8

God, in fwb créations, fbrmed'“tﬁo
affections" in man, a corruptible mortél‘fréme and an
incérruptible spiritual essence (I. 36. 46);_thus,for‘
Browne man's very nature is raised upon a "masse of
Antipathies," "a swarm of distinct essences," and a "world
of contrarieties" (II. 7; 80) . Huméh existence is thus
inﬁfinsicélly pérédoxical, perpetually subject to both
external. and internal schism and strife. "We carry
pnivatéjand ddmesticke enemies within," Browne conclﬁdes,
"puﬁlicke_and more hostile advérsaries wlthout" (II. 7.
80) . | |

- Howévér, BroWne suggesté that the ongoing battle
withiﬁ and withgut'man ié not irreconcilable. Paradoxical
oppdsiﬁionsineed.nét be simply destructive, as we have
seeni‘the_ﬁind's ability to .work in a "binary" manner is
: thé'basié of‘%ts analytical ‘functions, and the dogmatic
1;Calviﬁist" division of faith and wﬁrks that is.manifested
in fhé structure Gf,thé Religio may be harmoniously
rresolved._'For Browne, existence is a struggle to achieve
such_resélﬁ£ion.amidst "division," Wantipathies,“ "con-
trarieties," ﬁdisputeé,“ “ifregplaritiés} contradictions,
and antimoniesé‘%gand, throughout the Religid, the hope
of achieveing this is expressed in terms of the metaphor
of the circle. Whereas the tensionrand strife of con-

traries is used to convey a sense of increasing disorder
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and eventual dissolution, the circle is used to emphasize
the presence of an encompassing order'that can allow the
individual to reconcile paradoxical oppositions withrn:
himself. The primacy of this metaphor is'stressed bﬁ'
Browne in I, 7. 27:

All cannot be happy at once; for, because the
glory of one State depends upon the ruine of an-
other, there is a revolution and vicissitude of
their greatnesse, which must obey- the 'swing of
that wheele, not moved by intelligences, but by
the hand of God, whereby all States arise to their
Zenith and verticall points, according to their
predestinated periods. .For the lives not onely
 of men, but of Commonweales, and the whole world,
" Tun not upon a Helix that still enlargeth; but
" on a Circle, where, arriving to their Meridian,
~ they. decline in obscurlty, and fall undér the
Horizon againe.
The .warring of civil and religious "contrarieties"
—-- even of the whole world -- is ordered within the "pre-
‘destineted" “s&ing of that wheele," moved by the "hand
of God." The polarltles of nlght and day, sun and moon,
are ordered by God in a "vast circle" (I. 14. 23); the
seemlngly “1oose and stragllng“ motions of Nature and
Fortune are actually regulated‘“ln a circle® (I. 18. 28;
CI. 16. 25{} the antlpathles of rellglous oplnlons are
reconciled within the great Wheele of the Church“ (I. 6.
15); the linear opposition of past and present is cir-
cularized'by the "revolution'of time" (I. 6. 16). The
individual's ability to focus on the circular order that

enoompasées temporal dichotomies, Browne feels, thus

provides the means of overcoming schism and coming to



terms with the binary divigsion of the Religio itself.

The power of the circle to reconcile contreversial
oppositions is exemplified~in its fulles; sense ip Ged.
In contrast to Hell, Which Browne views as "‘completely
multitudinous and divided, Heaven is:a circular unity.
Thus whereas in the human'domein Faith and Charity

remain opposed and divided, in God they'are‘made:one.

Browne quotes "That allegorical description of Hermes"
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to define God: sphaera. cuius centrum ubique, circumferentia

nullibi" (I. 9. 19). WIn the sphere of God "there is no

distinction of Tenses," God's_"whole duration" being "but

one permanent point without euccessién, perts,'flux, or
division" (I. ll,IQO)} Heaven itself is nothing but the
"ubiquitery and omﬁipresent essence of God" (I. 35. 45),
a sphere whose centre is everywhere and circumference
nowhefe. For,Ged, therefore, the inner commitment_to
act (faith;.in'hUman terms),land.the fulfillment of tbat

commitment in action (charity) are indivigible.  The

;_“placet of [God's] will" is "fulfllled“ "at the instant

he first. decreed A" (I} 11.220), "for strictly his power

‘15 EbuE] the same w1th ‘his w111" (X. 27. 39):

he holds no Councell, but thdt mysticall one of
the Trinity, wherein, though there be three per-
sons, there i1s but one minde that decrees, without
contradiction; nor needs he any, his actions are
.hot begot with deliberation, his wisedome naturally
knowes what's best; his intellect stands ready
fraught with the superlative and purest Idea's of
goodnesse; consultation and election, which are two
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motions in us, are not one in him; his actions
springing from his power, at the first touch
of his will. (I. 13. 22)

God and his Angels~“upon the first motion of their
reason doe what we cannot without study or deliberation"
(I. 33. 43). 1In His cifcle'theléwo stéteslcannot_be
distinguished, and the ideal syﬁthegis of faith and
charity that Browne conceives of is achievéd. Goa is an
absolute aﬁd indivisibié Unity,-éternél} immutable, and
omnipresent; he is the "true énd'infa1liblé cause' of all".
and, "being all things”lean bé JqoﬁErarf unté nothing"

(I. 18. 29; I. 35. 46);[:A seiﬁ—enciésed and self-sustaining
circle; He resolves péradox Wi?hin ﬁimself (IT. 12. 86-7).
So "In briefe, there can'bé nothing-truif‘alone, and by

its self, which is not,truelf one, and such is God: All
others doe transcend an unit§{ aﬁd éQ by consequence are
many":(II; 12. 87).

For mén, hqwevér;‘such a simultanéity of falth and
cﬁariﬁy,has been.;ést,"éna he stands poised between' the
: coptrary.claims of:his‘dividéd-naturé. ‘Forced to exist
amidst schism and divisién, he can unquestioningly ac-
cépt #is‘exis?épce in' this battleground’and so submit
hiﬁééif-to fhe "Calviﬁist" parado% of faith and works,
as the Reiiéio ﬁoiﬁts out. Conversely, since man's
spirituai essence parﬁakes of the sphére of God, He is
'capablefdf acknowledgiﬁg the existence of division while

attempting to effect a reconciliation between the ex-
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tremes. Far from mincing himself. into "Atomes," he then
finds himself able to balance faradoxical oppositions
within the "one fabrieke“ of his own nature (II. 7. 80).

Man is thus a "compendium," Browne explains, who can

circumscribe within himself the "divided piece and end-
‘lesse volume" of all Creation (I. 15, 24). Paralleling
the structure of the greater world hlS "divided Antlpathles_
and contrary faces" find resolutlon in the c1rcle of his
Microcosm, and "doe yet carry a char;table.rega;d unto
the whole, by their particular discords preserving the -
common harmony" (II. 7{'81):
we are.onely that amphibious pliece betweene a
corporall and spirituall essence, that middle
frame that linkes those two together, and makes
good the method of God and nature, that jumps
not from extreames, but' unites the incompatible
distances by some middle and’ participating natures
. . thus is man that great and true Amphibium,
© whose nature is disposed to live not conely like
other creatures in divers elements, but in d1v1ded
and- distinguished worlds. (I. 34. 44 5)

Man is the "middle and participating" element that
"linkes" the spirituel'and material worlds, resolving the
tension of "extreames" and "incompatible distances" within
the circle of. his.own Microcosm. His chance of salvation,
" according to Browne, thus resides in his ability to re-
cepcile the ahalogpus "extreames" of faith and works in
~order to éehieve the ideal synthesis of that "true faith."

Man must éndeavour to repair the division of the Religio

within his own life. At best faith and charity should
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form one simultaneity; in Browne's view, man's hope
of'redemption is contingent upon the resolution of this
paradox within the "circle of [thé] selfe" (I. 38. 49).

"The‘great advantage of his mean life," Browne

writes in Christian Morals, "is thereby to stand in capacity

of a better" (CM. III. 25. 287). .The -circumscription of
opposites within the human mictocesm puts man ih,eueh a
"capacity"; his "endeavours" towards the repatatien“of -
division)place him in»“hope" of a resurrection {I.“lé.
23). Accordlngly, Browne equates the metaphor of the
circle and its power to rec0n01le paradox1cal opp051t10ns
with the‘third theologidal,virtue‘of Hope. 'Hope~ggg§
have a place in.the Religie, therefore, bat.cannot be
confined to elther of 1ts two Parts. rather; Hope is the
midterm between Falth and Charlty, the "middle frame that
linkes those two together.“ Man, aleo a mlddle frame,.
is the creature whe exists "but inihopesg and probabilitie"
(L. 33. 44y, 20 Hepe, the_sustaining circumscription of the-
binaty oppositions- of the Religio, is likewise the sus-
taihing éitcumSCribtion of man himself; consequently, to
the extent that.an individual can harmonize in himself
the two v1rtues of Falth and Charlty in Hope of" thelr
recon01llatlon, the two halves of the Religio do merge.

L IE Hope_resmges in the ability of the lndlv1dualAto
fesolve_antipathies within the circle of his own microcaosm,

'then the presence of Hope in the Religio can be located
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within the persona of Browne himself, and style manifests
the persona. Whereas the argument and structure are
binary, therefore, the style itself imitates the circular
resolution of division that Browne advocates, and mani-
fests the unique approach of the individual to religious
paradox. The deliberateness of its complexity, as critics
have frequently noted, is an “invitation to come out and
play," a "recreation" rgtherlthan a confiict.B?Stanley
Fish argﬁes'that the érose indpces a-stéfe of "self-.
confiaenqe, wh;ch is'the-resu;t‘of never haﬁing Been
reaily pained or‘challenged“;-anh.Webbe#:observes thaf
Browne "does ‘not méke.tﬁé'readér'worryfh-ﬁo; the con-
vo;utions;of the style élwayé puil "the sting from éaiﬁ.ﬁg,
BrOWne’s‘rhetoric annihilateqfﬁhé tenSionsrpf his strﬁq—
tural aﬁéqsition in sheer ahﬁréctuoéityi)!?he Styléﬁéﬁidés
us ;o a calm cehfre inlthe whirl of éxt:émés; to a gtafe
of patienceg‘hopé,‘and aéceptaﬁce whére Antipéthiés éré
ﬁade cohcofdﬁnt; the.stylisti§_échievement'of.this cqﬁ:
cordance is.Brane's hopefullimitaéibn of what must be
achieved'within the self..

Weﬁber'has remarked on the "changeabléness" of the
persona in the Religio, who seems able to adopt instantly
cbntrary pbsitions;zs fet what she calls "changeableness"

is:actually the self's transcendence of change and the

.~ reconciliation of contraries in .the achievement of an

ardered circhlarity. Thus the style of the Religio, from
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the individual sentences even to the basic twofold
division of the work itself reveals a common pattern:
the reader is moved from the tension of opposites to
the circular harmonization of paradoxical extremes..
Browne's sentences, like the Reiigio.itself; tend to.
be binary structures which become oddly circular, resolving
paradox in the discovery of a dempfehensive circum-
scription.

Accordingly, Browne's sentences generally aiternate'
statements and ceunterstatements, throwing"the reader
from one side of the arguﬁent to another. _For exaﬁple,
he stands in religion‘"neithet'uiolently defending one;
nor with.the coumon a:douf-of contentien oﬁposing anether“
(I. 1. 11); he believes "many are saved.who}to man'geéﬁ
kreprobated}_and many‘reﬁrebated,.who in thelopinion'and
sentence of man, . stand elected"'dl. 57.-67)- he iS‘"conf.
fldent and fully perswaded yet dare not take my oath
' of my salvatlon" (LI..5 68), men are "ralled 1nto v1ce,.
but mignt as eesily be admonlshed into vertue" (II. 4.
76) . The pfose is riddled with"éucn_dichOtomies;'forfhumanh
reeson begete division. ﬁowevef, these contradictions and
d;sputattonenane elways resoived within.the circumscribing
'sensibility of Breune.himself, whose moderation offers a
"middle end participating"'feconcilation‘of opposed
p051t10ns A clear'idea of this circumscribing process

_ can be found 1n the examlnatlon of the structure of an
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entire sentence:

T HAVE heard some with deepe sighs lament the lost

lines of Cicero; others with as many groanes deplore

the combustion of the Library of Alexandria; for my

owne part, I thinke there be too many in the world,

and could with patience behold the urne and ashes of

the Vatican, could I with a few others recover the

perished leaves of Solomon, Cthe sayings of the Seers,

and the Chronicles of the Kings of Judasd. (I. 24. 35)

The short, unbroken opening clauses of the sentence,
divided off by semi-colons,. are set against each other:
"some" have mourned for the, works of Cicero; "others"
for the library of Alexandria. However, the initial
presence of Browne himself ("I HAVE heard") is felt be-
fore and behind the tension of these two opinions, and
emerges fully to contain them in‘thé tempering third
clause, beginnihg his statement with the copciliatorj and
modest "for.my owne part.™ The contrast of the first two -
clauses is moderated in the leisu:ely-sweép of thé'third;
with its elaborate parallelism {"and could with patien&e
behold the urne and ashes of the Vatican, could T with
. a few otheré.recoverﬁ.q.)}“):and'%riplét\(f. . . the
perished lTeaves of Solomon,  [the.sayings of the Seers,
and. the Chronicles of the Kings of Judéé]."): the “deepe
sighs" and "many-groaﬁeé“-of those whonainly "lament"
and "deplore™ the loss of pagan learning are reconciled
within the "patience" of the conditionals "I think" and

"could." The radical opinions of the advocates of human

reason are blurred and softened within the circuitous



44
ramble of the sentence itself.

This same pattern is carried out on a larger scale
within the individual sections of the work. Browne de-
liberately provokes the reader with sets of opposites and
contrasting opinions which get blurred and then reconciled
in an act of faith stated in such a way as to communicate
its charitable intention. This is clearly evident in the
design of Part I, Section 27. The first sentence of the
section, carrying the weight of the shift from position
to position, is long, broken, and labyrinthine -- the
reader is quickly enmeshed in its intentional confusion
and made to feel the blinding futility of such logic-
chopping:

THAT Miracles are ceased, I can neither prove, nor
absolutely deny, much lesse define the time and
period of their cessation; that they survived Christ,
is manifest upon record of Scripture; that they
out-lived the Apostles also, and were revived at

the conversion of Nations, many yeares after, we
cannot deny, if wee shall not question those Writers
whose testimonies wee doe not controvert, in points
that make for our owne opinions; therefore that may
have some truth in it that is reported of the Jesuites
“and their Miracles in the Indies, I could wish it were
true, or had any other testimony then their owne
Pennes: they may easily beleeve those Miracles abroad,
who daily conceive a [far] greater at home; the
transmutation of those visible elements into the

body and blood of our Saviour: for the conversion of
water into wine, which he wrought in Cana, or what

the Devill would have had him do in the wildernesse,
of stones into Bread, compared to this, will scarce
deserve the name of a Miracle: Though indeed, to
speake strictly, there is not one Miracle greater
than another, they being the extraordinary effects

of the hand of God, to which all things are of an
equall facility; and to create the world as easie as
one single creature.
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Antithesis begins in the second, third, and fourth
clauses and continues throughout the successive gquali-
fications and parenthetical statements: a refusal to take
a firm stand manifests itself in Browne's refusal to close
the train of his thought and so relieve the reader by
stating what he actually does believe. The seemingly
emphatic statement of the first clause, "THAT Miracles
are ceased," quickly wvanishes inha series of "reasonable"
gualifications and objections: Browne can neither "prove"
nor "absolutely deny" their existence, "much lesse define"
the date of their cessation; "we cannot deny" they existed
'after the Apostles only "if We‘shali not guestion" the
authority of writers we agree with_"in points that‘hake
for our owne opinione.“"Therefore, Browne contlnues, there
. may“ be some truth of the Jesult reports of miracles
in the Indles,_but lt.must be remembered that the‘Catholics,
who go so. far as to "concelve" of the dally "mlracle"
of transsubstantlatlon, will belleve anythlng The rambllng,
"reasonable" lnvestlgatlon of mlracles is equlvocatlng
itself out of ex1stence, and the reader becomes’ unsure of
where the sentence 1s movrng, or of what p051t10n he is
being askeﬁ toftake.

'ht the enduef the.sentenee,'however}fthe tone changes.
Thezerasieﬁs and'frustrating.distinctiehs of reason are -
taken hp into a straight‘fidéism,.as'Breﬁne declares thet

the_exiEtence of miracles must not be proved by the tes-
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timony of men or the assent of reason, but depends upon
faith in God himself. Miracles are not the work of men,
but "the extraordinary effects of the hand of God" to
whom "there is not one Miracle greater than another . . .
and to create the world as easie as one single creature."
Browne's faith in and acceptance of the true inscrutability
of miracles thus'emerges as a result of his tolerant wil-’
lingness tojanaiyse and speculate, and his equally tol-
erant acknowledgement of the limitations of such inves-
tigation. Accordingly, the section continues towards a
gentle acceptance of the ineffability of God and a final
reconciliation of rational disputations;

For this is also a miracle, not onely to produce
effects against, or above Nature, but before Nature;
and to create Nature as great a miracle, as to con-—_
tradict or transcend her.  Wee doe too narrowly de-.
fine the power of God, restraining it. to our capacities.

" .I hold that God can doe all things,' how he should work
contradictions I do not understand, yet dare not
therefore deny. I cantiot - see why the Angel of God

_ . should question Esdras to recall the time 'past, if it
S were beyond his owne power; or that God should pose
e mortalitie in that, which’hee could not performe

himselfe, I will not say-God cannot, but hee will
not performe many things, which-wee plainely affirme
he cannct: this I am sure is the mannerliest prbo—
position, wherein notwithstanding I.hold no-Paradox.

- For 'strictly his power is [buEl the same. with his
will, and they both w1th all the rest doe make but -
one God.,

'Reason refutes 1ts own blnary power. logic may "not
understand“ how God can work contradlctlons," but men

"dare not therefore deny" 1t. The 51nuous ramble of the

flrst sentence becomes a series of flat. paradox1cal

.



statements that challenge ratiocination. The limitations
of human understanding are stressed throughout: men "too
narrowly define" God, "restraining" Him to their own
"capacities"; what they "do not understand" or "cannot
see" they "affirme" does not exist. Man's failure to
comprehend rationally thus finds expression in the incom-
prehensibility of paradox; yet paradox creates no contro-
versial tension, and is resolved by the individual act
of faith. Affirming his utter trust in God, Browne con-
cludes that His miracles are "no Paradox," for they are
harmoniously contained within the power and will of the
"one God." Hence the oppositions and paradoxes of reason
create no anxiety for Bromne; ratber, they are happily ' -
chased and pursued within the context of Browne's'own
c1rcumscrlblng sen51b111ty and his ultlmate faith in God
Accordingly, in both sentences and sectlons of the
Rellglo the . balanced "01rcle" of Browne S. pérsona is used
to recon01le opp051tlons and antltheses.- A solutlon must
not be forced by means of reason, Browne adv1ses, the
~ paradoxes of revealed faith must be accepted but-can\-:

be creatlvely reconciled W1th1n the harmony of individual

rellglous experlence The c1rcult0us style of the’ Rellgl

expresses Browne's own hopes for such a resolution, and
is thus the means by which contraries are’ brought togethe
,in accord. The sweeping circular action of the prose,

enacting tbelreconcilation which Browne represents by
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allueions to circles, dissolves the tensions that beset
the human mind[,moving it towards'a personally unified
devotion. And even as the style manifests a preservation
of order in the midst of discord, so it holds together
in harmony the two halves of the Religio, maintaining a
creative symbiosis between the paradoxical extremes of
Faith and Charity.

As we read Broﬁne, we come to feel increasingly how
the relationship of Faith and Charity is reciprocal, be-
cause the rhetoric encourages an increasing interpenetration
of the two virtues. Our understanding, as it were, expands,
and this brings us to a final aspect of Browne's depley—
ment of crrcles, whereln he explores the relatlonshlp of
falth to works as one of dllatlon. Part I on Faith,
Browne v1ews as the centerlng of the self upon God. ;Te.
be centric is to reallze the adoption of God for one's
centre in the "exercmse" of faith-24t0 be eccentrlc 1s
to be one of those unstable judgments that cannot con51st
in the narrow pOlnt and centre of vertue w1thout a reele
or stagger to the: c1rcumference" &I; 13) The dlscovery
of falth Browne explains as an effort to "draw 1nto a
: lesser 01rcle" (I. 5. 14), "to take a‘fglr view and crrcre
of my selfe" (i; 38. 49). Faith ih Gedh"cemposes" man”
as God.originally "dispoeed“.him} restoring his "dis-
pesition" to its origihal harmony; establishing:peace

in the human "Common-wealth" it provides a reconciliation
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of the "fewds and angry dissentions between affection,
faith, and reason" battling within man (I. 19..29).
Consequentiy, Browne views faith as the restoration of
order in the discovery of the spirit's true centre, and
"a nurturing of "that part of Divinity in us" in pre-
paration for salvation (I. 39. 50).

A refusal to order the self upon God, however, causeé
one to be trapped within the circumscription of self-
centeredness.- Schismatic religious sects are "circum-
scribed by their doctrines and rules of Faith" (I. 2. 11),
are often confined within the "circle of an heresie"

(I. 8. 18), and, if their adherents cannot centre them-
selves upon God, they are ebsolutely circumscribed within
this l"'eircle'of flesh" (I. 44. 55). Hence whereas a lack
‘0of true faith-leade downwands to ever—tignter eonettiction,
.a discovery of feith'leads'to tne reconciliation-of
division, conquered "notEin‘a martiall posture, but on
[one s] knees" in the "exerc1se"_of a prlvate devotlon
Mcontrary to reason" and its d1v1smveness (Ik 19. 30; It’
10. 19). | | |

Once the "exercise" of Faith has centred and ordered
the 1nd1vldual, according to Browne, then 1t dllates 1nto”
Charlty Charlty, "our love both to God and man,“ is to

accompllsh the W111 and Command" of God by fulfllllng
the "duty towards God & our Nelghbour"'requlred ‘of the

25 ] . . :
Commandments. In Browne's own words, it is "a competence,
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and abilitie to performe those good workes to which the
Almighty hath inclined my nature" (II. 13. 91); so for
Browne, the self centered on God through the "éxercise"
of faith, enacts God's wiil.

Consequently, thereas Part I of the Religio delineates
the restoratioq of order within the individual in the
discovery of his true centre, Part II delineates the
diffusion of that order throughout the externai world.
Caritas éhables the self to move "within the circle of.
another" (II. 5. 78); hence Pride, the egotistical re-
_fusal to love nothing more than the self -~ self-centered-
ness -- is the greatest sin against Charity (II. 8. 81).
Charity leads to such a loving identification of the
internal with the external that the chafitablé man can
resolve divisions without as Weil és.withiﬂ himself: he
can feel no ﬁantipathies" (IT. 1. 70}, no'"ﬁationall
repugnaﬁces“.(II. 1. 70), no. "reproach" fofi“whole pro-
fessiéns, mysteries, [p¥] conditions" (II. 4. 76). The‘
"scenicall and accidentall differences" between men .can
no longer pfevenﬁ'him‘from éeeing énd,identifying with
'thaﬁ "common and untoucht" part of all men kII. 13. 92{:

Accordingly, for Browne, Cﬁarity,is.the diffusion-
and:dilation»of Faith thfqughout‘thé.egternéi world. .But ‘
he aiso conceives of it.as.an ekpaﬁsiéﬁ't0wards Goa. To_.
love that "commdn and untéucht"'parg of men is to lbve_

‘God himself, "or as it wefé'a-divided.piece of him,‘that
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retaines a reflex or shadow of himselfe" (II. 14. 92).
Thus, with the radiating energy of Charity, Faith moves
from the true centre of God towards a circumference which
is also God:
The earth is a point not onely in respect of the
heavens above us, but of that heavenly and celestiall
part within us: that masse of flesh that circumscribes
me, limits not my mind: that surface that tells the
heavens it hath an ‘end, cannot perswade me I have
any; I take my circle to be above three hundred and
sixty; though the number of the Arke do measure my
body, it comprehendeth not my minde: whilst I study
to finde how I am a Microcosme or little world, I '
finde my selfe something more than the great. (II. 11. 87)
Browne reverses the traditional division of the
Commandments in Part II precisely to éupplement this
image and create a sense of expansion from self to world
to God; as Kenelm Digby (though sarcastically) remarks,
"he- creepeth gently upon us at the first, yet he groweth
a Gyant, an Attlas (to use his own expreésiqn) at the

1ast."26 The Religio Medici turns out to be structured

notlso much upon a straightforward binary oppqsifion,

but upon an éver—expanding circle. The'"exefciseﬂ of
Faith in Paré,I orients the'individual'towards a céntré
which is the immanent God; tﬁe exercise ofAChariﬁy in
Part iI dilates that Faith‘towards a circﬁmference'which-
is the t;ansaendent God. Tﬁevrelafibnship between Faith
and Charity Browne views as a relatiqnshipﬂﬁétﬁeen centre’
énd“circumferéﬁce, and sincejtﬁe exércise of both'virtues"'

has the same goal, their integrity is reinforced.
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Jﬁrowné's use‘Of the qirclé metaphor to transform the
faith-works dichotomy into a dilation of centre towards
circumference surmounts division and difference, recon-
ciliné opposites both within and without the self. We
are asked to consider the "indifferenc?" (. 1. 11) of
a man who can say "I COULD never divide my selfe from
any man upon the difference of an opinion, or be angry
with hié judgment for not agreeing with me in that, from
which perhaps within a few days I should dissent my selfe"
(I. 6. 15). In Part II, as Faith dilates into Charity,
this "indifferency" becomes.still greater; we learn he
is of a "constitution so generall, that it consorts and
sympathizeth with all things; I have no antipathies . ...
In briefe, I am averse from nothing“ (II. 1. 70). Para-
‘doxes, dichotomies, oppoéitions and cdntfaries are all
reconciled within a éweeping,circula;'mbveﬁént towards
God,fwhere polarities are‘ultimately.unified and made
one. |

. Tproughout the Religié{ltheréfore,_Brbwne demon~ 
strates his éwn méthod of interbretinq reiiéious péra—
doxes. .Structuraily, the work reveals an opposition
between faith and works that-is a necessary conseqﬁence
of divided human nature, and must 5e adgﬁatically accepted.
However, in the very act of posing this paraddx;‘ﬁfowne;s'
;hetoric strives to harménize'baradoxidal oppésifions

within the -enactment of an individﬁal iived faith. This
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is aéhieved through the use of the circle metaphpr and
thé manifestation of éhat-metaphor in the circuitous
~windings of his style. In exploring a doctrinal paradox,
Browne finds thét its extremes interpenetrate and become
oddly.ciréular, annihilating dogmatic conflicts and

tensions in the achievement of a life infused by grace.
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Chapter IIIX

Hydriotaphia and The Garden of Cyrus:

The Paradox of Death and Resurrection



In the Religio Medici, while maintaining an ortho-

dé# distinctibn between man's corruptible mortal body

and incorruptible immortal soul, Browne admits that his
"greener studies" had been "poluted" with the heresy of
mortalism, the belief "that the soules of menlperished
with:their boaies, but should be raised againe.at the

last day"™ (RM. I. 7. 16). Browne clearly repudiates

this heresy throughout the Religio, deploring the error

of both "a Doctor in Physick of Italy, Qho.coula not
perfectly believe in the immortality of the soule, because
Galen seemed to make a aoubt thereof" and a frehch ﬁDivine
and [a] man of singular parts, that on the same point was
so plunged and gravelled with three linés of Seneca" that
he "could ﬁot expell the poyson of his erro:“ (RM., I. 21.
31); Yet two contgmporary qritics thought Brbwne‘s;lapsé
sericus encugh to warrant even more ﬁnequivbcal condem=~

‘ nation. Aléxander‘Ross, ig Medicus Medicatus, seduiously

documents seven proofs of the soul's immortality;l Sir

Kenelm Digby rebukes the impudence of a “Phyéitian whose
fancy is always fraught with the materiall drugs that hee
prescribeth" "and whose hands are so inured to the cutting

up, & eies to the inspection of anatomised bodyes" in
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attempting "so towring a Game" as a discussion of the

soul.2 "If he had traced the nature of the Soule from

its first principles," Digby firmlj concludes, "hee could
not have. suspected it should sleepe in the grave till

"the Resurrection of the body." s

.Bfowne's concern to repudiate his early belief in
the soﬁl‘é immortality =~- not to mention the earnest ful-
minations‘of Digby and Ross -- attest_to the highly sen-
sitive nature of the doctrine of immortality in the
seventeenth century. Implicitly accepted by early and
medieval Christianity, belief in immortality was threatened
auring the Ttalian Renaissance by a new skepticism en-
gendered by the re-investigation of ancient philosophers,
such as Epicurus, who seemed not so convinced that man
possessed an immortal soul. By 1513 these unorthodox
speculations had become popular enough to necessitate
condemnation, and at the Fifth Lateran Council Leo X
issued a papal decree affirming the immorfality of the
soul. The conservatism of the Reformation also reinforced
the suppression of liberal and skeptiéal'philosophy;
Calvin's rigorous insistence on the soul's immortality
resulted in even more rigorbus attacks on the Protestant

sects which denied it, notably the Swiss Anabaptists, whom

Calvin attacked in his Psychopannychia.

However, the rise of English latitudinarianism helped

pave the way for a revival of the heresy in England, where
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increasingly materialistic tendencies of thought placed
the doctrine of immortality under strain.‘gThe influence
of Cartesian dualism, coupled with a growing scientific
interest in the purely corporeal side of Descartes' theory,
threatened completely to discredit the doctrine; indeed,
it seemed a denial of man's immortal soul must lead to
a denial of God himself.5 To avoid this danger, it was
felt necessary to reconcile faith in human immortality
with the empirical evidence of the new materialism. Such
a reconciliation was attempted by two schools of thought
contemporaneous with Browne: the English mortalists, who
tended to resolve the Cartesian dualism by concentrating
on the materialist side of Descartes' philosophy, and the
Cambridge Platonists, who tended to focus on Descartes'
idealism.s Both groups appealed to Browne's sympathies:
yvet their influence upon those of his works which deal

most plainly with death and resurrection, Hydriotaphia

and The Garden of Cyrus, has not been investigated.

The revival of mortalism in the seventeenth century
was not simply an expedient way of giving in to the claims
of materialism: in Milton's case, at least, it arose out
of a desire for the purification of doctrine and the
establishment of a belief based firmly upon correct
Scriptural exegesis.7 But in the contemporary intellectual
milieu the mortalist position proved particularly appealing,

since it solved the problems of dualism by making man a
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whblly material entity. For various reasons, therefore,
writefs as diverse as Richard Overton, Thomas Hobbes, and
Milton promulgated the belief that the soul of man is
prapagated with the body, exists inseparably from the
5ody, and dies with the body. Man is not a duality, in-
sists Miltop, but a unity, "intrinsically and properly

one . . . . He is not double or separable"; Hobbes concurs

in condemning the "Error of Separated Essences.“8 Moreover,
this single essence is completely mortal. The "whole

man ié corruptible," says Overton, "and the whole man

diés."g The Hell-hatch'd Doctrine of th'immortal Soule"

has been replaced by a doctrine which insists that "soul"

‘signifies only "Body and Soul jointly, the Body alive,"
10

- a material unity that will utterly perish and corruﬁt.
Thus man, by his very nature, is bound to the world of
matter,

Notwithstanding their advocacy of such materialism,
the mortalists uniformly seek to conform‘also to the de-
mands of religion by adhering to the doctrine of an im-
mortality'coﬁditiénal upon the Resurrection. So, despite
lack of an immortal soul that will ascend to heaven upon
the death of the body, man will be completely restoged to
life oh the Last Day, attaining immortality by the grace

of God. "Immortall Life," explains Hobbes, "beginneth not

in man, till the Resurrection, and day of Judgment; and

hath for cause, not his specificall nature, and generation;
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11

but the Promise." Immortality is, then, totally con-

tingent upon a divine grace which transcends and trans-
figures the absolute mortality of human nature. The
doctrine is briefly encapsulated by the full title of
Overton's work:

MANS MORTALITIE: OR A TREATISE Wherein 'tis proved,
both Theologically and Philosophically, that whole

Man (as a rationall Creature) is a Compound wholly
mortall, contrary to that common distinction of

Soule and Body: And that the present going of the

Soule ‘into Heaven or Hell is a meexr Fiction: And that
at the Resurrection is the beginning of our immortality,
and then Actuall Condemnation and Salvation, and not
before.

Mortalism, although offidially condemned, can hence
"be viewed in one respect as an extension of orthodox
Calvinism, since total mortality underlines absolute
human dependence upon God's grace to assure resurrection.
Yet in further distancing God from the physical world,
the doctrine becomes somewhat paradoxical, combining as
it does the extreme bleakness of material dissolution with
an equally extreme faith in something as resistant to
empirical proof as the Resurrection. The apparent incom-
patibility of these two extremes troubles the mortalists'
major opponents, the Cambridge Platonists. The Platonists
fear, first of all, that such a severance of God from.
the world of matter will result in the abandonment of God
altogether, and bring on the ethical dangérs of materialism
they sawlexemplified in-Hobbist social philosophy. Ac-—

cordingly, Ralph Cudworth's Intellectual System of the
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Universe, primarily an attack on Hobbes, explicitly equates
materialism with atheism:
all Atheists are mere Corporealists, that is, ae-
knowledging no other Substance besides Body or

Matter . . . .[they] Madly dote upon Matter, and
Devoutly worsh:l.p it, the only N Numen. IZ

Consequently, whereas the mortalists seek to reconcile
materialism with the demands of religion by positing a
resurrection in which the corporeal substance of man will
be restored and immortalized, these Platonists seek to as-
similate the discoveries of the new science into an older
hierarchical model of the uniﬁerse, in which the realm of
transcendent Ideas takes precedenée over the realm of
material objects. Though initially_entﬁusiastic about
Cartesian philosophy because it seemed to combine the main
tenets of contemporary emplrlclsm with a reassuring belief
in the existence of God and the soul, the .Cambridge
Platonists quickly became disillusioned with Descartes'
tendency to viéw the realm of corporeal bodies as indepen-
dent from spirit.zs Matter, for these-wfiters, was rather
a passive and inert mass at the nadir of the scale of
being, completely dependent upon the spirit's superiéf
reality. "Spirit,“ Henry More explains, "is to be ac-
knowledged the true principle of all life and motion."14

Thus More's "Spenserian" venture, A Platonicall Poem of

the Immortality of Souls, unequivocally condemns the

mortalists' "foul blasphemous belch":zs



And whereabout that inward life is seated,

That moves the living creature, they espie
Passing in their dim world. So they'r defeated,
Calling thin shadows true reality

And deeply doubt if true corporalitie,

(For so they term those visibles) were stroy'd
Whether that inward first vitalitie

Could then subsist. But they are ill accloy'd
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é
With cloddie earth, and with blind duskishnesse annoy'd.I

For More, the "corporalitie" of the body is but a "thin
shadow" in a world of "dim" "duskishnesse"; mortalists
are "defeated" by mistaking this "visiblé" for the "true
reality" of the living creature. Such "true reality" can
lie only in the soul, a "Substance really distinct" from

the phantasmagoria of decaying matter, and immune to
17 .

physical death. : '

In order to estéblish firmly his Platonic idealism,
" More attributes to the spirit the quality of spatial ex-
tension Descartes viewed as the fundamental attribute of
corporeal bodies. Spirit thus becomes as "real" for More
as matter for Descartés.18 Accordingly, More and the
Platonists resolve the Cartesian dualism by revitalizing
the concept of a physical world permeated with and sus-—
tained by spirit, spirit more "real" than its material
shadows. As a result, human immortality becomes indepen-—
dent of corporeal resurrection, which is reduced to "a
minor, if not irrelevant position in the Christian es-

chatological drama.“IQ

For the Cambridge Platonists,
immortality is indeed the natural state of man, who is

a spirit sojourning only briefly in this "dim world."
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Mortalists and Platonists therefore take golqr

’ .'

attitudes to the nature of life after deathy Ith,
T '.;I'n t,-

Cor. 15: 35-54, St. Paul explalns that tqe dead shall

arise in "celestial" flesh the natural bodyP "changed"

r I "

"in the ‘twinkling of an eye" 1nto ana";mmortal" and "ins
» 4 3 N .
u20 : PR,

corruptible” “splrltual body. The comp051tlon of thlS

1

"spiritual body," however, is emlnentlyxdebatable.. Due

to their emphasis on the corporeal the moﬂtal%sts teqded

to materialize such a transflguratlon. Assertlng that Loy
‘ie:r- ’

L it

the dead would arise in their own phySlcal bodles, FhEy '

found themselves frequently forged to squabble pver such

futile questions as to whose "splrltual body? P partldle
v! .

i ’«"‘:
from a cannibal's v1ct1m would; belonq.?l Goh @; ely, the

|1 L !,

W LM '

‘Platonists tended to push splrltuallzatlon very fgr;fn Fed.
} ' N '\‘ ’

While asserting that the scul assumes fl;sp an=1AerealH

and then an "AEthereal“ body eaoh qulte d}fferent'

.....
w v 1]
"t‘.;. |

the gross "Terrestrial! corpse, MOfeJeyen qla;meq thet

his own body exuded a "flower llke fragrdnce ﬁan% had be—

28 ’ u \ ,‘3 R g! Al i‘; 1. .
come etherealized. ; T “~?J“ifb-; .
L .

By the time of the joint publlcqtlon of Hdelotaphla

and The Garden of Cyrus in 1658 thlS debate waF alxeedy
i"t\<
well underyay . Rlchard Overton had prodpced Mans Mortalltle
lf [ LA “.

in 1644 Lev1athan apgeared lﬂ 1651 aFd MlltOP s hglstlan

w

i
Doctrine was soan to follow On the. PlatonlstF51de}‘Henry

More had published his’ Phllosqphlcal Poems in 1647 and

l\q:l»‘ '

An Antidote against Atheisme 'in 1653 $he Immorﬁallty of
L ‘ :-.'i_. -7 -‘“'}‘i.'—,’

i
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the Soul was to appear in 1659, BroWne s early 1nvolve—

'
a - -

ment with the mortalists and his ooncern tp assert tpe

i

immortality of the soul 1mp11es that he took th;s erate

‘,‘ “ ‘rl'

guite seriously, and qe clearly feels the attraptlon of
: 7
both positions. As Dlgby p01nts put a‘ﬂPﬁysltlﬁn" "1n—
R AL A T -'1; p.r', T
i

ured" "to the 1nspectlon 6f anatomlsed bedyes" }S“half—

e i“‘»

way down the road to materlallsm, howeger”-Brpwnelli_
."“

Platonizing tenden01es are Just as st;bpglygmafkeq

»
Viow

discussing death and resurrectlon Brquenis.tn?refore
’ 1’,‘;:_

H [“'
under particular straln, and tpe tenslor betweEn}the

mortalist and the Platonlst perspedﬁlyps~$ﬁf¥¢f%e¢te§-ig
St ] '3

the paradoxical treatment of tpese* sshes ;n gyérlotaph4a

W r5|, ) I"I‘ Ii;r?.

,.{ o .\ 'r (e FE t

and The Garden of Cyrus. J; '"\"mﬂ v %,u P wtﬂ
S ) A .

;n"1_,:

The fact that these two works were polFt}y puPlLSQed

"y r

! P 2 .

by Browne invites their compar}son, anq qulcaresathat
ol [I .
their opposition is structurally 51gn1f1gantt ?ﬁ éoﬁ— :
..% : E-n,r'“'t
"t
junction, they tempt us, as do the twpssectmOns ofﬂtqq

.
v i ’;l’l" ”’u_\‘

:.-'

i I
i

Religio, to accept the flat cqntraq
‘ i'

paradox: in this cases Browne sets pej‘

K] '

-S
_4-:-
‘ID
H
q\-—-—l—l <
e v i
.-|_l
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) B
r‘l’

against the "spiritualist" perspectl

‘' )

on lig?'énq qeath
LI"‘ * N

"'"ID el

P Lo

As in the Religio, however, Bnbﬁqe!s tyl wo;k ~Ef ‘cpm-
B} RE 1 . ) .; S ;} i | (r 5 J‘
plicate the initjlal division,finVite gonslqetftién'of L
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i -
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rhs iy

1
n
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*and :
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the consequences of aﬂy 51mple elther/érudso;s%e
: . h J‘:

l."l'i Irh‘!

L
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stimulates the mind tqwards tb ‘A bovery“oﬂ as t”h
: v "‘ ! [

about immortal life that becomes moreiqomprehensive 1n

.’..
r.« i . [

1ncorporatlng both posslbll;tie . ; o IT‘F

i : '
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In the Religio, Browne declares that mén $S'no
purely material or spiritual belng, buF rather any 'am-

phibious piece betweene a corporall and spirituall es-
if" I

sence" (RM. I. 34. 44), compounded Qf‘% “faprlckq" Qf
flesh "that must fall-to ashes” andsa qoul thatlsubSLSts
"beyond the body" by the "priviledge_ pf“+tf "Proper

nature," knowing nelther contrary nor co;rqp?;on" (RM.
' W {‘:’
I. 37. 48). Such dua}lty leads Browne to?conclude that
¥ L,\ "r"‘j .
the "spiritual body" gannot be 51mp1y chrporall"ioF
W ¢ B,

"spirituall," but must consist of a Tystefloqs pefinement

A
: i{f

I 2
1 " 'i L ’ ry "
.

of the whole nature of man. Thus Browne prdv+des h%sﬂ

own "hermeticall" def;nltlon of death wm ;
SRR S N Ca

est mutatio quaiperficitur nbblle illud extraetum 2 '

Microcosmi; for: to mee thqticonaider tﬂingaaip H'

naturall and ex erimentaml way, mpaneémes tét Cod

but a digestion or a preparatiVe qu.unto Epat : gﬂ

last and gloriops Elixar which’ lieg,imprisoned 4q
the chaines of flesh, etc |(RM li 39 5Qn Y

T
jJ

1»

So death, according to BrOWne, ;s*thq fu}; Flowerlng
H i“
of human potential in the "Ellxar" Qf tha “SPin}F%al pody._

i
The nature of such a reallzatlon, howeve;! cgpﬂgt pe

fa ,\“ oy
imagined; confined w1th1n the categorigs ofquﬁ %og}q,

1

: i

the mind must concelve the "splrltual hod&d eiqur tas

1" v,

e

resurrected corporall“ flesh+ or as an;aether§é}lzed
“lelne" splr;t (GC. Iv. 220)? The Plpar¥ oppps}t}on of

«WIT

the materlal and the splrltua} perquct1v§s 19 Hyﬁrlqtaphla

RENER

; ' ";r a

and The Garden of Cyrys lS tha result of jugt such q

logical dlssectlon, and Browne, as a map of sciepcg} well

. < . .-' % " \

1 -11:‘1.';. Y 5.:('
o U i
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"knows the advantages conseqgquent upon thls type of ana— s
“lysis. Thus the frequently enumerated polarltles of
the two works relnforce the reader s sense of lels;on.

death and llfe, body and soul, . substance and form, passlon

and reason, lgnorance’ and knowledge, acc1dent‘and deslgn,

time and space, darkness and light,‘ea;th ahd'heavenf%3f

Yet Browne presents such polarlties'qn}§ toqconﬂound them.
T

By stylistically pursulng each pole to 1ts:extreme he

forces the reader to confront ;ts opppslte{ so that the

manifest insufficiency of either the’"mater1a1"~or,the

! yoe

"spiritual” view of death and resurrectlon flna+;y reveals

the necessity of both. This contlnuous bneakdown of
""._’1'5_‘-
each polarlty is 1nstrumental 1n complacatiﬁg,the straiqht—

forward paradox that the two worksipresent pfeparlng us
: ' RS
‘for Browne's own conceptlon of the “sp;rltual podyﬂ as’ .
.‘1
the "Systasis or- harmony of those two' 1n the qystlcal

..?
"';' |\4\i h:

. decussation" (GC. IV. 220). . S ZGLW W

LA T Lo W FIRY
. i St T
4 . 's

Hydriotaphia focusses on the materia‘ png, its,.

TRES T

i P P Foravi .
purpose is to explore the futqrerof co;poreal ﬁupstance,

g 4 5

and discover W how 1ong in this corruptlbl framefsbmeﬂ:
MR T
DR NP T
parts may be uncorrupted" (H. Letter.|l3;}.JfThe dndwey -
J \ II”‘F ! 'y.ei;- N

\

is not reassuring. Man decllnes 1ntp the eartb,ﬂ and

4.
Yy

his substance cannot be preserved.; He 1s §6duced tqia
'(db'.' .

"few pounds of bones and ashes" "d;st;pguishable ln,skulls,
ribs, thigh- bones, and teeth" (H. III.3153 IIupl40) his

body is a "combustible lump QH. III. 154), his tombs
.. ;' 5

o A
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hreserve "not beyoha powdef“ (H. IIT. 1542?nhis'decaying
corpse congeals "large lumps of fat, ihte:the eohsistehce
of the hardest castle—soap" (. ITII. 156) i The only
51gns of life detectable in the midst of thlS materlal

. 2

degeneration are "snakes out of the splnall marrow (H

III. 155). Thus in Hydrlotaphla death is” 1ndeed a'"de*

! 2 Ty

formity" (H. Iv. 157); the body'sg 1ntegr1ty 1s v1olated
by "devouring" fire or the "putrefactlon of earth (H.
IITI. 154; 1. 137), and all that remalns, man s "last and

lasting part," are hls collected bones aqd Ashes (H TII.

e Ty,
o

240). S AT
‘While the intensity of this‘conéehtrati'“|en.the
objective facts of material decomposition eeulé pe de—'
pressing, however, Browne s style contylves %e”make them
appear bizarrely amus;ng In h;s lquthly'hasteflpal
discussion of the relatlve merlts pf{cfematlon and burlal,
for example, Browne llghtly produces as evaéehcétxéeﬁ
himself, who burled but one" and‘"was Ple%seti?tTaké
choice of this way" (q. . 136); Chrlstlans, he'satirlcally
points out, “though they stlckt not to;glve'thelt-bodles |

|r h

to be burnt in their llves, detested that mode after

death" (H..I. 135); tﬁe "Musselman beleeve;s, expectlng
. N e ‘.‘ L"‘ﬂ,,

future trial by angels, make thelr graves "so hollow,
! iR ,4

that they may rise updn thelr knees" to Qlead their case

{H. I. 139); the "ancient Patrlarchs" %nterred themselves

as close to Calvary as they cquld hoplng to make‘a part

1 . .
bt ‘,_
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of that Resurrection . . . which should produce the flrst—

fruits of the dead" (H. III. 157)., The 1ncongruous t -
; bl 'r' 'l
literalism of this approach to death and resurrectlon does

ridicule materlallsm.-51nce all that remalnSlof the pody
are bones and ashes, erate over "contrlvances of

corporall dissolution" seems phantastlcqll,‘ apa
! : l "’T T ' X
pathetically absurd (H I. 136). "',j' '_", \'4 o

H

For Browne, however, it eeems the very fact that

such debate is not to‘be taken serlously 1mp1;es human

nature somehow transcends it, and thts tepds to vqlidate

the enduring hope of a resurrectlon that uﬂderlles the

. LK 11
J IJI,'-' t '

cbvicus vanity of human attempts at*oorporeal pregervatlon.
e b :
By so reducing the human to the crasely matér;al HBrowne

A

*5, Vil
Lo I'{" 141

demonstrates the fundamental 1nsuff1q1ency Qf*the

: Todoeod i
materialist view of llfe after death uFQr ;nstance, the
r?- 1 A "
mannexr of Christ's reSurrectlon from the tomb ls descrlbed
s . . “; ?}1‘ ‘n

in curiously tactile terms, as Browne delineates tp

.‘- hh\' ll‘

effect of: B 1',3"'“"5*'lu, NN :{'
) IR :,”g ;!
that rising power, able to break the’ fasc;natlonsag C
and bands of death to get clear PYE of theyCereq, R P
cloth, and an hundred pounds of qutmeqt ‘and gut.
of the Sepulchre before the' stone: was roiled from.

it. (H. I. 139540) 2 v, i, =Jr ,
.‘ir TP TRE Ly v
= '

If Rlchard prashaw compels a reactlon agamnst mater~
t
1allsm by exp101t1ng 1ts horrqps,Browne dgeg sh by polntlnq

C l‘l'iwu N h.I:
out its absurdities. The mysterlous ferceiof.“that«' o

rlslng power" 1n breaklng the‘"fasc1nﬁtlons and bands of

death" is revealed in images 89 pathetlcally 1ncohgruous

|T i .. li

2
[}
st

H
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with the miracle of resurrection that we are prouoked

; .t !

to laugh: Christ's ascent into heaven 13 reduced to the
ablllty to extricate himself from a shroud saturated

with a hundred pounds of oils, and breakxout-of a sepul-
vy

chre. Confrontation with this dlsturplng contradlctlon

forces the reader onto the sense of a truth about death

*. ! |

-and resurrectlon beyo d what the corporeal ers ectlve’
Q P P

of Hydriotaphia can encompass. Accordlng tq Browne, ﬁ

materialism cannot prqvmde a comprehenslve.account of
r e

human experience; the’ "superlor 1ngred1ent and opscured

part of our selves" does not submlt to 1ts abSurdlties,
\!._ltr L

: /

and persists in afflrmlng that- “we are more, than oqr

! \

L
present selves," more* than a crass materlal "1ump“ CH

' "i "'.‘:r »

IV. 164). : SR o 'n“*3:3;;,

Throughout Hydrlotaphla, Browne provokes 1? var}ous

f

ways our exploration qf this 1nnate humap tendency to look

beyond the mere depreaSLng decay of materlalaSuPstance,
and so con81der the pQ551b111ty that death may not be

just a "deformity," bqt rather the creatlon of new form

l i",‘

In Hydrlotaphla time is the agent of. destructlen, 1ts

:.H"v"'%

relentless linear progre551on "anthuates,Anthultles,
1, v
l - o

and hath an art to make dust of all thingsﬂ (H V. 169)

)l “]'J

I}

So all encompa551ng 1s this temporai‘movement "Wh}ch‘

._,._,

r L]
. : M
scarce stanpds still oqe moment" that tlme ?grows old

I

1
]

it self" (H. V. 167, 168), condemned tp live in 1ts

"latter Scene" (H. V. 166) man can but watch “all thlngs
\ 1 ;-r .
H ln" Y L }[,','!

E
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move towards final annihilation, condemned'to brumble

.

into "dust" and decline into the flnal op}1v1on of the

urn. Since life is thus nethjng but a cohtlnual process
of decay, according to Browne, life 1tself ig: a death,
and human existence 1s conflned w1th1n.the urn. Thus

death is the midwife or "Lu01na“ of blrth for "we begln

l M 1

to die when we live" and lifeiis but “a prolo at;onlof

'f»-»,

ty
v

death" (H. V. 167, 164—5) But the very 1nt 3'£y bf the
statement that phy51cal life 1Is a death and man ilves 1h
the urn evokes its antlthe51s, an analogy that ehtertalns
the possibility of an- alternat;ve to*temporal decllneﬁti
Accordingly, though time does ann;hllate th;,£0d§ "

. Yy LRI 3‘ u .

and reduce it to dust 'in the urn, Browge,'statlhg at the

]

urn, cannot avoid suggesting that 1t'resemble§ a womb
~i "'r:!.! .|
most imitate a gircular figure, in a\sphericall
and round compopure; whether from'any mystery,l le‘“*
best duration qr capacity were buta cqpqecpure. 0!
But the common ?orm with' nepks wa% , BYOper « 1gure,«
making our last bed 1like: pur ﬁlrs qqr;muqh,uhlikei-, '
the Urnes of ouy Nativity’ whilenweﬁa y“ip Fpe nether '
part of the Earth and 1nward vauit P zqug,Micro— o
cosme.  (H. III 148) 4" “),;‘ / e 'V1-' i,
AN f'.':‘.'“ '. -: Ty
This analogy appears Wlth lncrea51ng frequency tprpughout

L
. -.(.‘,
\

Hydriotaphia. The boqes of the dead a;e wrapped'and drled
) ¢

,r e «\ , ;

at the mother"s breast, "the flrst fosterlng part,*aﬁd
o bt ih '
place of their nourishment" (H IV 158 9) éorpses are

; K r Hm.wtu, b

buried on their backs, contrary to "ou; enﬁuloug pqsture,

1:."._,-. '.,vl f' s

in the doubtfull state of the’ womb"'lﬂ} IV, 160), falllng

:'5
/

into death "by long and aged decay" men "make but one

{
oy
b
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blot with Infants" (h. V. 164~5). 1In moving From birth
to death, therefore, Browne 1mp11es that no man 1s de—'
stroyed by the relentless decline of tlme- rather, he

comes full circle to a womb-1like urn that=pomnts}towards

1 ' +
{ .' *

the possibility of restoratlon and recreatlon. ':f

+

Moreover, Browne is prepared to carry the analogy
L iF

still further. If llFe in the body ;sa}lfe in an qrn,

then that urn is also a womb: men live but intaﬁtﬁEmbryon"

} ‘

state (H. IV. 162), in the "Chaos of pre—ordinatlon! and

nlght of their forebelngs (H. V. 170) o So the apparently

Y SO

1nexorable destructlveness of tlme }s cpn51stent}y under-

mined by the resemblance of wopb to qrn, a resemblapce
".-' a, !"”'! Yt
which Browne uses to hlnt at the hope of reblrth sqggested
: . .‘".. - ’ I
by cyclic renewal. , : :4 <'¢; T}g;j%;wg“g f

‘ 5 I AN
The prospect of reblrth from thF ”Chaos" and'”nlght“
i

‘ of the corporeal body also 1nd1catesqthe presence of.a
& '.;J'-n" D
formal design underlylng the materlal dlsso%qtlonéfpor—»
: 1nl ‘

L
=

trayed in Hydrlotaphla If man really does subslst dnly

in his physical substance, then the'"Oplum">of taﬁe obv
T ot % "
literates him w1thout dlstlnctlon to merit Qf perpetultyv

. 1 5
d‘l 1 l "y

(H. V. 166, 167); his attempts at self preseryatlon are

frustrated by blind cqntlngency, "Earth hath engrossed

\ % ' H r-f-"."'
the name," Browne wrltes (H. %. 135 accordlqgly, the

“ u‘ [}

process of temporal decllne and decay 1n Hydrlotaphla’

et el ot
i .»‘ o .\‘1‘9 I PP R FEOE R

results in a complete'destructlon of tPe lnd1v1dua} belng

All that can be achleved is a. morbld reconstructlon of the
1 ; -

I
b

"1‘ Loow s '
oL | l Jf
oy v Al

[N
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. !
physiognomy (H. III. 156). Indeed, Browne concludes,.

"who were the proprletarles of these bones, or what bodles‘

these ashes ‘made  up" -is "a questlon above Anthuarlanlsm

%

(H. V 165) . They are but "Valn ashes, .. L a
. . i V
which in the obllvionuof names, persons, times?

. and sexes, have found unpo themselveS a fruit-
lessé contlnuation, and qnly arise1unto late, ,_5
posterity, ‘as 'Emblemes of mortal} vaniples -
"Antidotes against pridej: valnglory,,and maddlng

vices, -(H. V. 165) SR R R

+

Although Browne asserts that "To.live indeed is to
) | i

r.

‘be again our selves" (#. v. 171), the chaotlc maperlal’
L

decay in Hydrlotaphla thus appears to deny the poss1blllty

of such a reconstructlon Yet once aga ﬁ Prowne pro—
4'-»

vokes a rejectlon of this redpctlveness Qy reFexylngiln

various.ways to a formal prlnFlple in maq == the‘soql -

which'’ can endure beyond contingency apd cqrrpppion As-
! LI

soclatgd with 11ght 1p Hydrletaphla,‘thls pr%ncip@e lS

1.- ,1‘,

the 1nv151ble Sun w;thln us,; ﬂ sustaln;nq theyﬂpqre flame"

of life even in the Qarkness qf the g;ave ﬁrHY* 169}-'

¥ }
Browne states that oniy this Psoul subsistlngﬂ*caq glve -

':" ’ai Vo

matter the -formal coherence needed tp?PsaLVe Fhe indlvid-

: uallty (H. III. 157), and lngeed unqerlyiqg,the glsﬁ-.
solutlon Felated in Hydrlotaphaa ls a pervaéﬁ;ejdéﬁ;gn
that sué;ests the presence ofisuch form w1%h+n then,1501qts
forward”to .the qulncqn01al order ofi%he ganaep &f Cyrus,l'

I

o RIS fn o ' t ';wll-\ M
and. possxbly, for Browne, eveq sustalns Hydr;otaphla T

¢
' Vi e . Lo

1tse1f.:h’ - ) ‘W
—"

[
o
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The gquotation from Propertlus whlch appears be-
neath the urns in the frontlsplece h;nts at the nature

of this design: "Behold, I an now the burden whlch is
nld '

fj"

The funeral ashes of'a man

-‘/ ‘

11fted with five flngers.
can be held in one unalded hand Yet slnce flve is the
number of order and de51gn in The Garden Of Cyrus, thls

ey Sl
ao -“-1|,x".

‘quotatlon suggests that some form, sympollzed in the

qulncun01al deSLgn of the flngers, can enable* Hatever

remalns of human 1dent1ty —-- even ashes —-‘to defeat

l

mere dispersal and dlssolutlon Furthermore, 1t draws

our attention to the: structure of Hydrlotaph;a itself,

‘i\

which 1s, p01ntedly enough, composed pf flvefghap

. !frl
Though F L. Huntley pontends~that "Uﬁn Bur;all‘has‘fl

\v 1
o,

chapters more.by sympathy" w1th the f}ve chapters qf the

1 \.-v:
"25

: Garden "than by organlc necessmty, the "Qulnoupc1all

g Ordlnatlon" (GC }83) of the flrst worknls really of

prlmary 1mportance. The presence of thlS‘deslgn underlles

‘ !a
1 ![ |!

and organlzes the dlsorders 1llustrated ;n Hydrlotaphra,

[ \.“\ .{a

v.urglng acknowledgment of a formal prlnclple that w1ll ?
. , - / . |

R

flnally redeem the deformlty of chaotlp qatterd as BrOWpe

had observed in the Rellglo.u. -," } 51 ] 't:!wﬁ?“
) ”E"“"" it UL .; 'r,: { DT
-y Those bodies that we behold tn per;sh were in Ly ff -
their crpated ipature immorpali gnj 1iable untq R
death bup acc1ﬂentally angd’ qpon fo fieta apd L
. rtherpforg theyl owe not that inatuy 1&  henade, ﬂt ,
s Untg deeth as -pther bodigs doe, .k % may be,xe—' b
stored tp 1mmorta11ty LN ". the $armes of
alterable bodies in these sen51blehcorrupt10ns

per1sh not nor, as wea }magine, wqolly qult

H L,

L, . o . oY
v

H



'tertalnment of the "splrltual

their mansions, but retire and contract them— -
selves into their secref and 1naccessib1e parts,
where they may best protect themselves frpm Fhe
action of thelr Antagonlst, (RM 1 48 59)
The extreme to Whlch Browne pushes mater;allsm urges

¢ f" "
an opposing truth upon us. Browne clearly shows how any

’

heavy emphasis on the decomposmtlon of’ the mqterlal sub-

t

stance, the destructlveness of tlme,'and the lerteratlon
*1 i N

of personal. identity: qulckly ;nduces conslderatron'of

1
t ]
5 R SR PR .

the 1ncorrupt1b111ty of form, " the potentlelitiEs of pyq—

N + H ' i
-
f

lic renewal, and the power -of soul to,transcend quy :Sp

- 5 i - " Iy ':
we are asked to reco%nlze that human experlepae cannpt
[ S T .
be constrained w1th1? the wholly corporeql; ds}we<see
A A
i K k 4 e n"‘ '-' 't |

how, the mind revolts agalnst such.a conflnepe end s}lps

- Y '

off into "collateral conSLderatlons.w_ Such'di3satisfactton

Tk

' i C ¥ a."y 1 ,_' A B

w1th the “materlallst" perspectlve natural}y ;nv1tes en¥¢

.: NER.

st" v1ew, and soﬁBrowpe d Lo
ll , e ok

re—addresses the agey pld fas 1nat1ng,iand peFPlFXlng '::

-questlons ralsed in Hydrrotaphla 1n the subsequeptw,t

rl‘/ '.f)'i: .E; ‘ f

’Garden of Cyrus, where the "splrltualast" v;ewpplnt 1s

R T .
ot : r,
presented and pursued to its own extreme_. ;'ju;

) vl

‘.'liq_... v 1

Whereas Hydrlotaphla deals w1th the propertles of

T

LA O
i

Yit

material substance, The Garden of Cyrus qeals Wlth form.

Browne, ln the Gardeg con51ders the f?gqre of the qulncupx,

I -

a qeometrlcal fqrm ccpposed Qf q reqtapgle P}Sﬁctﬁd ,"

L

Js. " :"llf.'\

crosswrse from corner to corner, form}ng a central lnter—
' |r . 1‘: ' (I ' ‘

sectlon of "decussatlon. HlS observetlons 1ead h1m to

. P ' b R

,-l
'l,l

1
ir ‘ - e ) ‘
1o



R i
declare that the qulncunx is the ba51c form underlylng

all reality, and The: Garden of Cyrus ls an exhaustlve
'\ k] 2 -| :

1nvest1gat10n into the "elegancy of thls order" w1th 'its

severall commodltle%, mysteries, parallellsmes, and
1' J
resemblances, both ln Art and- Nature" (GC l§3)
j :
Accordingly, in the Gardeny man is not a grpss materlal
o .‘E f vl ‘3"' '

lump subject to contlnual eroslon and the threat .of

4

ultimate deformlty Rather, he is a creature whose whole‘

existence is a "dellghtfull" (GC Letter 176) manlfes—

El R N

tation of qulncunCLal form. ge hears and seeg qun—‘

cuncially (GC. IV. 219), he thlnks qulhcunelai}g G

. - )
IV. 219-20); he moveefqulncunelally (GC II;.;Z%ﬁk; hls
outspread body forms a qulncuqx (GC III 2Q4 51 ' ManF

[ "~ 3 L .
is indeed "more“ than thlS coﬁporeal bO@y‘—“ he lS a AR

" hadow of the Harmony, "Epltome".of tne-qqlﬁbuncral
‘de51gn (GC III. 209,.Letter 176) ?ﬁ_'ﬁafﬁﬁ'ﬂf h“'a‘
' b SR L :

N “".

ThlS "dellghtfull" emphails op form lS xeasshrlng

after the gloom and decay of Hydrlotaphla, yet the '

“ ,_. JJ -' Hl -‘l

extreme to whlch Browne pusheq thls éormallSm has 1ts ;

-* ¢

own - pecullar kind of melancho}y.' if Hydrlotaphla lS
-;r.‘l d,

oddly llterallstlc 1n its approach, he Garden lS
blzarrely symbol;c, and the sheer overwelahoratlon of

the qulncun01al form detracts from the*lqrtialure-,
1¢‘

assurance 1t offers."For example, quwne,f;nds tpat the
very 1nner organs of man S body exempllfy thlsy“elegant

ordlnatlen" Wlth a baroque opulence that is sllghtly
1 R . . {

. i : )
“ \ SRR oy "!‘-
. i
. ‘i. o
!IJ.J: foe
i



oppressive (GC. III. 190):

This Retlculate or Net—work was also con81derable
in the inward parts of man, not only from the first

. subtegmen or warp of his. formation, but 1n the: petty
fibres of the veins and vessels Pf life; wherein
according to common Anatgmy the’ right and ransverse
fibres are deciissated by the obligue flbres and’ 50
must frame a Reticulate and Quinpuqc1all Flgure by
their Obllquat:].ons, Empha,tlcally extendlng t:hat

Elegant expresslon of Scraptupe'i hou hasF ppriously ,
embroydered ma, thou hast’ wroughF e up. ’aftew the’
finest way of . Fexture, ahd -asg :I.t Wére tqithfa Needle
':: ; e d 1 . (qf: IIT. 204)

The extent to whlch Browne elaborates the symbollcal
"Figure" renders the 1mage somewhat absurd Man 1s ‘a

cloth spread out on a loom, “Fhe warp of his formatlon"'
1 . 1 'i( :
his "veins and. vessels are woven by:the Warp and wopfk
R 5 t A «
1" n : '|r n
of netty fibres tnus the body of map ls Wroqght uP

and "embroydered" after the form of the qu;ncpn% e

. Iy
mlnd boggles at the extravagance of the QeSLgﬁ Ja§ Dr.'

5
3 ]

Johnson observed "a reader, npt watchfql aga;nqt tﬂe

¢ ¢

power . of {Browne's] 1nfu51ons, would lmaglnﬁ thé% qe—
f

cussatlon was the great bu51ness of the vi\rorld[f anq that
‘;.\::"" (-

nature and- art had ng other purpose than to¢exempllfy and

imitate a qulncunx."% The extreme to @hlch prqﬁne carrles

0 dn W

thig symbolism thus proves just as unsatlsfylng as the ;

llterallsm of Hydrlotaphla. The materlal reallty of the
SRRE, :
© body cannot be embroydered“ out of exlstqncef'and the

5!
Platonlc elegance of the qulncunCLal ﬁerm does 11ttler

to alleviate the horrgrs of cqrporeal qecay The fact

of physical ex1stence re51stsvsuch abstractrqn; the
‘ T i i) NI T SRR
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fantastic ingenuity qf this eternal pattern 1s 1nev1tably

confronted by our awareness of man S subjectlon to the -
R ,

"deformlty of death" (H. IV. 157) E R

The fanciful exuberance of thlS oVer—Piatonic con-

N : . [ “

ception of human nature is therefore 1nsuff1c1ent as a

perspective on life. 1In Hydriotaph;a,;Browne attacks
the Platonlsts, calling them iSevere contempiators“.who
"conceive it superfluous to enpect a resurrectaon out of

»

>

Reliques," tending to devolve all “upon the sufflc;ency

% FE

of soul existence" (gf ITTI. 157 IV 157) ’ In the Garden,

[% ’-‘ f

the materlal component is 1ndeed forgotten."Chrlst‘ ok

cross becomes no more than a "mystrcall" symbol devoa@
‘}‘"I'l'," :

Chr;st as a B
it

¢
‘r

of emotive capabllltles (GC. 1V 220)’{
cruc1f1ed reality is. ;lost in a haze of symbollc raml—

y -‘-mAf i

fications:  He is not S0 much the Sav1our of humanlty as
the "sacred Letter X% who decpssates the universe and

glves lt formal 51gn1flcance {GC IV %20 l), Hls 'f

ﬁ .,'bi‘ r‘k:
<"Slgnallty" appears 1n the "mySterlous crosses oﬁ AEgyg
u

A
'11‘_.

(GC. I. 182); “"the labarum and famous'staqdard of Con-

"stantlne"- "the Hebrew Tenupha" (GC i: 183) “the cru—'
—_—— e .

ciated character of Trlsmeglstus" (GC ;II. 294], and

the "flgure of the brazen Serpent“ gGC IV QQO) But
' - _‘r'.-i

K v
such a wholly symbollc cross Proves emotlona%ly pnsatls_

5
lrJ

] !.,;P
fylng, and our consciousness of the gorruptlon of hdman

Ull"" ,. R

nature that neceSSLtated the Oruc1f1x1on urges us back
‘.|
dr

upon the bleak materlallsm of’ Hydrlotaphla. T

"+

he human
I
\ ‘} H . .
|| f " w T 1 .
. :, s U:
: . r‘= / !
-i..
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cannot sustain either too much reduction orlamplification;

by an intensity of fgcus on eﬁbstance and'tbgn'bﬁ form
f T.r \ . - -‘ Ll F . B
Browne demonstrates the insufﬁiciengy pf.e%oh,sing}e ;

perspective and the qece551ty of both.\' : Id* A

[y

* The dellberately helghteped unrealltyfof the guin-

cuncial form in appllcatlon to human nature undermlnes
N ‘{ ' i ?,‘ .

the pattern of cycllc renewal’ Browne Outllnes ln the

Garden. As opposad to Hydrlotaphla, time lsfnot'linear

37 . i ~ . |

but circular, and perpetual renewal enables the maln—

tenance of the "dellghtfull“ “elegancy" of the Qulncun—

i {hs Pl
27 1n thlS work, all creatlons gtplves.to—

cial design. ons
i "‘1 (E
wards the restoratlon and perﬁect exempllflcat}qn of
L
an Edenic order that etands "too early for progcpple"

(GC I. 179), beyond and before time. Paradlée; aﬁeordlng
to Browne,.ls the "Prototype and orlg;nall o% %iantatlons"

Gy .
(GC. T. 185), the flrgt manlfestatlon of the‘gqlncunClal
_form, the art1f1c1al, natural, and mystleal ﬁo;ms dﬁ

. hlS Garden all work to 1m1tate,"‘"ansner, '"resemble,
peie b T
g1 pome-?g

A

mv-
B Sani ol

"or correspond“ to the harmony of man'sﬁ“ ri

y

ity v o Pt

;

" hl

. Thus, far from grlndlng all thlngs to dust,r

‘ﬁe bflngs

! v

all thlngs to the perfectlon gf theL; Edenlc “Prototype,
n'!i I' ! l" K !

and the Garden, lnstead of loqklng omlnously towards the

vyt Z i, . J v

end of - tlme,101rcles back optimlstlcally to theaCteﬁtlon.
The 01rcular1ty of tlme perpeFually a;rlveth hnto the
same point agalnﬂ (GC. ITT. Zgl), and perpetually renews

"the excellency of this order" (GC Letter 176)
. . . '_;: { . j‘-.‘é ) # -



However, the cycllc perfectlon of the Garden o

cannot address the fact that man’ has been eXrledifrom

the eternal harmony of Paradlge nhr that the degeneratlon
of human nature denles him theiabll;ty to recapture it

So ourrintuitions of Paradlse -are. now but gllmpses of

a place, as Browne says in Chrlstlan Morals, 'lost not
= T "

only to our Fruition but our Knowledge“ (CM*'III 1l.a

i
278). Accordingly, the Garden is shadowed by remlnders
A i
of man's progression through t1me to death and QLssolutlop

‘\I \

Browne makes reference to "Urqes“ (GC Lettﬁrs £771, the
N

"Sepulchral Monuments of Martyrs" qc I 182) hef

i S] N

"Sepulchral bed" of the anClepts (GC II, L?Z); "And the

cratlcula, or grate through whlch tﬁe ashes fell in‘the
.“i'“" r’:f
]

altar of burnt offerrhgs (GC Ii? ; 25 Even admlrat;on

* b - N L i
b ! !'" f r ‘ 14 §'|

for. Cyrus, "that splepdld and regular Planter" (GC I

181) isg overlald by the recollectlop of hls "Tomb”*anq
. ;" e .l“ < L
remalnlng bones dlspovered ;n Hydrlotaphla'{ﬁ III".156),

7 T _,r.r.
. p .;. e --“
The growth of forms from crude pubescenc 1unto per—“7 rid
\ o .,

fectlon“‘ln the Garden -is hauqted by the knowledge théFf-
in* our state of corrgptlon, the momentmof Qerfect*con-
summation is also the moment pf 1mmlnent depllne and depay

(GC. ITI. 198). After dellneatlng the contlnnal cycllc

renewal of the Paradlsal formiartlfr01ally, n?turally,'and

mystlcally, thereforef Browne closes the Garden upon-?
! i : ”—7*—“* i

a return to the dark night of. materlal decomposmtlon 1n
Y’

whlch "there is little encouragement to dream of Paradlse
N . . U

H



itself" (GC. V. 226)* The desoription'of Eden on:ly re-

mlnds man that he has fallen from 1t, and Prov1des no

.

solution to the fact of corpqreal decay j .

In its decline 1nto nlghF The Garden of Cyrus

declines also into "Chaos“- hence all order and staplllty
are lost. Throughout the Garden, the controlled design
Fes ey v

L ', ' 't

of the guincunx exempllfled the eXlstencerof a.general

formal pr1nc1ple 1mperv1ous tq death or decay, and pro—

vided an alternatlve 'to the uncontrollable dlSlntegratlon
e ‘ 1

I

of the body which predomlnates throughout Hydrlotaphla

l . ‘.' ,i‘

Yet material objects present %n the Gargen achleve ful—

fillment only in therr reallzatlon of,the geometr;c de51gn,
I .,“a

{ v
a design that endure? the loss oﬁ gs partlcu}ﬂr maq1-

festatlons. So, whereas Hydriotaphla }aments the fate

1} Jl

) s
of unlque 1nd1v1duals, The Ga}den of Cyrus$ce;ebnates

R

the perpetuation of "generalltles" (GC petter., ?5 V
;llll {
255) . Personal destructlon ls 1gnored1;n th;g garden of

o l,‘if t vt
forms all thlngs wrthln it elegaqtly epltqmrze tpe 3
generallty and antlgulty" of thé qulncunqlal frgqre,

ki r'i-'-j rfa.'

flgure whose perpetual endurance ;s asSured by God, the
z“ 'I‘*i. n'.,.‘.t;-.,gﬁ.

“ordalner of -order" hlmself (Gg.. V 226)' ;:f} S

- i
I ‘ ~' U FI
4

A perspectlve whlch cold}y Vlews“nature }n terms of

such generalltles and geometric deslgns,‘however, ﬁlnally
[ , ¥
misses all partlcular beautles Whlle‘the qulncunx en—

\1- '
Vol

dures, the materlal bodles wh}ch SO dellghtfully dlsplay

it must crumble and perlsh. mhe formal pr1nc1p1e is im-
e cod FE
i £ . LI P
| . ! ) oy



226), ! ST

mortal; but it is algo undlfferentlated So in order:
completely to fulfll} Browne‘s requlrement of l;fe after
death —-— "to be agald our selges (H v. 171) - matter
"clothed with due accidents™ iSnneeded{to Healye the in-
dividuality." The s?ul needs?hody;and}§Sdip9¢mgieté '
without it. Thus Browne oncelagain‘directs thekreader’
back to the materlallsm of Hydrlotaéhra and,}}h do;ng

1 o .

so, contrlves to pul} his two works full Cchle. At the

o

end of The Garden of Cyrus, we lose 51ght of the quln—
cuncial principle as the reassurlng optlmlsm‘oé the-
Garden declines into night, “the daughter ofgéhaos}“
wh""affords no advaqtage to the descrlptlhh dé order
(GC. V. 226). If Platonlc fqrm subelsts'wlth}p matter,“
then it must be subject to coptlngency?and opséqrityi"

accordlngly, “Wlldernesses" are made of the Ggrden s

1"
[A] |_.¢ .-J:l

5
l"handsome Groves" in order to dembnqtrate that deélgn,

"-nnx k,

from, the human perspectlve, wlll alwayﬂ be Rart}glly op—::

llterated by the dark nlght“ of materlal decay,ﬁGC V
: "( i , L '\.“ n‘Zv,. ;-".‘,.\
T S VIS

In short, the "§piritua1ﬂ perfectiohiofﬁThe%GarHen

I' '|'

)
Y

.of Cyrus is as 1ncomplete as the "materlalﬂ corertlon=

ot

of- Hydr10taph1a°'Browne s c1rgularlzatlon Qf the twp l{'

-"’*v-\:

works manifests thelr 1nterdependency Nelther ar whql}y

v H

:_corporeal nor a wholly Platon}c perspect;ve dpés just1Ce

to man's amphlblous 'naturef and so nelther a "mortallbt".

.“ |
{*..

nor a “Platonlst" conception gf llfe after death ;s ade—

i _.' .o

o P Lo : L. ».'. .
B , : IR vd
r !
. Wt



' concerned with the grave.‘ HQWever, the GardeE follows

"of Hydrlotaphla is phy51cal mortallty.¢ Herea,Browpe use

81

guate. Browne's own feellng is that the nature of the
¢ '

"splrltual body" must somehow encompass both perspectlves,

and he therefore dlrects the reader towards the appre—‘
' 1-
hension of such a comp051tlon. Th;s is 1mpllc;t in the_

strategic passage that links the twq works, whlch appears

v
"y

in the introductory 1etter tq; The Garden g£ Cyrus. s
R N 5
That we conioyn these’ arts ofldifferept SubJects,
" of that this should succeed the-qthet; Ypur judgement .
. will admit without 1mpute‘of inco grqity, Since ‘the
delightfull World comes after depth, ‘and, Parqdiset‘
succeeds the Grave. Singe the verdant stage”of L
things is the Symbole of the Resurrectlog,’and to
flourish in the state of: Glony, Fe,must ﬁirst be
sown in corruption. Besige the anc%ent practise
of Noble Persaps, to conclude in GardenzGraves; . .and |
Urnes themselves of old,,to ?e wrapt up ip fldyer5~
and garlands. gGC Letter. 6=7Y : Lty
.z- 1"‘,,- y;'}""‘.‘i

- 7 Sy 4 v

- Browne 1s obv10usly belng somewhat 1rbnic; The Garden

1y

“h .' !

-

rr : J t; P ‘ _,’ I
)

of Cyrus is not .a Paradlse, nor 1s Hydrlotaphta complete}y

{ T
it i 11'.{__‘.,"

- ' H
1 M . l|l. ‘ “[l ‘

Hydrlotaphla as resurrectlon follows'”eath hﬁpause'ltﬁ

P
maln focus is the energy of aq eternal 11ferglv1ng form
i 4 2 . b

\ .
'

whlch makes resurrectlon posslble, whereas the métn foc gf

] v o
b :
'- ‘r Ih - e

;'."‘1'.0 e

ShHr ‘

a- plant metaphor to cpnnect them.a The relationshlp of;_.

: SR 'a-f-v N : :
death to resurrectlon, accordTng to prowne, ;s theHsame
3 I

[ ¥ '|- . !

4 [

. Il R
relatlonshlp as that: of seed to plant, Psqwn,;h'corruptlon
o) ‘n‘,g‘

\ r':‘l N

Y4

and earth ‘nan rlses to "flourlsh 1n the state of
Ly %

;,t PR U '
Siper

Slgnlflcantly, the metaphor orlglnates fr @athef améifi

-

‘s

passages in St. Paul*as those deallng Wlth the nature of

'~i
" the splrltual body, I. Cor, 15; 34745, According to
AP

1 4

- r i .
' l i
: B L

PR
A
o
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Paul, the "natural body" is "sown" as’'a "seed" in "cor=

R "_; _-'. . . -i_
ruption," "dishonour," and "weakness"; ”1t‘ls ralSQd'a

. L ; e gon

spiritual body" in "incorruptipn;" Tglory,} and‘"power.

5 A R '-I b

Browne's use of the metaphor 15 partlcnlarly interestlng
‘i +

in light of the mortalist controversy. The central :
B .

biblical quotation used by Overtqn, M;lton, and Hobbes,

Job 14:72, asserts that man 13 not like“a plaqt and not

B

capable’ of regeneratlon. ~.;': C i;f o R
. ; !
For there is hope of a tree, if it be cut down,
- that it will sprout agalp, and that the tender '
branch thereof: will not cease o [
Though the root thereof wax old in the garth, and _
the stock thereof die in’the gropnd‘ -
Yet through the scent gf water 1taw111 bud and
bring forth boughs like q plant,a v L:~‘ o u
But man dieﬂh and wasgethéaWay yea,,map‘giveth
~up the gﬁost,, nd where 1B ha? v{ ,~»
As the waters fail from the: séa, anq tpe flood
" decayeth:and drleth up: “i N .
So man: 11eth dowm, and~riseth pot tlll the ‘,
heavens pe no more, they, shall ndt awake4 nov pe
~-raised opt of their sleep :J_ s'ﬂ 1n‘34;:
* i u I I

Overton's exeges&s typlf;es the mortallst);nter—

¥

pretatlon of thlS passage. “Man (not hlS ﬁ esh }y, for

g
"n.

that makes not man; hut flesh and splrit sensu cenjunctlo

-f.(} b .
"make Man) is not as 3 Tree, wpen he 1s cut“downé,‘whose
splrlt llveth and sprouteth forth and contlnpeth but

?,l
-.as the flowre of the fleld (not the stalkehfbpt the bare

flowre) Whlch tqtally fadeth and perlaheth THe;efore

’t-' R

man is wholly mprtal; He shall dle, ana the EBE;Of Man

17 .,\': “ -fl? N
shall be made as grasse,ISA. 51 12f“39 For the: mortal:.sts,r
k e

man is not naturally lmmortal‘ therefore he 1s not capable
- 44 )




83

of natural growth anq resurrection,‘but muét rélychmr

pletely upon God's gﬁace. si llarly, the statlc per—

fection of the spirit concel"ed ot by the Platonlsts

negates the p0551b11lty of suqh a growth to ﬁru%tlon._
: ;,.\;. R
For Browne, however, man 1s llke a plant, and h;s readers
- r ,i
familiar with the mortallst wrltlnge would 1mmed1ately

apprec1ate his adaptatlon of the B;blical metaphor '13

‘As used by Browne; the plant metaphor oonveyg hlS
own sense of the "splrltual hody" as the myster;ous fu81on
of the duallty of matter and Splrlt both of which must

be recognized in the light of 1oglc and 1mag}natlon, lnto
the perfection of “that last andlglorlpus Elinar:ﬁ where‘f
nthe consumable and Volatlle pleoeekoé]our ho?iés ehall
be reflned into a more 1mpregnable and f;xeq temper,llhe

gold" (RM, I. 50. 61) Man is{ then, ne}ther acwho}lyJ|
' a‘! -1n P

v &
mortal unlty restoreq by gracﬁ, nor a WthlY lpmortal

Hseed“ that

unlty unaffected by qecay.. Béther,ahe,ié

‘grows "from crude puhescency unto perfec;;on“é IiI*

w*

198),. from death to resurrectlon $he movement through

Hydrlotaphla and The Garden of Cyrus agumbratesyth;e

.;,,

process- of maturatlon, and boints tqwards the,frultlon.

of the Last pay that Browne deScrlbes +n Pseudodoila :
‘( Il B i'ki’i. ,,,,, Irv "'

'~Ep1dem1ca N : ]T_ ‘“; 1%%“'?Hv‘tfuﬁ ﬁu
- ' IR ) .:""1- "-"'

For then indeed men_. shal} rise out oﬁ rhe earth
the graves shall shoot U their concealed seeds,
.and In that great Autumn men shall spring up,; and

awgke from their Chaos again (PE. VI 1, 399)



The descent 1nto the urn in Hydrlotaphla 15 thqs

the planting of a seed. Man "deq}}qes" lnto the eartq

“whereof all things are but a colonle’|l E IE lééﬂ; )
he lays "down in darknesse“ (ﬁ v, iGBS'i Yet therbﬁrlal
of the body, as we have noted, 1s‘1aSeparable from“hopes
of its restoratlbn, qopes whléh Bromne exp;es%es ln”terms
of a rlslng movementf Men “hepe to r;se agarnﬁ ‘and so '

K ‘«u -
4 1

inter their bonee "no lower tpan they mightlrecerve*them

, : I
. . . content with, less than thelr own depth“ (H I 135—

FES -
1 4‘ Y, “m -,. "o 'l

6); because the salnts "aroge’ from qraves andum numentsi

" 3"‘?\'*’. y
]

.about the holy Clty,ﬂ the "an01ent Patrlarchsu hope to'"
K '-;'-' _'s,

"rise" there (H. III 157); tne “bodles of mep“ spall

»*("

‘1

A r
!

"rise where thelr greatest Requuesf

44

rema+q"'§H,;III ~157)‘

Accordlng to Browne, Adam s fall compels man to*sTnk'lnto:

f *I : e ,-c'. i . ”'\ 3
the earth (H.. V} 164), but Chrlst S‘resurrec};io|

L 4

enableg

#

L n v‘l “{ ol g cF ‘

him to rige from 1t,vand grow to bls ufrqlthLH;; o
. e ¥

i. . - ?.' {_\ "",1 ot A . g k\“ 't : ,‘; I'

64) ) : ' ":-{ R wooor { ) ; R ,

i
N . S e ;'
Lo Jah A f

Vi

i | i ‘ kS "‘i

The pecullar 11terallsm of Hydrlptaphia,yhowever,;“
\.“-}Jf ] \‘r 1', N sy

- gives. these hopes of rlslng an 1ron1c tw1s£., In or er

. o
.|‘

l'!

to counter the decomp051tlon of materlal sqbstance, men
' (

1 l
:
Wl

-

o

erect monuments whlch attempt;a perpetuatlop of tie
{ L T “;j"'
. 1nd1v1dual. Therefore, they parody*the mature of*re
: oL R e e
Surrection.' "Great Bersons aﬁfected great Moguments,"’ s

; Ly , .w,: 'M; i 1 , lr‘« :__'.‘;A:“.;\u Ve ;
- 4 I

Browne explalns KH. $II, 147),;"Ulysses ln Hecuba gared

‘not how‘meanly.hg lived, so hé mlght flnd a noble Tomb

,|11

.

after death.“ Yet, for Browne, monuments are onlyﬁ-'

¥ 3
¢ . Ca AT
h : ! P . . .
i Lt 4 !y i l"}

|
b

' .

3 '

t



I‘, Hydrlotaphla contalns the 1mpllcatlons that qre.tonbé 4

L 85
" "Mechanicall preservetlons“ "whose duratlon we cannot

hope" (H., V. 166). The “1rregu1arltlesﬁ and “wllde eppr—

mities" (H. V. 170) of these erectrqps .are- expressed 1n

the discovery of the -urns. "Dlgged up,“ the urns "arlse“
’ i

from earth as “Emblemes of mortall Vapltles“'(ﬁ Letter.

'./lu.

132; V. 165); such “r151ng 1% pathetrcally lpadequatﬁ
rl) [ .
and ultimately "frultlesse" (H V 165) - "To supslst

E.!"‘Ju, 1

in bones and be but Pyramldally 5—— or monpmeqtplly o=

"extant," Browne concludes, “1s a fallacy ln,duratlon".

(B. V. 165): . : . ‘__if. 3
S L
Pyramids, Arches, Obelisks, were’ but the }r—-‘ .
.regularities gf vainglory,’ and w11de;enormi des © - . °
-of ancient magnanlmity. I But’ the mgst magna imbus LY
resolution res;s in the Chrlstian Rellgian wh}ch )
trampleth upor; pride, and sits pn t e. neg of’am—
BY

bition, humbly, pursuing" that infel ihle etpity,
.unto which al others mgsp'dlminish Fhein d? até rs,
and. be poorly,seen in Angles pfjeqntiqgeﬂcyﬁ V 170)

H |l, r-,..

Chrlstlanlty, Browne stresses, ppfsdes genulpe

resurrectlon, 1nfalllble perpetplty",whoserﬂrlslpg power
dlmlnlshes the’ vain prectlon ?f monqments 3pd;tbe'quslngﬂ
of ashes Accordlngly, the dlssatlsfylng! mater;allstlc'

attitude to resurrectlon in Hydrlotaphla 1s set agalnst

hints of the true nature of “r1s1ng" prov;ded pg Browne 5

d
s- ” »' L

references to plants,A Indeed ‘the qpqn}qg parabraph of f

T i E
I
I'l' ‘ e !

o woy
: developed. "Urnes, Coynes, and Monumeqts "’hufled 1p the
’ ‘\' “ - I.tfll't I . ’
earth, lie scarFe below the roots of, spme vegetahles“

(H. I. 135), and Browne wonders at "soTe roots of-QH;ch,

v ) . L
+ L
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L 149),

*H P

or Dogs—grasse wreatﬁed about'the bonee" (H. I;

‘

The fact that plants have the+r roots ln the prn encourages

f *
i oo §
b

man to hope that he too may arlse from earth, or, as

‘1 I|=.‘. d

Browne says in Christian Morals, tnat vegetable “Regen—-
W T oo

{ ' A . '

eratlon may 1m1tate Resurrectlon- (CM II.;6;";6213),- In
t ! '

o, ‘. i '

the hope that th¢s " mltatlon“ may pr v ‘a

4

adn ate,Jman
! ' . .
"plants" urns "ladeanLth flowers and ;ibﬁo é: (H. I;I
e ot
150); his "cemlterlall cels” qre decorgt d w Fp Uthe

" 0
flourishes of Cypresse, Palmeﬁ anq:@l'q ':(Hi ? ”152),
and his tombs with leaves or Flowersf d e }f: s

That in strewing their Tombs tha Romans affected

the Rose, the Greeks Amaganthus and myrtle' thay
the Funerall pyre consisfed of’ sweet ﬂuell CyPresse,

Firre, Larix, Yewe, and $rees perpetually verdann,.

lay silent expressions of their surviving hopqs

Wherein Christians which? deck thexr quflns wlth

Bays have £ our d a more elegant EmblemEua.Fon that

tree seeming ead, will restore“itrse fwfrb bhe

root, .and 1ts.dry and exuccou5n1eaveq,reﬁup their

~ verdure againq, which lwae mlspaka not,;we have 0

- also obsgrvediln furze. Whethe;*thdwglapt&ng pf

' ‘yewe in Chruchyards hold-not- 1p§ bnlg*nail ﬂxop

+:. . ancient Funer 11=r1tes,,or as:ay Emhleme of ! R33w
surection fropy its perpppual verdure gy g1ﬁqwr L
. admit conJect%re. (H. IU 159){5 Vi LE e A

The tree is,an gEmbleme-of Resurréctfbﬁ? because,
L

‘ ! "1‘: ,‘F,*\, to

"seemlng dead" ln the earth; it grows”q&eln'Fof”verdure..
Hence whereas to be- ﬂPyramldaily exéent“flitnéne{ bopes,
. R ,
and monuments proves=but a "f?uxtlesee:con%inneéion“*‘HI
‘V. 165), true resurrectlon 1s ‘a érownh to Hfrpl#long.(ﬁ;
Lo v' gt

Iv. 164),'whenfthe “flrst fruits»of the ﬂeqd";shall arlse
. O I

(H. III. 157) . PlanLed in the earth,;q Hydrlotaphlaf,,

1

. man rests in these "hopes of another l;fe" (H IV 158),
. . o n‘?'.{r

s ' H
i o ! § : o
L v . .
K .. . | l

3 L

o .
ryoo. ' .
, .
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.

hopes of growth and glowering that are ;ealigeq in The

.
il | P H
b N M i ’

Garden of Cyrus.

The Garden, F. Q. Huntley conten@g, ig %teelf struc—

tured upon the flgure of the qulncunx, Wlth h pter III

—— on the imitation of the qq;ncunx 1n nature = formlng

;,
nd0 ?hls quggestidn qan be fur—

o

ther developed. At the-centre of Chapter III }}es the

|ff,-

the "central decpssatlon.

real "decussatlon" the work, a lpng "d;gressloq Hr,
J‘ -: 'l .:‘JM Yoo 3

IIX. 200) on the growth of seeds whlch 1s 1solated beoause,

i e oy ! e T
as Browne p01nts out, it has nq relatlon to the qqlncunc1a1

.‘% b ]'f'

) § . ' it

order (GC. IIL. 196): The segd, accordlng to=§gOWne,jls
' g u,, '.I\'ijf

a "fructifying principle, a Usemlnall VPunctlllo or
! ‘* 7,:1

:__‘ '.«.5
generative nebbe" (GO III. 196) *From,sqcplﬁnebpes"'

"arise" "sproutings j these "Sproutlngs“ g;oq and ﬁpro—b

ceed to a perfect plant"'(GC III. l?ﬁ ?he pregomlnant

vocabulary in thlS chtlon ~T'“sprout*“ “qllatipg "arlse
"grow up,' "enlqngthen,' “shébtin ; Pext ndlng‘" ﬂaSr»J 15
! "' l! i.-:})iz,‘. E”lr Y .
cendeth"'—- deals w1th rlslq “ Seede‘q ggrgq 5 "mqturat+ve
a0 r‘_

i I B '-:frl f" deps H' iy )
pg fectlpnuﬂ "eg—"

. ' ", L a,\,i IS
tendlng from “exgulty and smallnesse" to the }magnalltles'

LR 0 -z,“'"‘['

'*{ . 'J’[
of "large productlons (GC. III 198r9) fv . ‘?'“.“;*;f;p

Thls "dlgre551on ‘on see@s, moreover, ls directly, ‘.

progresse from ! crude pubescencyluntq

connected with the bprlals 1n ChapterLIV ef Hvariotaphla:

! Yll _" {“"illu;ﬁs :
In Hydrlotaphla,'"Darknesse aqd ilghtg +v1qe the courae
a-x

of tlme,“ but the llght has passed and the”"nlght of tlme"

declines manp 1nto the grave (H ‘v. 168, 167) In the
. , LT TR
'R . [N w Y O [l

J i
H i

BN
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Garden, however, "Darknesse and l}ght hold 1nterchange—

able dominions," and a descent 1nto the darkness of the

urn 1s seen but as a preparat;on forfnew grthb and llght-

But Seeds thpmselves do 1ie in perpetual shades, o .
either under Fhe leaf, on shut up 1n covpringS“ And
such as lye bgrest, have' th31r husks, sklns, gnd ¢ -
pulps abput them, wherelp the: nebbe,anﬁ EEQEratiVQ ;
particle” 1yeth moist andi secured £3 om the gjury pf
Ayre apd Sunnd. Darknesse and llg hp$d 1qper7
changeable domlnlons, anq alternatelywrgle the,,-
_seminall staté of thlngsv nghtxuqto E_pto iS\ .
darknesse untq Jupiter. ;: Legions oﬁ sem na}l Idaea g
lye in their second Chaoe end O¥cus! pf Lpecrates,
i1l putﬁing an the’ hab1ts~of the1$ fq;rn’is,,tpegl
shew themselves upon the sqage pfgtbe yqud, 3n
open dominlon of Jove. (GC IV 218} w e

. ; 3
1% . 1'\‘

S v, LA

-

In short, seedsn lylng 1nn"perpetpa1 shadeﬁ,” are "}ockt

up" in a gomphos;s er mortls art;culqtlon,ﬂh5 deathwllke

.
! N h‘“:

state (GC. III. 207)ﬁ grow1nq, they'"dlfque themSe}ves"

_into the "perfectlonﬂ of plan;s (GC III ”207)’i The ohw
o Ly ERARS ws:g
vious resemblance between seed and urn, boﬁh husks "whereln
'-t §| '

the generative partlcle lyeth mo;st p

B

‘1 ' X §

&

b W s b T 4 Lot
d eeﬁyredw? aliows
:.i 3 " !

r i

Browne to cla551fy th process Of re sB ,
; ERN o ‘ i ;
such a growth towards the atqé; ment: qf perfegp

3
c‘ Y £
" {'l 1".. A :( Pt

14
Accordlngly, Chapter v’ ef*tpe Ga de prgee

byl

\ i

(

=

T

v
3 21

document the development towards matur;py Treesi;rqpne

'![il

i« s '
N A ,{ 4.“ LI
up 1n helght“ to a "commodlous rad;at;on,.“;;qqgndeeh'g

due expansion” ,C. V. 210); kmlnt 1s~observed ";o send*
. . eh 1 . g
forth sprouts and leéves" (GC Iv. 2ll)ﬂ plapts«ane h ?v
& vy

)

S ‘q [
) i K

pit

tured by fthe rayes of Moon and Sunne, soacons;dera?}
' 4

in the growth oﬁ Vegetables" fCC- Iv. 211), and«qrow '

by “radiqtion'op branchings" isc. IV..217) Mereqver,

P
:
-g "!.-'!"-""
:
1 i £ 1 1.
L N

g ! *
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P

since this’ growth to verdancy is a. “Symbole of the

Resurrection," and srnce Browne regarqs reeurreqtlon as
,n i
.( -L

a refinement of essence, the chapter 1nev1tab1y closes

with the achlevement of perfect harmony between'the

Ie'r."

materlal and the spiritual 1n the "Systa51s the “mys—

{J“ b

+ \ '9"1 .,,
guincunx itself adumprates the qulntessen '_Jn

tical decussatlon (GC Iv. 220). In thls se'fe

.\ LA , ‘lj
"materiall and formall prlncrples?*ar 3 a%e o e‘(GC:

X 4 ,
1- S ‘ Y i~ k
\ " !

222). S I e A
% T Vo . i
. ; : . 0 b . [

The growth of a!seed from its semlnall Ilfdaea?1 tqq

wards the fulflllment of its potentlal thus pFoViq g

metaphdr for Browne e conception of death and resurreqtlon ’
' Ve,

v!'

. g
N !

and harmonizes the paradox1ca+ oppo51t}on of matter anq -

Splrlt 1n Hydrlotaph;a and The Garden of Cyrus,a Man,.'
t X ”‘ .r' i ‘ l n"
a divided and amphlbrous creature, 1s planted }n the

‘1 ’ . rf"

)
4

' earth; he is reflned ‘and perfected rn growth go the
P.ni .'
apparent polarlzathn of Browne s two essayg 15 trads
') g '+
formed into a relatfonshlp of centre seed) tp c1rcum—

!?' """" . \451 ‘l

ferenge (perfect plant) very: much lrke the’ré}at}onshlp

of falth to works 1n«the Rellglo. ¥et where
3% . ._. "

of the Rellglo llberqte man from schlém anq drg SlQn,{l

here the c1rcular cycle of vegetable generatip ﬁérﬁ$%“

the g T :

out to he dlstress1ngly c1rcuqscr1b1ngu B;owp %Freéses o

|||‘ I.‘|""'“

Fhe qlrcleﬁ

|:,

S

e

b i, ‘,";."i;
throughout that the metaphor of the plantnlsﬁonly an-- -

Y

"Analogy (GC. Ii 183): it can prov1de buta “5ymbole"‘

of resurrectiohf a “shadow of the Harmony“ (GC. I;Iy,
. ' Wy 1 s N
“. N 1 ; 1 i ' .‘ (3 I :‘
A Lo

o -



209). As Browne's contemporary Henry Vaughan remarks

in the preface to hlS own work qn resurrect; n :M n in
: : o} "'_“ - :
. ‘;,
h
r‘

r
H ST
Glory, all that can pe known about 1;fe aft T Qe' %s

l
P_J

but a shadow of uhat'may be, Hshowne thee here t r éh
7 ) O A ;e

a glasse darkly,*and but in part 3‘ Ip ultlmate 'te Ymg,
T Y

therefore, the cycllc renewal=of plants ;s,"darklyﬂ v

, .
5 -;I ,,, Jroa e

unoonsollng, to quote Vaughan agaln, from Man ;n Darknesse;
H“T T_—_T__—*
[

'

"The Sprlng comes constantly once a yeere, anq EloWers,

when the frosts are past keep house no lonéer ﬁnder'

| 1 1

4
ground, but feel the . Sun, and’ come abroad The &eaves

B e 17.«1 !. 1‘

come agaln to whlsper over out heads,\and areuas green

-+ L

-"p' 'j ! !"-"

and as ga as ever, but man dleth and wasteth ahay, yea
% (g _,. IR TR T
man giveth up the ghost, and where ei he”"%g Inushort
3 ‘.r “ f i \P o v ‘i 1 : r!‘l.' ‘F [
man is ﬁlnally not a plant, apd naturefs cyelesgholq no
:l' _: l,l ‘;z F 5-”' "r !

promise, for him.’ The seasons‘return, but hercannbt’
5 : ’Li"

The c1rcumscrlb1ng aspect of vegetable reﬂewal and

1 ,”t

decay 15 reflected 1p the cycllclsm Of Hydrlotaphla‘and

The Garden of Cyrus as a whole As PreVlégﬁliﬂﬁﬁééd*’
u| i ’ L

the Garden comes ful% ¢ircle and decllnes Lnt i

;}v I :M ¥ "'F ' r;‘ ; k ru

n
i ] l' ' ' ‘
and. "Chaos"; man' 1s trapped w;thln thls d%urnal&éygie;
) A [
that always return th corrupt%pn and darkness,“ The
. r.: i N ] ‘ ';a. . 7""“” t %“ ’
L ‘

account qf time peganne with' nlght'" BfOWhQ explalns,

v

. t ‘E";\ S ) )
"and darknesse stlllwattendeth lt" (H Add ftemrM %.
4 A v !

172). So while poth men and %lants smnk ;ntoJ'nlght,

W

P

=f|4~ " "
plants return, but men do not come aga%n. Conflned to

the cycle, we cannot know what happens to them, fqr we
H b ,l, LI

t 4 . vy f Vi Ay
T '
0
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percéive but "through a glasse darkly! and eeeson}y
shadows: ' ‘ '

Life it self is but the ehadow of death and souls
departed but the shadows 'of ‘the” 11V1ng All things
 fall under thjs name. The Suny At se}f ig’ but the
dark simulachgum, and li%ht but the ghadow ‘of - Goq
v tgs ;v 219)

" ‘,
wl i

Although human }1fe is but a Iishadpw," ho‘weverr so
that the metaphor of’ the plant proves 01rcumser¢bing,!thle

»i T

"shadow" itself can PIOVlde 1nturtlpns abgut }ts source.
i. i al ¢ i : '} .

"The greatest myeter¥ of Rellglon 15 expressed pyzadum_

Fo
i

gratlonw (GC. IV 218), Browne dec}ares, n& it ig on}y
: . Bdn

4

through such “adumbratlon" as the plant metaphor that ﬁan
" ‘h' , Ly i W
can gllmpse an order that transcends anq %us?a;ns vegetable

xg . .; '”L"'

cycllclsm The hope.of break}ng,free 15 1mp};ed by the

c1rcumscrlptlon 1tse1f. 38 Accordingly, even aﬁ %

as a whole mast flnally return to n}ght anq thetJ o

of tlme,' the cyclellt portrays adumbrateeIanothé}”cqulgz

stable and mystlcally mathematlcal that ;tanaslouteagei |
t PR

of tlme. The end of .The Garden Qf Cyrug opmpeses*theSe

"l

'

'Jwﬁrhs
P

‘hegount

Rl

two 01rcles. As the Garden 1tself deacengs ;nto‘nlght
and chaqs, Browng mahes us aware of the'h;gheﬁ deglgn"
"All thlngs began 1n order, '% ;hall they.end, and Sb
shall they beglnlaga}n, accordlng to the oﬁda%p?. '% E

order and the mystlcall Mathepatlcks ?f the C}ty Qf i
£ 3,
ﬂ,_ U

Heaven"- (GC V. ’226)z ﬁ? z-,x"uw'aﬁ’ u1ﬁr-,‘wﬁ
ar 1 . ‘--. * L |
' - PO *

Death and resurrectlon, therefore, must ultlTately

remain mysterioys: according to ﬁrowne, we can seek: to
! i # T 'i‘s ; W, e

;

|||||
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know of them only by analogy, hoping that’sgch analogy

will in some way prOVe valid. Manfdannot achieye the

1 Y 1

ideal synthesis of the "Elixar" as he cquld achleve the

synthe51s of faith and works; consequently, whereas the

Rellglo begins w1th he crossed o) p051t1 ns f a para-
1912 P P Q

F
'¢

dox that Browne resolves into a 01rcle, Hydrlptephla
;o . “" i "i:‘-,}..-, 7
and The Garden of Cyrus create a c1rc}e that thrpws qs

onto the Cross ltself While Browne styi;stlcally ex—
P “',4_

i
plores the paradox of death;and resurrectidn‘frpm;the
contemporary v1ewp01hts of a “mortallst“ and e "Platonlst,

and concludes th?t both perspectlves must!be 1ncqrporated

;-I f‘.,-’ W

w1th1n hlS own metaphor derlved from the c1rcplqr'grqwth
of plants, the 1nadequacy of thrsr“clrcle" fuIly to
express the mystery compels the exer01se gfléalthllthe
paradoxes of which, ps we have seen, Browhe erplores at

length 1n the Rellglo Med1c1°‘ 1, to % T *

‘. 4
' There is‘but pne who dyed salvifically forius,: gnd
able to say unto Death, Hitherto shélt thou_g*; a”d
no farthér; ofjly one enlivening Death whlch m 3G
" “Gardens pf Grgves, and t hat whigh Was! sphedvlp Gor—
ruption to an%se and flopriah %q Glpry when5Death
it self shallidye, and 1ivipg shall havewnp Perro
‘ g ;CMf'rI N 2,1257)
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chapter v

Pseudodoxia Epldemlca and Chrlstlan Morals,
The Paradox of Science and Rellglop

A



Browne s 1nvolvement with the falth—works controversy

!

as well as the mortallstHPlatonlst debate entalls a}so
!

the much larger proplem of how rellglon can relate to
the physlcal world %n an age of science.' Both Caly}n s

rlgorous 1n51stence on the’ deprav1ty of human works and
the mortallsts declaratlon that map ls whqlly materla}

' '. i
1mply a’ dlscontlpulty between ‘God and the wor;dwithe o
" |

Creator is totally transcendent of

i !
hlS Creationf wh+ch
! L ; ¥ v o hat

man must in turn transcend in: order tq worship Hlm. .

i
L

Clalmlng that Gog was completely tranacepdent‘and yet
doah g

that he could be gldrlfled through anllnvestlgatlon of

i '
J

his Creatlon, the sclentlsts furthered thlS radlcal

\' } i o v , K
severance between worldly and otherrwqudly concerns.

‘E\f v

physlcal reality was the realm of "secondary pauses"

which man exploited ;or his materlal benefyt, the meta-
. S “. o
physlcal "first pause“ was detached and remote, and

' ’q |=

splrltual concerns were dislpcated. erm the materlal world1
{ : . - 1‘ L

In thls context the latltudlnarlaps bel;ef ;n the
mer;ts qf 1nd1v1dua} endeavour and the Platonlqts"phllo-
sophy of a phyélcal reallty guffused and Sustalnedrby

|J i

spirit lmply a' de51re to malntaln a more o}dﬂfashloned
h
connection between God and the worldy : .9

W
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Browne's concern with problems of belief in relation
to science makes itself most c¢learly felt in'two of‘his

less important works, Pseudodox;a Epldem;ca and Chrlstlan

£ ' L ; Vi 5,

| Morals " Formally, there is no connectlon between them,’

Pseudodox1a ran through elght reprlnts and three altered

edltlons bafore the compleat and erfect" work ap eared
F P

in 1672 Christian Morals, however, represents the frag—

1

ments qﬁ what appears to have been Browne s last work

(the tltle is not hls own) , and wap collected end pub—
lx-,-"i;_-;
llshed posthumously py his daughter, Ellzabeth Lyttleton,

‘ il

and John Jeffery, the Archdeacon of Norwmch, in l?lﬁ..
Sugerflclally, the two works are dlstinct and to

complete the pattern I have examlned 1n earller chapters,

it is 1qterestlng to point out that they manrfest ?‘l

o 1 !

paradoxrcal opp051tTon between prlmary and secondary

L _;h

causes, between rel;glon and scmence, much ag lig;g

Med1c1 examines the- paradox of falth and worhs,'Hydrlo—
eeses g fs

taphla and The Garden of Cgrus the paradoxes of bellef
in a spirltual body The relatlvely mlnor l;terhry '

1nterest of Pseudcdoxla and Chrlstlan Morals dqes not

Ty T ,
..- ‘

merlt exten51ve conﬁlderatlon. Nevertheless*”a Prlef
4

}5;;

exploratlon of thelr relatlonshlp w1ll sucp;nptly elu—

i

01date Browne s method of 1nterpret1ng dpgmatlc paradox,

B

and w11l enable me to draw some flpal conalu51onsa Pout

the functlon of blnary structures in hlS works as a whole

As we have seen Luther and Calvin empha51ze falth

|
13
<
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to a degree that causes thém tb devalﬁg secular know}edge
as a means to salvation; faith.ié the only certain
means of~redemptioﬁ. A3centufyﬁlate£, Baéop abproaches'
this division from the other gide. Concerned for the
advancement of‘sécular,knowle@ge, he declares that the 
realm of faith lies befondihumén comprehénsion, Agreeihg‘
"with Caivin and Luﬁhe:, he‘afﬁirms that‘GQd is the "final"
or “priméfy" cause‘oﬁ tﬁings Wﬁb‘éénﬁbeakpown to man onlf

through faith and revelation; however, Bacon ‘also claims

that man.can derive intellectual certainty in the -limited
realm of human experience by an examination of secondary

causes, that is, throﬁgh natural philosophy.? In The

fAdvaﬁcément of Learning Bacon divides this philosophy
into;two‘branches; the inquisition of causes and the
proauction,of effects,4 For Bacon, the attainment of
absqluﬁely certain knowledge about the structufé of creation
_(the ihqqisition‘of causes) gives man the power to dominate,
épntroil‘agd'manipulate.the“physical world (the production
6fAeﬁfécts):“Thﬁs philoéoéhical‘speéulations abolt the
pgtufe‘of reality are ﬁudged.by their practical results.

' Accdfdingly; Bacon condemns the work of earlier philo~
sophérs -- notably Plato, Aris%otle{ and the tholastics

-- for produciﬁg'philosophigal éystems "of futile dié—

putations useless for works."? In Cogitationes de Namura

"Rerum he writes:
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. in the fashionable philosophies we read of privation,
form, the attraction of like to llke, interaction be-
tween heaven and earth, the grouping of the elements
by symbolising qualities, the influence of celestial
bodies, sympathies and antipathies, specific hidden
virtues and properties, fate, fortune, necessity.
But such generalities as~thése are.mere phantoms that
float on the surface of things. I need hardly ask
whether they enrich mankind or increase the number
of his possessions. They merely inflate the imagination
‘and 'are of no effect towards the accomplishment of

© works.®

For Bacon,-ﬁumah-knowledge which is not demonstrably
certaln is not real. If knowledge is "barren" of "frqits,"
he wrltes,_"let it be set at naught."” ?:Reﬁigiop isla
matterqof faith-and revelation; philosophy”is a meéter 6f
~ the technical manipulatibn of nature. ﬁecbn did not
‘inteﬁd fo isolate God from the éhysical world, or to
replece theological belief Qith mechaniéal production,
.any more than Calvin or Luther 1ntended to abolish works.
or create the 1mmora11tles of antlnomlanlsm. However,'
_Bacon'e."philosophy of works" had precisely this effect.8
e.While;centinually streesing‘the ;eligiousjorthodoxy of
hie-aéproeeh, Baeon deﬁies Ehe validit§ of theological

- approaches to the physical world which deploy""imagination"

.-

and its "shantoms" to reveal ﬁhe'glory of God suffusing
Creetidh.g According to Bacon, God had created the world,
but he could noﬁ 5e coﬁprehended in it; it was His work,
eet'ﬁis image. Therefore, men must “not‘presume by the
centemplatione of nature to attain to the mysteries of

God.?lo Religion and natural philosophy cannot intermingle,
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and in Bacon'‘natural philosophy'énd its works are ;tressed,
albeit unintentionally, at the expensé of faith.zz |

Bacon‘s\approach.to the establishment of certaint&
therefore reveals a profound aisprust of the imagingtién.
Man's mind iS'éﬁ "unequal mirror; that pfeates "deceiving
and deformedrimages" of the wdrld;_thése “idolg" of
thelmind_mustﬁbé purgéd:éo théﬁ man can come to terms
with nature clearly analobjécﬁively.lz To imbue the -
world with theglqgical or mbﬁal signifidaﬁces that cannot
‘aiﬁ in ﬁhe prodﬁctionléf workg} aéqdr@inéﬂto Bécon,.is
to impress such "deforhed imagesb upoﬂ reality.

This‘empifical atﬁitude_leads to Bacon's atteﬁptéd
reformatiop of phiiosgphiéaljrhe;oric. .fhg scientist's
mode . of expressidn, ﬁacon fée;s; must co;respond to the
essential ﬁaﬁuré.bf reélity{ it ﬁust not present a false
© image éfisygtemétic completiqn.' Therefofe, Bacon's -ideal
" discourse is to be in aphorisms; which, "representing a
knowledgg broken, do invite men to inquire further" and,
siﬁce thejl"cannot be made but of the pith and Heart of
sgiéncgs“ avoid the daﬁgers-offrhetéricgl elabofation.lg
ApﬁéfiSmé are concrete, concise, and utilitarian; as
such, they'cofreépond.io Bacon's philosophical ideal and
ré—infqrce his separation of the mysteries of religion .

from the empirical procedures of scientific investigation.

Pseudodoxia Epidemica and Christian Morals may each

be seen as"réflecting the concerns of one:half of this
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separation between profane and sacred knowledge. Yet
just as the Religio complicates a straightforward dis-

tinction between faith and works and Hydriotaphia and

The Garden of Cyrus complicate the opposition of matter

and spirit, so Pseudodokia and Christian Morals com=

pllcate the Baconian lelSlon to whlch Browne, with

one part of himself, gave enthu51astlc assent Conse—
quently, both works may be seen Fo manifest characterlstrcs
curlously at odds w1th thelr apparent funotlons, charac-
teristics whlch Browne- dellberately employs to. suggest
Ithat while a separatlon between technlcal and theologlcal
knowledge is fruitful for the development of both, it

‘must not-he rigorously relnforced 1f-1t is not to be;

‘ultimately destructive.

Pseudodoxia is cast in aldeliberately Baconian mold.
Browne's preface "To the Reader" stresses the fact that
he works for "the advancement of Learning" (PE. 6); the.
treatise is offered as a series of "sober Enquiries" (PE.
5) designed “to purchase a clear and warrantable body
of Truth" (PE. 3)i

impartially singling out those encroachments,

which junior compliance and popular credulity

hath admitted. Whereof at present we have en-—
deavoured a long-and serious Adviso, proposing

‘not only a large and copious List, but from ex- .
perience and reason attempting their decisions. «(PE. 3)

. Browne evidently perceives‘the advantages of being

' <. K . ! [}
‘Baconian: his "long and serious" endeavour enables him

il
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to correct such preposterods'errors as the belief tha£
badgers have shorter legs on one side than on the other
(PE. III. 5. 170—1),'that a magﬁét placed under a pillow
will reveal a wife's incontinency (PE. II. 3. 113), that
Negroes.are black because they were cursed by God (PE.

.VI. 11. 470-5),'dr.that elephants_have'éo joints (PE. III.

1. 157-61). Yet despite the fadt'thatfPseudodoxia was

obviously a "vastly'learned contributiontto scientific

??it is articulated, as critics

15

methodology" in ité time;
have noted, in incongruodsl& "aesthetic tgrmé." Pat;ideé.
‘remarks on a senSe of ?qualified‘despon@ency" suffuéing
Ithe work,'"becausé fabﬁlous yet éﬁcﬂénting beligfs . e
must Be sacrificed on‘ﬁhe aitafiof'demanding truth"; Joan
Bennett observes that Browne is often intentionally
“abé#fd“ aﬁa “ridiquloué“;‘Fab%ﬁﬁﬁntlgfié prepéredrto

gé even faf?her,fand claim that Pseudodoxia is intended

as "a vast ironic comedyfﬂzs Such a stylistic approach

to thé'éfadication of popular erroré.is ceftainly not’
characteiistic of the impersohél, utiiitarian, aphoristic
ﬁode.advdcated by Bacpn;“ratherJ we have a rhetorical
method-tha£ isivqriously described as "aesthetic,”
“rfdiCuloué,“ "ironiec," "absurd," and 'full of "calcﬁlated
-émbiéuitieé.“l? o |

| 'Brde;’s juxtaposition of-a Baconian search for
objective certainty with this péculi;rly non-Baconian

style reveals Browne's willingness to indulge his imagin-



ation, and take off from strdight observation ihto
fantastical and playful speculation. For Browne, empiri-
cism does not always provide satisfying truth, and the
tangential offshoots of the rhetoric manifest an openness
to consider things that may be metaphorically or emotion~
Jally true.

‘Accordingly, throughout Book I of'Pseudodoxia;

‘Browne is at pains to p01nt out the dangers of an over-
zealously emplrlcal approach to the world a kind of f
ldolatry of the llteral fact.  "THE Flrst and Father— :
- cause of common Error,, the "deprav1ty" of human nature
caused by ‘the Fall resulted from llteral—mlndedness;'
tempted by "the- Object 1t self" Adam and Eve:neglected

their "1ntellectuals" and. “the Theory of truth" in favor.

of materlal reallty (PE. I. 1. 17 19) . ‘nphe Second

cause of Pdpular Errors,:the erroneous disposition of

the People" (PE..T.'3. 25},.rs‘partly'caused by a sub-
nission to the "fallacies of eense,">end“a blingd aoquiese
Jcence to_"sensible representations" and the "dulness of
‘Idolatry" (PE. I. 3, 26-7). Simiiarly; "Verbal" errors

can result from."convertihg Metaphors into proprieties,

101

"and receiving. as literal '‘expressions, obscure and involved

truths" (PE.'i.'4. 32); transferring "all deductions from
Metaphors, Parables, Allegories, unto real and rigid
interﬁretations" (PE. I. 4. 34); "Real" errors akrise when

men-"conclude'from the sign unto the thing signified
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converting the symbolical use of Idols into their proper
Worship, and receiving the reoresentation of things as
the substance and thing it self" (PE. I.‘4.‘35). While
advocating a Baoonian.search for objective truth, there-
fore, and obviously appreciating the advantages.of such
an approach, Browne remains acutely aware of tne dangers
of simplistic llterallsm 1nherent in emplrlclsm, and
aware of the emotlonal complex1t1es that cloud detached
501ent1flc lnvestlgatlon (PE. 6). For Browne, disintere-
ested observation cannot be as easily severed from the
1maglnatlon as Bacon seems to belleve, and thlngs may
be true in metaphor that are errors .in materlal reallty

| Anlexampleoof Browne's tentatlveness and insight

may beﬁfound in .the section ?9@ the-Picture.QE Adam

and Eve with Navels™" (PE V. 5. 345=7). The'section‘

beglns w1th examples of portralture, whrqh Browne con-
1cludes “cannot be allOWed“ on ratlonal grounds- since
.jthe observed functlon of the navel is "to contlnue the’
'uInfant unto the Mother, and by the vessels thereof to
convey its ailment and sustenation," Adaml who was never
'in:the womb, could not logically possess one. Creation,
Browne argues, must be distinguished from generation;
not to do so is to subject the mind to feverish "imag-
inations that Adam was made without Teeth; or that he
ran- through those notable alteratlons in the vessels of

the heart whlch ‘the Infant suffereth after birth."
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However, after rationally investigating and dismissing’
the possibility that Adam and Eve could have llterally
possessed navels, Brdwne postulates the existence of a
metaphoric navel, connecting not'only Adam, but the'whole
world unto God:

~All the Navel therefore and conjunctive part we can
suppose in Adam, was his dependency on his Maker .
. . . and an umbilicality even with God himself. And
- so indeed although the propriety of this part be
found but in some animals, and many species there
are which have no Navel at all; yet is there one
link and common connexion, one genéridl ligament, and
necessary obligation of all what ever unto God.
Whereby although they act themselves at distance, and
seem to be at loose;, yet do they hold a continuity
with their Maker. Which catenation or conserving
union when ever.his pleasure shall divide, let go, or
' separatej they shall fall from their existence, essence,
and operations:i in brief, they must retire unto their
"primitive nothing, and shrlnk 1nto their Chaos again.

The pattern of approach in. thls passage is very

51mllar to that used 1n Hydrlotaphla. As Browne “ratronally

1nvest1gates the problem ‘his conclu51ons become more '
'andfmore absurdT To admit that Adam possessed "that
',tortuosity ox complicated noddsity-we?ﬁsually callithe
‘.lNave},ﬂ‘is to admit that he mas created without teéth,
,that.the egg came before the bird, and:that dogs were.
created blind. The may out ‘of such iogic—chopping is
offered through the introduction of a metaphor, and the
Freader becomes absorbed in the con81deratlon of this
himaginative truth.

” A similar approach to a less exotic topic is found

in the section "Of Hares" (PE. III. 17. 212-19). Here,
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Browne investigates the supposed "double sex of single‘
Hares, or that every Hare is both male and female."
After a survey of the authorities supporting this opinion,
Browne iegically postulates thet hares mﬁSt be male and
female either "by mutation. and successien of sexes; or
else by composition, mixture or union thereof." These
two poesibilities are ;qcordingly probed both rationaliy
and experimentally; yet the iﬁvestigation'is continﬁally
- gpiced up'by plaffully lewd explorafione into the realms
of human transsexuality aed hermaphroditism. Both alter-
nativee are admissible.in hares, Browne affirms, both
"being observable in Man“£ woman have changed their sex
throughout hlstory;““whlch occa51oned dlsputes at Law,
hand contestatlons concernlng a restore of the dowry"'
uhermaphrodlt;sm is equally_;lie,xsome 901ng so far as to
say.ﬁhat'all humans are feallf-man, "and raised a querle,
whether any at the last day should arise in the sex of
'rWomen;- | | -

ﬁrowne also admi;e:e thira‘possibility, that of
euperfeﬁationf "a cencebtioﬁ upen e conception," whereby
the extraordinary fertility ef'hares‘coula.he#e 1&& to
the belief that they‘were doubie—sexed Agaln, this al—
ternative is tea81ngly justified by an analogy to man.
The female "Matrix" "which some.haVe ‘called another animal
w1th1n us," may often recelve'"a strange and spurious

4

1nmate. There are many "merry" examples of such 1nstances,
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Browne explains, in those promiscuous "sﬁper—conceptions,
where one.child was like the father, thé other like the
adulterer, the one favoured the servant, the other re- .
sembied.the master." These contintal references to the
aﬁomalies of human sexuality éulminate in a final fantastic
analysis of all possible methods of copulation. Hares,
-coupling back to back, do not Permit an observer "to
jﬁdge of male or femaleﬁ by means of'the coital position;
vet this is but the "constant Law of their Coition,"
which all animais,‘saviné only depraved man, obey:

For some couple laterally or sldewise, as Worms:
some circularly or by complication, as Serpents:
~ some pronely, that is, by contaction of the ven-
. tral parts_in both, as Apes, Porcupines, Hedge-
hogs, and such as are termed Mollia, as the Cuttle-
fish and the Purple; some mixtly, that is, the male
‘ascending the female, or by application.of the ven-
tral parts of the one, unto the postick parts of
the other, as most Quadrupeds: Some .aversely, as
all Crustaceous Animals, Lobsters, Shrimps, and
. Crevises, and also Retromingents, as Panthers,
Tygers, and Hares. This is the constant Law of
. their Coition, this they observe and transgress
. y not: onely the vitiosity of man hath acted'the
"~ -variéties hereof; nor content with a digression
from sex.or species, hath in his. own kind run
thorow the Anomalies of Venery; and been so bold,
not only to act, but represent to,view, the irregular
| ways of Lust. '

Interestingly enough, Browne gives no definitive
sblution to the problem of leporine sexuality; he seems .
to delight more in stylistic exploration than in actual
scientific discovery. Thus the-:playful, ironic style of

Pseudodoxia continually works to undermine its "Baconian"

content, and direct the reader away. from the "shell and‘
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obvious exteriors of things" (PE. 6) towards the play
of the individual imagination upon physical reality.
For Browne, to demand absolute certainpy from the phy-
sical world is dangerous, as man is "almost lost" in the
"bouﬁdless" "waies" of "Exror" (PE. I. 2. 25); the dis-
‘covery of truth is:stherefore fraught with innumerable
.obstacles. Accordingly, Browne prefers to speculate
rather than to assert, confident that God.will finally

and "truly determine these, anhd all things else" (PE.

I. 1. 20).

So, in Pseudodoxia, Browne counsels man at last

to resolve disputations by referring them to "GOD, who
cannot possibly Erre" (PE. I. 1. 21). In Christian
Morals,'however, where such afspifitually—oriented coun-
sel- would appear approprlate, Browne, surprlslngly,,
stresses that. man hlmself is capable of dlscoverlng ob-
jectlve truth_andldownplays the validity ‘of ‘an 1mag1nat;ver
‘respoﬁSe to reality:

LET thy Studies be free as fhy'Thoughts and Con-
templations, but fly not upon the wings of Imagination;
Joyn Sense unto Reason, and Experiment unto Speculation,
and so give life unto Embryon Truths, and Verities

vet in their Chaos. There is nothing more acceptable
unto the Ingenious World, than this.noble Eluctation

of Truth wherein, against the tenaclity’ of Prejudice

and Prescrlptlon, this Century now prevaileth
. : (CM, II. 5. 261-2)

Christian Morals, a treatise onlthe spiritual life,

ié"suffused with just such a sense of dogmatic, prescriptive

ceftainty.r Browne's style here, far from being tentative
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or playfﬁl, is declarative, imperative, unquestiqnihg.
Ostensibly, the effect is somewhat chilling. Green
complains that the style is "rigid," demonstrating "how
age had formalized and stereotyped" Browne's talents;
Patrides finds it "sententious, terse to the point of
curtness," and, agreeing with Bennett, "unremittinglyu
didactic.“jg Yet the style is quite intentionally |
Bacoﬁiaﬁ and aphoristic, demonstrating an empiricalJ
pragmatism that stands in contrast to, and fills‘out,

the spiritual‘message.

Browne presents Christian Morals not as a search

for knowledge, but as a»"Progress unto Virtue"'(CM:

1. 243}; ‘Its focus is not“so mﬁch upon this world as
upon the world to come; man strlves not for sc1ent1f1c
certalnty but for salvatlon. _"True Beatitude groweth
.not ‘on Earth, nor hath thlS World in 1t the Expectatlons

we have of it," explains BrOWne, mimig therefore happy

that we have two Worlds to hold on" “(CM. i;I. 11. 278).
Yet thé<progress from "this}Woridﬁ to the "next" (CM.

III; 5. 274) 'is not private, as it‘ﬁas in'the Religio..
‘Rather,. it is a public effort, régulatgd for all mén.-
accbrdiné to the "Ethicks Qf‘faith“ andiﬂcléssical.Rgles
of Honesty" (CM. III. 21. 284;?1. 12.- 247)." To be
certéin-of.achieving salvatioh, therefbre, Browne coﬁn—
sels men to study the world around them so that aé Bacon:

says, they may "make a. better and freerer ch01ce of those
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ections which ﬁay concern" them, and "conduct them
with the less error and the more dexterity."IQ

A Baconian observation of the world and the men in
it thus allows the individual to model his behaviour
upon "imitable Examples of Virtue" (CM. I. 12. 247).
and to be "Virtubus by Epitome" (CM. III. 4., 273).
"Order thy imitation to thy Improvement," advises Browce,
and strive "to ascend unto the highest conformity,
and to the hoaour of the Exemplar. He honours God who
imitates him. For what we virtuously imitate we approve
and admire" (CM, XIT. 9. 276; TIII. 2. 272),.

The attainment of salvation "by Examples" (CM. III.
9.'276), moreover, allows man to construct a "Theory".
lof the world {CM. III. 29. 290) Accurate observatlon
affords the ablllty to reduce the complex1t1es of human
behav10ur to a few "Pr1n01ples of Goodness," conden51ng
Mthe Law and the Prophets in a Rule,.the Sacred Writ
| in Stehography, and thecscriptoredin a Nut—Shell“-(CM.
III. 4. 273) " Such indeed is'the declared purpose ofd

_ Chrlstlan Morals, artlculated clearly in Part III Section'

22 (284-5). “IN Seventy or’ elghty years,“ Browne ex-
plains, "a Man may have a deep Gust of the World, Know
what it is, what 1t can afford and what 'tis to have
been a Man. This depth of experlence accordingly
enables him to ralse Axloms of this World," and by

a "long observation of Men," "Judge the interiors by
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the outside, énd raise conjgctures at first sight." At
this étage "Anéiquated Theorems will revive, and Solo-
"mpn;s Maxims be Demonstrations unto him." Christian
Morals presents just such a series éf "Axioms," "Theorems,"
and "Maxims," Browne's certain rules for the advancement
.of virtue and the suppression of vice.

Christian Morals, therefore, deals in a kind of

i heavénlf.pragmatism. Man's goal is to attain the other .
world, "unto which this is but Exordial, or é passage
leading unto it" (CM. IIIi 25. 287); this is.cqntingent
upon the performance of. "the sober Acts and serious.
purposes of Man; which to oﬁit wére foully to miséatry

in the advantage of humanify,,to play away an uniterable
Life, and to have liﬁed in‘yain“ (CM. ITI. 23. 286). ‘To.
carry out this purpose, accﬁrding to*Bféwne,'man must
first "study his own oeconomy! (CM. IJ218. 249), ﬂénd
early discover what nature bids ‘thee to be, 6r tells thee
thou may'st be" (CM. I. 9. 24ﬁ), 'Sﬁch geif—écrutiny
enagles the indiﬁiduallto hcultivaté" ﬁis particular
virtues and‘“Raisé timely bafriérg"-against his partiéﬁlaf
(vices; adapting Browne's general "rules unto the figﬁre
of himself" (CM. I. 9. 2467 I. 18. 249). The individual
is £husjencouraged to discqver hié own wquable accommo-
détioh of-the ideal, and qulﬁiﬁate a practical visidﬁ
ofdthe means-éo éalvation, his.“capital éna“ (CM. III.

23. 286). P o
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sudh pragméfism, along with_the éertitude Browne
‘acéofds his rules foplsalvation, is. surprisingly empirical,
combining as it does an assured knowledge of the laws
of human;nature with a practical application of those
laws. For Browne, religion neea not be removed from the

practical business of "getting on" in the world, and the

deliberately Baconian style of Christian Morals works
to bring this to the reader's attention.”” A clear example

may be found in Browne's handling of the standard Biblical

precept, "turn the other cheek." in Christian Morals,
such advice is not naively spiritual or unworldly;
rather, it becomés a chillingly Machiavellian method

- 0f revenge that still allows‘ﬁhe Christian to fﬁlfill
his duty to God: : |

If thou must needs have thy Revenge of thine Enemy, ° !
with a soft Tongue break his Bones, heap Coals of '
Fire on his Head, forgive him, and enjoy it. To

- forgive our Enemies is a charming.way of Revenge,

, and a short Caesarian'Conquest overcoming without .
a blow; laying our Enemies at our Feet, under sorrow,
shame, and repentance; lea%ing our Foes our Friends, -
and solicitously inclined to grateful Retaliations.
Thus to Return upon our Adversaries is a healing way
of Revenge, and to do good for evil a soft and melting
union, a method Taught from Heaven to keep all smooth
on Earth, (CM. IIL..12. 278-9)

The advice is almost fiendishly célcula£ing; it
reduces religion from a contemﬁlation of "airy mystery"
to a science of behaviour. ‘Un&er this system, "Charity
becomeslpious‘Usury"‘and "CﬂfistianuLibefality the'moét

thriving industry" (CM. I. 6. 245); asceticism becomes -
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aﬁ_"obsolete Affectation,” "and such contempt of the

World out of date" (CM. I. 26. 253). TIn Christian Morals,

the aéhoristic, pithy Baconian prodse aséures man that
saivation itselfdcan bé worked at in a calculated manner,
andnthét_the "central and vital,interiours 5f'Truth" (CM.
ITI. 3. 261) may be profitably attained by“the pragmatic
practise of virtue. . |

Accordingly, Browne's juxtaposition of style with

content in both Christian Morals and Pseudodoxia Epidemica

works to blur clearcut divisions between sacred and’

profane. Pseudodoxia is prevented, by the use of an

imaginative, playful style, -from being too empirical and

this-worldly; Christian Morals is prevenﬁed, by the use

of a Baconian, utilitarian style, from being too other-
worldly. In short, Browne: seems to saf, a theoretical
distinction between religipué and pragmatic concerns

"is both usefﬁl and profitabie: however, .if it is not

to becomé dangerously naive bﬂ the one hdnd or dangerously
Machiavellian on the otherngch EopcetnS'must be har-
monized within our experiencé; While écceéﬁing the.
Baconian paradox in a "Calvinist" manﬁgr,'therefore,
Browne sfylistidally.prébes within it, annihilating

the potential tensions aﬁd donflictsfby'ﬁhe sophisticatioh

and subtlety of his style.

Pseudodoxia Epidemica<and‘Christian Morals therefore

provide an ihteresting completion of the binary patterning
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udiscovered throughout Browné's writings. Religio Medici,
composed of two dlStlnCt parts, is blnary within itself;

Hydrlotaphla and The Garden of Cyrus, two works published

together,‘are blnary w1th1n a volume; Pseudodoxla

Epldemlca and Christian Morals, while not formally con-

nectcd by Browne, may be v1ewed as binary in a speculative
sense. In each case, Browne deals in the juxtaposition

of theological or philosopﬁical positions that have be-
come dangerously incompatible in his time, controversial
issues that, as I noted, centre upon the problem of
maintaining religious concerns in an era of growing
scientific empiricism. The faith-works debate, which .
Browne explores in the Religio, revolves around the ques<=

tion of whether God should be worshipped as transcendent

or immanent; the mortalist-Platonist controVersy.examinedq

in Hydriotaphia and the Garden extends the problem,
mortalism further distancing God from the nhysical WOrld,
and Plaronism focussing on a Créeation égistent onlj‘by
virtus'of an omnipresent splritual significance; finally,

the conflict between religion and' science, reflected in

Christian Morals and Pseudoxia_Epidemica, reflects a

schism in which God has become virtually. alien to the
world, which is now viewed as independent, measurable,
and open to manipulation. D

' However, while structnring his-works upon the para-

doxical oppositions created by such imﬁensely topical



deb&tes,férowné, as we have seen, stands elusively out-
éide.theJhéat'of controversy to contemplate the issues
f_witﬁﬂé ﬁoleraht detachment. Such detachment is con-~
Jéinualiy aemonstrated in ﬁhe unique séphistication arnd
"cdmplexity of his stjle;.whiqh does not use rhetoric

to compel: the assgmption of a doctrinal or dogmati&
position, but encourages consideraﬁion, toleration, and
suspension of judgﬁeﬁt. Browne's timel}ness lies in
hiS'gesponse to current conflicts and debates; his
timeleésness lies in his.convicéion thét_the questiohs
are less”important than the way in which we answer tﬁem.
Paradoxical oppositions,‘according to Browne, while
they must be accepted aﬁd productively used,“can never
be satiéfactorily resolved. To accept this truth with

tolerant dispassioniis to discover true  faith, which

"thinketh no evil, which envieth not, which beareth,

hopeth, believeth, endureth all things" (CM. I. 16. 248).
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Servatus 1511 - 1553 (Boston: Beacon Press, 1953; rpt. 1960), pp. \
168-207. Bainton provides the most exhaustive account of Servetus'
_trial.and execution; supplementary information can be found in
Francois Wendel, Calvin: The Origins and Development of his Religious
Thought, trans. Philip Mairet (London: Collins, 1963), pp. 90—7;

Henry Kamen, The Rise of Toleration (New York and Toronto: World
‘University Library, 1967), Pp. 75-81l; and Joseph LeCler, Toleration
and the Reformation, trans T. L. Westow (New York: Association Press;
London: Longman's, 1960), I, pp. 323-330.

4 Wendel, Calvin, p. 95; Bainton, Heretic, pp. 168, 173,_204—5.
S‘See‘page 14 for a discussion of these points.

6 "Paradox," The Shorter Oxford English Dictionary. Two
basic definitions are provided, the first "A statement or tenet
contrary to received opinion or belief"; the second "A statement
seemingly self-contradictory or absurd, though possibly well-founded
or essentially true."

7 Rosalie Colle, Paradoxia Epidemica: The Renaissance Tradition
of Paradox (Princeton: Princeton University Press, 1966), p. 38.

8 Colie, Paradoxia, pp. 38, 10,

9 Joel B. Altman, The Tudor Play of Mind: Rhetorical Inquiry
and the Development of Elizabethan Drama (Berkeley, Los Angeles,
London: University of California Press), p. 64.

10 Altman, Tudor Play, pp..24, 6.

11 The Reformers, as evidenced in their iconoclasm and their
extremely pessimistic view of fallen human nature, stressed God's
transcendence of the physical world. See Paul Tillich, A History of
Christian Thought, ed. Carl E. Braaten (London: SCM Press, 1968),
pp. 229-30, and Wendel, Calvin, p. 151. .

12 Martin Luther, De Servo Arbitrio, ed. 'and trans, Philip S.
Watson, in Luther's Works, Vol. 33, ed. Helmut T. Lehmann (Phlla—
delphila: Fortress Press), pp. 62-3,




116

13 John Calvin, Institutes of the Christian Religion, trans.
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Fortress Press, 1966), pp. 20 £f., and Hagglund, Theolégy, p. 234,
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‘trans, and ed. E. Gordon Rupp (London: SCM Press, 1969), p. 46.
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in The Works of John Hales (Glasgow, 1765; rpt. New York: AMS Press,
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discourses of some, framed upon presumption of the Spirit's help

in private, in judging or interpreting difficult places of scripture,
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The Splrlt is a thlng of dark and secret operation, the manner of
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49 Erasmus, Arbitrio, p. 48.
SOILuther, Arbitrio, ﬁ. 27.

-’51 ‘Castellio, Arte Dubitandi, pp. 293-4.

52 Castellio, Arteé Dubitandi, p. 296. Erasmus makes a similar
distinction in Arbitrio, ‘pp. 39-40.
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p. 292, Castellio writes: "I say that the duty of man is to know
God and His precepts, that is,.a man must know what 1s his duty.
If he knows this and does his duty, blessed is he, even though he
is ignorant of much else'"; Erasmus, Arbitrio, p. 40, believes -that ’
only "the precepts for the good life" are "plainly evident" in

Scripture. See also Popkin, Scepticism, p. 6, and LeCler Toleration,
I, pp. 126-7, 352, .

54 Castellio, Arte Dubitandi, p. 288.

55 Hales, '"Abuses," pp. 38-9.

56 Castellio, Arte Dubitandi, p. 299. In Contra, p. 267, Vatica-
nus declares that Calvin "is wroth that anyone should declare the
Scriptures obscure. He thinks them clear."

57 Castellio, Concerning Heretics, p. 233.

58 Castellio, Concerning Hereties, p. 214.
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‘60 Castellio, Concerning Heretics, p. 253. Hales also counsels
such a suspension of belief in "Abuse,™ pp. 41-2: "it will be our
best way, .to put them to some day of hearing afar off, even till that
great day, till Christ, our true Elias, shall come, who at his coming
shall answer all our doubts, and setﬁle all our waverings." See
also Erasmus, Arbitrio, P 37. '

61 William Chillingworth, The Religlon of Protestants a Safe
Way to Salvation . . (Oxford, 1638} rpt. Menston: The Scolar
Press, 1972}, Ch. 6, Pt. I, p. 325. Castellio, in Arte Dubitandi,
p. 289, uses the same point to make a direct hit at Calvin: "There
are some who are unwilling to doubt anything, to be in ignorance
of anything. They assert everything unreservedly, and if you dissent
from them they damn you without hesitation. Not only do they doubt

no;hing‘themselves, but they will not permit others to doubt."

62 Hales, "0f Dealing with FErring Christiams," in Works, pp.
95-6: since it is impossible, where scripture is ambiguous, that
all conceits should run alike, it remains that we seek out a way,
not so much to establish a unity of opinion in the minds of all,
which I take to be a thing likewise Impossible, as to provide, that
the multiplicity of conceit trouble not the church's peace. A
better way my conceit-cannot reach unto, than that we would be
willing to think, that these things, which with some shew of pro-
bability we deduce from scripture, are at best but ourccpinions:
for this preemptory manner of setting down our own conclusioms,
under this high commanding form of necessary truths, 1s gemerally
one of the greatest causes, which keeps the churches this day
so far asunder." See also Sebastian Castellio, Advlce to a Desolate
France . . . ed. and intro. Marius F. Valkhoff, trans. Wouter
Valkhoff (Shepherdstown: Patmos Press, 1975), pp. 47-8.

63 Castellio, France, p. 9 and Arte Dubitandi, p. 293.

- 64 Chillingﬁorth, Protestants, Ch, 1, Pt. I, pp. 40-1, See-
also 1, I, p. 38 and 2, I, p. 60.

65 Castellio, Arte Dubitandi, p. 293.

66 Erasmus, Arbitrio, p. 40. For a further discussion, see
Margaret L. Wiley, The Subtle Knot: Creative Skepticism in Seventeenth-
Century England (Cambridge: Harvard University Press, 1952), pp. l6-
17, 59,

67 This is drawn from a much longer section on the Trinity from
Arte Dubitandi, p. 303, where the "anonymous' Castellioc conducts a
hypothetical argument with the Athanasian Creed. The discussion is
important enough to be recorded in full:

ATHANASIUS: 'Whosoever will be saved: before all things it is
necessary that he hold the Catholie Faith. Which Faith
except+everyone -doskeep wholérand undefiled: without
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doubt he shall perish everlastingly.' -

'Yes, but the Catholic faith must be such that everyone -
can hold it; the publicans and sinners and the thief
upon the cross believed and were saved. Otherwise they
would have perished.' '

'And the Catholic Faith is this: That we worship one
God in Trinity, and Trinity in Unity."

"I do not think the publicans and the sinners know this
faith., If you think so, prove it. There is not a

word about it in Scripture. If you are right they are
undoubtedly damned . . . . If you hold that there is

one substance in three persons and three persons in one
substance you:are certainly speaking in a most obscure
and enigmatic fashion, which is not appropriate for a
creed which is to be held by all. - What everyone must
know. must be expréssed in a way which everyone can
understand . . . . For myself I believe in "God the
Father Almighty, Maker of heaven and earth, and in

Jesus Christ His ofily Son our Lord and in the Holy Ghost."
In this faith I will live and die, God willing, and I
think that this simple faith, given to us by the apostles,
is sufficient for' salvation, even if one neither knows
nor believes inexplicable enigmas introduced by the
curious after the days of apostolic simplicity., If

some are acute enough to understand what I and those

11like ‘mercannot-grasp, well and good, but to demand

the same acumen of everybody,tas a condition of sal-
vation, means that the majority will be excluded.’

68 Erasmus, Arbitrio, p. 38.

69 Sir Thomas Browne, Religio Medici, in The Works of Sir Thomas
Browne, 4 vol., ed. Geoffrey Keynes (London: Faber and Faber, 1964),
Vol., I, I. 8. 18. All references to Browne will appear as follows:
within the individual chapters, the work or works under discussion
will be referred to by initials, followed by the part, section, and
page number within the text. Volume references will not appear,
since all works under discussion save Pseudodoxia Epidemica appear
in Vol. I; Pseudodoxia appears in Vol. II.
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CHAPTER II

1F, L. Huntley, Sir Thomas Browne: A Biographical and Critical
Study. (Ann Arbor: University of Michigan Press, 1962), p. 107,
Huntley is feollowed in this contention by Jaon Bemnett, Sir Thomas
Browne: 'A Man of Achievement in Literature' (Cambridge: Cambridge
University Press, 1962), p. 98, and R. H., A. Robbins, ed., Sir Thomas
"‘Browne: Religio Medici, Hydriotaphia, and The Garden of Cyrus us (Oxford:
Clarendon Press, 1972), p. xi. However, to make a corollary between
Faith and Charity on the one hand and the twofold division of the
Commandments on the other is inaccurate, and can in no way apply
to the structure of the Religio. According to Alexander Nowell,
A Catechlsme, or Institution of Christian Religiom . . . (London:
Stationer's Cp., 1614), D3a. , religion is divided into two parts:
"obedience, which the law, the perfect rule of righteousness com-

mandeth, and faith, which the gospel . . . requireth.” Obedience to
_the law, moreover, is specifically equated with charity: "For
sometime for obedience they set charity." Faith, the avowed concern.

.of Part. I'of the Religio, thus has no direct connection with the
Commandments of the Lawi if the traditional division of the Command-
ments is to apply at all it must apply solely to Part II, as Indeed
it does. Browne makes .this quite specific in II. 14{ 92, where he
'summarizes-his conclusions about Charity: "NOW there is another part
of charity, which is'the Basis and Pillar of this, and that is the
love of God, for whom we love our neighbour: for this I thinke 1is
‘charity, to love God for himselfe, and our neighbour for God." An
. interesting point is that Browne reverses the traditional order of
the division here, for reasons that will be explored later in the
.chapter. Confirmation of Nowell's division of religion and on the
equation of Charity with the Commandments may be found in the
following sources: Lancelot Andrewes, A Pattern of Catechistical
"Doctrine (1642) (Oxford: John Henry Parker, 1844), pp. 73 £f.;
Edmund Coote, The English Schoole-Master (1596; rpt. Menston: The
Scolar Press, 1968), p. 39; John R, Muldur, The Temple of the Mind:
Education and Literary Taste in Seventeenth ~Century England (New
York: Pegasus, 1969), pp. 112~ 43 Certaine Sermons or Homilies,
Appointed to be Read in Churches. In the Time of the Late Queene
Ellzabeth of TFamous Memory (London: 1: Richard Whitaker, 1640), pp. 26,
- 40,

2 Joan Webber, The Eloquent 'L': Style and Self in Seventeenth-
Century Prose (Madison: University of Wisconsin Press, 1968), p. 161,
was the first .to make the suggestlon; she was followed by Laurence
Stapleton, The Elected Circle: Studies in the Art of Prose (Princeton:
Princeton University Press, 1973), p. 47, and C. A, . Patrides, ed.,

Sir Thomas Browne: The Major Works (Harmondsworth: Penguin, 1977),
p. 49. However, none of the three can offer textual evidence for such
an inclusion. :
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3 Bennett, Browne, p. 99. Peter Green, Sir Thomas Browne
(London: Longman's, Green, & Co., 1959), p. 13, and Huntley,

‘Browne, p. 108, agree that the structure of the Religio is not
con51stent enough to be more than a secondary critlcal consideratlon.

44Luther, Arbitrio, p. 294; Erasmus, Arbitrio, p. 47.

5 Luther, Arbitriec, pp. 255-6: "nothlng good or virtuous is left
* in man, since he is flatly stated to be unrlghteous 11gnorant of God,
- a despiser of God, turned aside from him."

6 Luther, Arbitrio, pp. 65, 70.

7 Luther, Arbitrio, p. 270, declares: '"no works and nc aspirations
or endeavours of free choice count for anything in the sight of God,
but are all adjudged to be ungodly, unrighteous, and evil." On p.

274 he adds: "apart from faith in Christ there is nothing but sin and
damnation.” For a more complete account of the sola fide position,
see Scott, Protestantism, pp. 9-10, and LeCler, Toleration, I, pp. 147-9.

8 Erasmus accuses Luther of making Christianity too "éold and
sleepy," '"passive," and "inactive," in Arbitrio, pp. 92, 89. In-
terestingly enough, both Castellio and the latitudinarians make
similar charges against Calvin and the dogmatists for their per-
gsecution of heretics. See Castellio, France, pp. 3-6; Chillingworth,
Protestants 1, I, p. 38; and Hales, "Erring Christians," pp. 63-4,
73. -

9 Luther's position is summed up by his aphorism: "Good works
~ do'not make a good man, but a good man does good works," quoted in
“Scott, Protestantism, p. 11. Erasmus ‘declares that God's grace
rather liberates the will so that it may be made "synergos, (!/féllow-
worker') with grace, .although grace is itself sufficient for all
things and has no need of the assistance of any human will," in
Arbitrio, p. 81, and concludes on p. 85: "to those who maintain
that man can do nothing without therhelp of the grace of God, and
. conclude that therefore no works of man are good -~ to those we shall
oppose a thesis to me much more probable, that there is nothing that
a man cannot do with the help of the grace of God, and that therefore
all the works of man can be good."

10 Luther, Arbitrio, pp- 69, 123,.268. On p. 107 he actually
claims that Erasmus "outdoes even the Pelagians."

11 For an account of Arminianism and its influence on English
thought see Kamen, Toleration, pp. 166-7; Scott, Protestantism, p.
78; John Spencer Hill, John Milton: Poet, Priest and Prophet: A
Study of Divine Vocatilon in Milton's Poetry and Prose (London: Mac-
Millan, 1979), pp. 10-15; and Horton Davies, Worship and Theology in
England, Vol. I: From Cranmer to Hooker 1534 - 1603 (Prlnceton'
Princeton University Press, 1970), pp. 23 ff., et passim.
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12 The rising liberal attitude can be found in the lith
Article, added by Archbishop Parker of Canterbury: "Albeit that
good works, which are the fruits of faith, and follow ‘after jus-
tlflcation, cannot put’ away our sins, and endure the severity of
God's judgment: yet are they pleasing and acceptable to God in
Christ, and do spring necessarily of a true and lively faith, in
so much that by them, a lively faith may be as evidently known,

- as a tree discerned by the works." Quoted in Davies, Worship,

I, 23. Similar attitudes are found in John Donne, The Sermons

of John Donne, ed. George R. Potter and Evelyn M. Simpson (Berkeley,
Los Angeles, London: University of California Press, 1953),

.Vol. I, Sermon 7, pp. 271-2 and Vol. X, Sermon'S,.p. 84 et passim;
lancelot Andrewes, The Morall Law Expounded . . (London: Mlchael
Sparke, et. al., 1642), p. 23; and James I, Basillkon Doron, in

The Political Works of James I, ed. and intro. Charles H. McIlwan
(Cambridge Harvard University Press, 1918), pp. 13, 15.

_ "13 William Prynne, Anti-Arminianisme . . ., 2nd ed. (London:
n.p., 1630), sig. A2r, B2V; Daniel Featley, Pelagius Redivivus. Or
Pelagius Raked Out of thé Ashes . . . (London: Robert Mylbourne,
1626), sig. A2r. The condemnation is echoed by Francis Cheynell,
'The Rise, Growth, and Danger of Socianisme (London: Samuel Gelibrand,
1643), sig. D4V, who claims that the Arminians "advance the power
of Nature, and destroy the efficacy of Grace." Tor a critical
account of the Puritan position, see John F. H. New, Anglican and
Puritan: The Basis of their Opposition, 1558 -~ 1640 (London:

Adam and Charles Black, 1964), passim.

. 14 William Prynne, A Briefe Survay and Censure of Mr Cozens
his Couzening Devotions . . . (London: n.p., 1628), sig. qq.sr The
Puritans evidently felt that the emotional reaction against popery
could be effectively employed to damage the Anglicans if the two
could be assoclated. Prynne does it again in Anti-Arminianisme, sig.
B1Y, as does Cheynell, Socianisme, A4V, and the anonymous author of
The Arminian Nuanery (London: Thomas Underhill, 1641), p. 10.

. 15 A Declaration against the Antinomians , . .-(London: John
‘Jones, 1644), p. 6. For a discussion of the problem ifn Massachusetts,
see David D. Hall, ed., The Antinomian Controversy, 1636 - 1638: A
" Documentary History (Middletown: Wesleyan University Press, 1968),
Eassim The author of the Declaration explains on p.l that antinomian-
ism is based upon the tenet: '"That such as are elected, are at all
times beloved of God; in what condition soever they be, be they
never so great sinners, yea, in the very act of sinne it selfe.’

16 John Sedgwick, Antinomianisme Anatomized . . . (London:
Samuel Gellibrand, 1643), sigs. A2Y, A4TY; John Harris, The Puritanes
Impuritie . .. (London: T. Fawcett, 1641), pp. 3, 5.
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17 This, for Browne, is the proper function of reason. He"
stresses it in I. 13. 22: "The world was made to be inhabited by
beasts, but studied and contemplated by man: 'tis the debt of:our
reason wee owe unto God, and the homage wee pay for not being beasts;
without this the world is still as though it had not been, or as it
was before the sixt day when as yet there was not a creature that
could conceive, or say there was a world. The wisedome of God re-
ceives small honour from those vulgar heads, that rudely stare

"about, and with a grosse rusticity admire his workes; those highly

magnifie him whose judicious enquiry into his acts and deliberate

research of his creatures, returne the duty of a devout and learned

admiration."

18 Puns on "dispose" and "disposition," "compose" and "com-
position" run throughout the Relipio, the former pair occuring
approximately twenty times, the latter nine times. For Browne,

God the "Composer" (II. 9. 84) "composes" or "disposes" man's
original "composition" or '"disposition" in order and harmony; man's
duty is ‘to maintain that harmony.

19 The last quotation in the series comes from I. 21. 31.
"division" (and variants) occurs approximately twenty-six times
in the Religio, "antipathies," seven times, "contrarieties" or
"contrary" sixteen times, and "disputes" or "disputations' eleven
times. -

20 Andrewes, Déctrine, p. 94, explains: "The use of hope is

‘twofold; that we rest in hope in this life; that we rest not here,

but look for a better.” Browne equates Hope with this resting

and expectancy throughout his writings: in Hydriotaphia he refers
to man's "hopes of another life" (IV. 158), of heaven as "the place
of their hopes™ (IV. 159), of the "circumference of these hopes’

© for immortality (IV. 164), of man's "hopes of subsistency" (V. 168);

in Christian Morals good men "hope.it may not be too long" before
the Last Day (III. 26. 288), the New Jerusalem is where "we may
hope to behold invisibles" (IIL. 15. 281), .and man is advised to

"attend with patience" the fulfillment of "true Christian Expectations"
(III. 22, 285).

21 Anna K. Nardo, "Sir Thomas Browne: Sub Specie Ludi," Centen-
nial Review, 21 (1977), pp. 311-20, p. 317; Webbef;cEloquent 'I‘,
p. 151, et passim. See also Stanley E. Fish, Self-Consuming Artifacts:

.The Experience of Seventeenth-Century Literature (Berkeley, Los

Angeles, London: University-of California Press, 1972), pp. 351 ff.;
Anne Drury Hall, "Epistle, Meditation and Sir Thomas Browne's Religio
Medici,'™ PMLA, 94 (March 1979), pp. 234-46, passim; James Roy King,

Studies in Six Seventeenth-~Century Writers (Athens, Ohio: Ohio Univer-

sity Press, 1966), pp. 96-7; and Muldur, Temple, pp. 58-61.
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22 Fish, Artifacfs, p. 372; Webber}-Eloquent 'I', p. 181.

23 Webber, Eloquent 'I', PP, 154 5

24 vExercise is a key word- in the Rellgio, appearing in "To
the Reader," pp. 9 and‘10, I. 9. 18, and II. 3. 74. 7. .1

25 Joseph Hall, "Sermon XLILI," in Vol. 5 of The Wotrks of the
-Right Reverend Joseph Hall, D.D., a new ed., rev. and corrected by -
Philip Wynter (Oxford, 1863; rpt, New York AMS Press, 1969), p
680; Religio Medici IL. 2..72; Nowell Catechisme, A3b.

_ 26 Sir Kenelm Digby, Observations upon Religio Medici 1644,
.intro. :Raymond B. Waddington (Menston: The Scolar Press, 1974), p. 54.
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CHAPTER III

1 Ross' conclusions are summarized by James N. Wise, Sir
Thomas Browne's Religio Medici and Two Seventeenth—Century Critics
(n.p.: University of Missouri Press, 1973), p. 131. -

2 Digby, Observations, pp. 11-12.

3 Digby, Observations, p. 12 .

4 The foregoing account has been summarized from Norman.T.
Burns, .Christian Mortalism from. Tyndale to Milton (Cambridge: Harvard
University Press, 1972), pp. 10-35;.90-1, and Ben Lazare Mijuskovic,’
The ‘Achillés:of Rationalist Arguments, The Simplicity, Unity and
Identlty of Thought and Soul from the Cambridge Platonists to Kant:

A Study in the Hlstorz of an Argument (The Hauge: Martinus Nthoff
1974), PP. 13-8,

5 See -Elmar Klinger, "Soul," Sacramentum Mundi: An Encyclopedia
of Theology, ed. Karl Rahner, et. al. (New York: Herder & Herder;
London: Burns.& Dates, 1968). For a discussion of the effects of
Cartesianism, see Basil Willey, The Seventeenth Century Background:
Studies in.the Thought of the Age in Relation to Poetry and Religion
(New York: Columbia University Press, 1933; rpt. 1937), pp. 76 ff.

6 Willey, Background, p. 101, writes of Descartes’ philosophy:
"Probably any system which dichotomises reality in this kind of way
is likely to invite attempts to resolve the divided worlds into one,
-~and the uncomfortable antithesis of matter and mind in the Cartesian
- scheme seems to.have made inevitable both the materialist and the
idealist solutions. Either all is 'really' matter, or all is 'really'
mind." See also Jorg Splett, "Body," Sacramertum Mundi, and Flora,
Isabel MacKinnon, -ed., Philosophical Writings of Henry More (New
York: AMS Press, 1925; rpt. 1969), pp. xviii-xx.

7 George Newton Conklin, Biblical Criticism and Heresy in
Mllton (New York: King's Crown Press, 1949), p. 75.

8 John Milton, Christian Doctrine, trans. John Carey, Vol. VI
"of The Complete Prose Works of John Milton, ed. Maurice Kelley (New
‘Haven and London: Yale University Press, 1973}, I. vii. 317;
" Thomas Hobbes, Leviathan, ed. C. B. MacPherson (Harmondsworth:
Pelican, 1968), IV. 46. 692. '

9 Richard Overton, Mans Mortalitie . . . ed. Harold Fisch
(Liverpool: Liverpool University Press, 1968), p. 9; Milton, Doctrine,
T. xiii. 400.

10 Overton, Mortalitie, p. 4; Hobbes, Leviathan, IV. 44. 637-8.
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Milton, Doctrine, I. vii. 317, explains that the "soul" is merely
the "breath of 1life,” and not "any part of the divine essence."

11 Hobbes, Leviathan, III. 38. 484." See also Thomas Hobbes,
An Answer to a Book Published by Dr. Bramhall . . ., in Vol, 4
‘of The Engllsh Works of Thomas Hobbes of Malmesbury, ed. Sir
William Molesworth (1840; rpt. n.p.: Scientia Aalen, 1962), p. 351,
and Overton, Mortalitie, pp. 645 and p. 9, who writes: "Death
reduceth this productic Entis ex Non-ente ad Non-entém, returnes Man
to what he was before he was; that is not to Be . . . . But the
Resurrectlon restoreth this nonmented Entitie to an everlasting

Belng.

1

12 Quoted in C. A. Patrides, ed., The Cambridge Platonists
(London: Edward Arnold, 1969), p. 26. DMore .also attacks Hobbes,
in The Immortality of the Soul . . . (London: James'Flesher, 1652),
p. 39, calling him Tthat confident Exploder of immaterial substances."
It must be admitted that their hatred of Hobbes is somewhat justified;
in Leviathan IV. 46. 689 Hobbes had gone so far as to declare: "the

_ World, (I mean not the Earth onély, that demoninates thé Lovers of

it worldly men,-but the Universe, that is, the whole masse of all
things that are) is Corporeall, that is to say, Body.' The Platonists'’
reaction to Hobbes 1s fully documented in Samuel T. Mintz, The

Hunting of Leviathan: Seventeenth-Century Reactions to the Materialism

.and Moral Philosophy of Thomas Hobbes (Cambridge: Cambridge

University Press, 1962), pp. 90 ff., et passim,

13 Patrides, Platonists, pp. 29-30, points out that although
they initially thought that Descartes would "accomplish the marriage
between the theistic demands of the Cambridge Platonists and the
mechanical view of nature upheld by the 'new philosophy'," the
Platonists quickly "discovered that Cartesianism was more 'Mechanical'
than 'transcendent'." See also John Hoyles, The Waning- of the
Renaissance 1640 ~ 1740: Studies in:the Thought and Poetry of Henry

" More, John Norris, and Isaac Watts (The Hapue: Martinus NiJhoff

1971), p. 19; Willey, Background, pp. 101, 163; and MacKinnon,
More, p. xxv, for accounts of the Platonists' attitudes to Descartes.

.- 14 Quoted in MacKinnon, p. 270. More further adds, p. 263,
that “"stupid matter" ™has no life or sense at all." Mintz, Hunting,
p. 152 usefully summarizes the Platonist position: "As a counter-
theory to Hobbes' materialism, Cudworth and More worked out an
elaborate doctrine of spirit, which they furnished with the elements
of classical and Renaissance Platonism. Mind, they said, was an
absolute and independent spirit,.'Senior to the world, and pro-
leptical to it,' as superior in the scale of being to dull, inert
matter as the angels are superior to men, or men to beasts. God,
the highest and most perfect example of spirit, gave to the world

a spirit of its own, a plastic nature which performs the menial
tasks of God's creatlon." See also Ernst Cassirer, The Platonic
Renalasance_ig England, trans. James P. Pettegrove (London: Thomas
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Nelson, 1953), p. 51.

15 Henry More, A Platonicall Poem of the Immortality of Soules,
Especially Mans Soul.{(Cambridge: Roger Daniel, 1642), p. 2.

16 More, Poem, p. 4.

17 More, Immortalitz, p. 126,

18 Mlntz, Hunting, .p. 90, explains: "More believed that if
Descartes were correct in affirming that spirit is unextended he
would succeed in refining spirit out of .existence altogether, and
would thus play directly into the' hands of Hobbes." See also
Willey, Background, p. 165.

19 Burns, Mortalism, p. 178.

) ‘20 This and all subsequent Biblical quotations will be from
the Authorized King James Version.

21 Burns, Mortalism, p. 150.
22 Qubted in MacKinnon, More, p. 163; Willey, Background, p. 160.
23 See Huntley, Browne, pp. 209-10, and Green, Browne, p. 22.

24 Browne quotes the Latin: "En sﬁm quod digitus Quinque Levatur
onus propert."

-

IZS'Huntley; Browne, p. 208,
26 Johnson, Life, p. 295.

27 Huntley, Browne,- pP. 209-10, and Green, p. 22, claim that
The Garden of Cyrus opposes "space” to the "time" of Hydriotaphia,
‘but the  Garden is actually "spatial" only in the sense that the
cyclicism of time permits the continual recreationcof a "spatial"
figure —— i,e. the quincunx.

28 The wvocabulary of analogy, epitome, énd resemblance saturates
the Garden, appearing on Letter, 176-7; I. 180-3, 185; II. 185-6, 188-
91; ITI. 192,. 194 198, 200, 202-9; IV. 209, 215-6, 218 2205 V. 221,
225.

-+ 29 Overton, Mortalitle, -pp. 12-3. The passage from Job .also
appears in Hobbes, Levaithan, IIX. 38. 483, and Milton, Doctrine, I
xiii. 401. :

30 F. L. Huntley, Browne, p. 208,
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31 Henry Vaughan, Man in Glory, in The Works of Henry Vaughan,
2nd ed., ed. L. C. Martin (Oxford: Clarendon Press, ., 1957), p. 192,

32 Vaughan, Man in Darknesse, in Works, p. 174. Interestingly,
Vaughan uses the mortalist quote; it is possible that his companion
pieces, like Browne's, were influenced by the debate.

33 Elizabeth MacKenzie, "The Growth of Plants: A Seventeenth-
Century Metaphor," in-English Renaissance Studies Presented to Dame
Helen Gardner in Honour of her Seventieth Birthday (Oxford: Clarendon
Press, 1980), 194—211, pp. 195-6,:points out that this notion was
virtually commonplace: "The ancient arguments for the beneficial,
self-perpetuating changes of nature, its 'Eterne in Mutabilitie,”’
-much older than Christianity but admirably adapted to explain God's
-providential government of the world, turn out to be insufficient
to preserve the individual human being. To take charge of this,
_Tertulliah constructed an argument which became a model for sub-
sequent discussions. He tries out the cycle of night and day and
.of the seasons as evidence of the resurrection demonstrated in
nature . . . then sees that-it 1s in' escaping from the cycle that
the individual's .future is assured."
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CHAPTER IV

1 Geoffrey Keynes, '""Editor's Preface,
Browne, Veol. II, pp. vii-viii.

in The Works of Sir Thomas

2 Keynés, "Editor's Preface,” in Works, Vol. I, p. 241.

3 Seer Paole Rossi, Francis Bacon: From Magic to Science (London:
Routledge & Kegan Paul, 1968), p. 83.

. 4 Francis Bacon, The Advancement of Learning, in The Advancement
of Learning and New Atlantis, ed, Arthur Johnston (Oxford: Clarendon
Press, 1979), II. v. 1. pp. 83 ff. . The inquisition of causes is
furthér subdivided into physic (the study of variable causes) and
metaphysic- (the study of abstract and fixed causes). These are
discussed by Henry G. van Leeuwen, “The Problem- of Certainty in English
Thought 1630 - 1690, 2nd ed. (The Hague:, Martinus NiJhoff 1970), p. 4.

5 Quoted in Benjamin Farrington, The,Philosophy of Francis Bacon:
An Essay on its Development from’ 1603 - 1609 with fiew Translations of
Fundamental Texts (Liverpool: Liverpool University Press, 1964), p. 23.

6 Quoted in Farrington, Bacon, p. 41.

7 Quotéd in-Rossi, Bacon, p. 49. Bacon's emphasis. on works is

a key point in his philosophy. See also van Leeuwen, Certainty,.pp.
n2 3. ' '

_B Farrington, Bacon, p. 35.

9 Bacon attacks the scholastics on precisely these groudds. In
the Advancement, IV. 6. 29, he charges that they abandoned God's
words and works "to vanish in the mixture of their own inventions."
See also Rossi, Bacon, p. 125: '"The sin of traditional philosophy
was intellectual pride: it claimed to impress its own stamp upon
reality rather than to discover the stamp of God; that is why men
should discard philosophies which try to put experience behind
bars and trample underfcot the works of the Creator, and should
instead learn humbly to read the great book of the world."

10 Bacon, Advancement, X. 3. 9-10..

11 See Farrington, Bacon; pp. 25-6, Rossi stresses the fact
that Bacon's "interest was not primarily theological," and that
he used the Biblical emphasis on charity to justify his own emphasis
on works.

12 Bacon, Advancement, IV, 6. 29, See van Leeuwen, Certainty,
pp- 5 ff. Bacon's goal, according to van Leeuwen, was to purge
the mind of "errors in reasoning” which would prevent man's "effort
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to achieve absolutely certain knowledge of the real structure of
nature" (pp. 9, 7).

13 Baéon, Advancement, II. xvii. 7. 135-6.
14 Keynes, "Editor's Preface,'" Works, Veol. IT, p. viii.
15 Patrides, Browne, p. 38.

16 Patrides, Browne, p. 38; Bemnett, Browne, p. 179; Huntiey,
Browne, pp. 170-1.

.'17.Patrides, Bfowne, p. 37.

18 Green, Browne, p. 26; Patrides, Brownep. 45; Bennett, Browne,
p. 241. See also Huntley, Browne, p. 235. ‘
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